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Abstract	
  	
  
	
  
This	
  paper	
  explores	
  the	
  intersections	
  of	
  lesbian	
  feminism,	
  ecofeminism,	
  queer	
  ecology,	
  and	
  
posthumanism.	
  Building	
  on	
  the	
  work	
  of	
  Catriona	
  Sandilands,	
  Catherine	
  Kleiner,	
  and	
  Nancy	
  
Unger,	
  this	
  research	
  focuses	
  on	
  the	
  southern	
  Oregon	
  lesbian	
  separatist	
  back-­‐to-­‐the-­‐land	
  
communities	
  that	
  originated	
  forty	
  years	
  ago	
  and	
  continue	
  to	
  thrive	
  in	
  varying	
  collective	
  and	
  
community	
  formations	
  to	
  this	
  day.	
  My	
  research	
  also	
  emerges	
  from	
  more	
  recent	
  posthumanist	
  
theory	
  on	
  nonhuman	
  agency	
  and	
  ethics,	
  particularly	
  as	
  it	
  pertains	
  to	
  understanding	
  plants	
  and	
  
trees	
  as	
  actors	
  in	
  networks	
  of	
  humans	
  and	
  nonhumans.	
  This	
  paper	
  relies	
  heavily	
  on	
  empirical	
  
research	
  that	
  engages	
  with	
  the	
  material	
  and	
  emplaced	
  experiences	
  of	
  lesbians	
  and	
  trees	
  in	
  
southern	
  Oregon	
  as	
  they	
  intersect	
  with	
  environmental	
  politics	
  in	
  the	
  region,	
  such	
  as	
  
conservation,	
  land	
  use,	
  and	
  resource	
  extraction.	
  This	
  paper	
  also	
  responds	
  to	
  discussions	
  
between	
  and	
  among	
  theorists	
  and	
  writers	
  in	
  the	
  aforementioned	
  intersecting	
  fields	
  of	
  thought,	
  
and	
  proposes	
  that	
  critiques	
  of	
  anthropocentrism	
  are	
  particularly	
  effective	
  and	
  affective	
  in	
  queer	
  
and	
  feminist	
  space-­‐time	
  contexts,	
  where	
  subverting	
  systemic	
  oppression	
  of	
  humans	
  and	
  
nonhumans	
  has	
  transformed	
  from	
  theory	
  into	
  practice	
  and	
  from	
  discourse	
  into	
  material	
  
manifestations	
  of	
  everyday	
  life.	
  In	
  chapter	
  one	
  I	
  ground	
  my	
  empirical	
  research	
  in	
  a	
  feminist,	
  
queer,	
  and	
  posthumanist	
  theoretical	
  context.	
  In	
  chapter	
  two	
  I	
  look	
  at	
  the	
  ways	
  in	
  which	
  trees	
  on	
  
lesbian	
  land	
  are	
  implicated	
  as	
  actors	
  in	
  regional	
  environmental	
  politics.	
  In	
  chapter	
  three	
  I	
  
explore	
  how	
  the	
  creative	
  and	
  transformative	
  agencies	
  of	
  women	
  and	
  trees	
  in	
  this	
  particular	
  
community	
  in	
  southern	
  Oregon	
  have	
  produced	
  an	
  especially	
  catalyzing	
  space-­‐time	
  context	
  in	
  
which	
  to	
  rethink	
  ethics	
  and	
  agency	
  between	
  and	
  among	
  humans	
  and	
  nonhuman	
  nature.	
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Foreword	
  	
  

This	
  paper	
  speaks	
  to	
  each	
  component	
  of	
  my	
  area	
  of	
  concentration	
  in	
  the	
  Master	
  of	
  

Environmental	
  Studies	
  program	
  in	
  the	
  Faculty	
  of	
  Environmental	
  Studies	
  at	
  York	
  University:	
  

feminist,	
  queer,	
  posthumanist,	
  and	
  literary	
  ecologies,	
  due	
  to	
  both	
  the	
  research	
  context	
  that	
  I	
  

chose	
  and	
  the	
  resulting	
  empirical	
  data	
  I	
  collected,	
  and	
  to	
  the	
  theoretical	
  texts	
  which	
  I	
  used	
  to	
  

support	
  my	
  arguments.	
  My	
  research	
  is	
  place-­‐specific	
  and	
  is	
  located	
  in	
  a	
  historically	
  feminist	
  and	
  

queer	
  ecological	
  context	
  that	
  is	
  physically	
  separate	
  from,	
  and	
  in	
  many	
  ways,	
  alternative	
  to	
  

mainstream	
  capitalist	
  society.	
  Similarly,	
  the	
  relationships	
  between	
  and	
  among	
  humans	
  and	
  

nonhumans	
  in	
  my	
  research	
  context	
  are	
  different	
  from,	
  and	
  resist	
  those,	
  in	
  mainstream	
  

environmentally	
  destructive,	
  hetero-­‐patriarchal	
  culture.	
  My	
  research	
  context	
  provides	
  

embodied	
  and	
  lived	
  examples	
  of	
  the	
  theoretical	
  intersections	
  I	
  explore	
  and	
  respond	
  to.	
  	
  

	
   This	
  paper	
  brings	
  together	
  the	
  areas	
  of	
  interest	
  and	
  currents	
  of	
  thought	
  I	
  set	
  out	
  to	
  

master	
  at	
  the	
  start	
  of	
  my	
  MES	
  experience:	
  lesbian	
  feminism,	
  ecofeminism,	
  material	
  feminism,	
  

queer	
  ecologies,	
  posthumanism,	
  and	
  the	
  role	
  of	
  creative	
  writing	
  and	
  practice	
  in	
  environmental	
  

activism.	
  It	
  is	
  my	
  hope	
  that	
  this	
  paper	
  contributes	
  to	
  conversations	
  in	
  the	
  Faculty,	
  and	
  beyond,	
  

that	
  attempt	
  to	
  take	
  a	
  critical	
  approach	
  and	
  engage	
  in	
  active	
  responses	
  to	
  the	
  roots	
  of	
  

environmental	
  problems	
  by	
  first	
  acknowledging	
  the	
  fictitious	
  nature	
  of	
  the	
  nature/culture	
  

dualism,	
  and	
  then	
  by	
  examining	
  and	
  overturning	
  the	
  seemingly	
  fixed	
  truths	
  about	
  the	
  world	
  

that	
  have	
  resulted	
  in	
  the	
  sustained	
  oppression	
  and	
  exploitation	
  of	
  those	
  bodies	
  that	
  are	
  

perceived	
  of	
  as	
  Other	
  than	
  white,	
  male,	
  heterosexual,	
  able,	
  western,	
  wealthy,	
  or	
  human.	
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INTRODUCTION	
  

	
  

Hypotheses	
  
	
  
The	
  location	
  and	
  number	
  of	
  stars	
  in	
  the	
  sky	
  is	
  determined	
  by	
  
the	
  trajectory	
  of	
  individual	
  branch	
  tips,	
  each	
  of	
  which	
  bears	
  
responsibility	
  for	
  a	
  single	
  pin-­‐prick	
  of	
  light.	
  
As	
  well,	
  the	
  individual	
  bent	
  of	
  each	
  branch	
  is	
  the	
  result	
  of	
  its	
  
having	
  scanned	
  the	
  black	
  dome	
  for	
  an	
  unlit	
  location.	
  
These	
  are,	
  of	
  course,	
  preposterous	
  hypotheses,	
  and	
  it	
  is	
  likely	
  
that	
  only	
  those	
  who	
  are	
  willing	
  to	
  admit	
  to	
  an	
  uncommon	
  empathy	
  
with	
  trees	
  would	
  ever	
  entertain	
  them.	
  
In	
  any	
  case	
  let	
  it	
  follow	
  that	
  when	
  a	
  tree	
  falls	
  the	
  lights	
  dim.	
  
	
  
-­‐John	
  Terpstra	
  
	
  
Preparation	
  
	
  
last	
  night	
  offered	
  stars	
  after	
  rain	
  
then	
  jolted	
  us	
  with	
  howling	
  and	
  groans	
  
kept	
  our	
  forest,	
  our	
  senses	
  dancing	
  
	
  
bustling	
  daylight	
  shivers	
  the	
  cedars	
  
spreads	
  open	
  the	
  luminous	
  gray	
  
presents	
  our	
  maples	
  naked,	
  gleaming	
  
	
  
morning	
  raises	
  green	
  limbs	
  
to	
  greet	
  solstice,	
  sways	
  our	
  vision	
  
toward	
  wonder,	
  toward	
  merging	
  
	
  
-­‐Helen	
  Laurence,	
  December	
  2006	
  
	
  
	
  

I’m	
  sitting	
  across	
  from	
  Hawk	
  Madrone	
  in	
  the	
  dining	
  area	
  of	
  her	
  circular	
  house	
  on	
  the	
  

hilltop	
  of	
  40	
  forested	
  acres	
  of	
  land	
  in	
  Myrtle	
  Creek,	
  Oregon.	
  Madrone	
  has	
  lived	
  on	
  this	
  

land	
  since	
  1976;	
  “her	
  home	
  is	
  a	
  sanctuary,	
  a	
  women-­‐only	
  hilltop	
  in	
  southern	
  Oregon”	
  

(Madrone,	
  Weeding	
  at	
  Dawn,	
  np).	
  Madrone	
  is	
  a	
  74-­‐year-­‐old	
  lesbian,	
  feminist,	
  and	
  writer.	
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Today	
  she’s	
  hungry	
  from	
  a	
  long	
  day	
  of	
  running	
  errands;	
  she	
  snacks	
  on	
  some	
  rice	
  cakes	
  

and	
  hummus	
  as	
  we	
  talk.	
  Her	
  three-­‐legged	
  dog	
  companion	
  Bridget	
  joins	
  us	
  for	
  the	
  

interview.	
  I	
  ask	
  Madrone	
  if	
  she	
  can	
  tell	
  me	
  about	
  her	
  relationship	
  to	
  trees	
  while	
  living	
  as	
  

a	
  rural	
  lesbian	
  separatist	
  for	
  the	
  past	
  37	
  years.	
  Even	
  though	
  she’s	
  exhausted	
  from	
  her	
  

day	
  she	
  welcomes	
  the	
  question	
  with	
  a	
  smile	
  and	
  begins:	
  

	
   I've	
  always	
  felt	
  that	
  these	
  trees	
  are	
  beings.	
  These	
  are	
  dog	
  beings,	
  I'm	
  a	
  human	
  
	
   being,	
  these	
  are	
  tree	
  beings,	
  those	
  are	
  bird	
  beings.	
  I	
  mean	
  I'm	
  surrounded	
  by	
  
	
   beings.	
  Those	
  trees	
  aren't	
  any	
  different	
  in	
  terms	
  of	
  their	
  beingness.	
  They	
  have	
  
	
   different	
  characteristics:	
  they	
  don't	
  get	
  up	
  and	
  move,	
  they	
  don't	
  fly,	
  but	
  they	
  
	
   grow,	
  they	
  expand.	
  (August	
  2,	
  2013)	
  
	
  
Madrone’s	
  understanding	
  of	
  tree-­‐beingness	
  demonstrates	
  the	
  unique	
  relationship	
  with	
  

nonhuman	
  nature	
  that	
  flourishes	
  in	
  the	
  southern	
  Oregon	
  community	
  of	
  lesbian	
  lands	
  to	
  

which	
  she	
  belongs.	
  

I	
  first	
  traveled	
  to	
  the	
  lesbian	
  lands	
  in	
  southern	
  Oregon	
  in	
  2007	
  after	
  reading	
  

about	
  them	
  in	
  a	
  class	
  at	
  Vassar	
  College.	
  Soon	
  after,	
  I	
  sent	
  away	
  for	
  the	
  SheWolf	
  

Directory	
  of	
  Wimmin’s	
  Lands	
  and	
  discovered	
  that	
  there	
  are	
  hundreds	
  of	
  places	
  across	
  

the	
  United	
  States	
  and	
  beyond	
  that	
  call	
  themselves	
  “lesbian	
  lands,”	
  “wimmin’s	
  lands,”	
  

“womyn’s	
  lands,”	
  or	
  “women’s	
  lands”	
  (SheWolf).	
  I	
  ended	
  up	
  writing	
  my	
  undergraduate	
  

thesis	
  about	
  lesbian	
  lands	
  inspired	
  by	
  my	
  first	
  visit	
  to	
  Oregon	
  in	
  2007.	
  I	
  also	
  visited	
  

several	
  women’s	
  lands	
  in	
  New	
  Mexico	
  that	
  same	
  year.	
  I	
  have	
  since	
  formed	
  friendships	
  

with	
  many	
  of	
  the	
  women	
  in	
  the	
  southern	
  Oregon	
  lesbian	
  land	
  community,	
  as	
  I	
  have	
  

gone	
  back	
  to	
  visit	
  one	
  lesbian	
  land	
  in	
  particular	
  called	
  Rainbow’s	
  End	
  nearly	
  every	
  

summer	
  since	
  2007.	
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   The	
  southern	
  Oregon	
  lesbian/women’s	
  land	
  communities	
  began	
  sprouting	
  up	
  in	
  

the	
  early	
  1970s.	
  Influenced	
  by	
  the	
  back-­‐to-­‐the-­‐land	
  and	
  the	
  women’s	
  liberation	
  

movements,	
  many	
  women	
  with	
  the	
  desire	
  to	
  separate	
  themselves	
  from	
  mainstream	
  

culture	
  and	
  its	
  capitalist-­‐heteropatriarchal	
  underpinnings	
  came	
  to	
  southern	
  Oregon	
  with	
  

the	
  intention	
  of	
  putting	
  their	
  lesbian,	
  feminist,	
  and	
  ecologically-­‐minded	
  politics	
  into	
  

practice	
  (Sandilands,	
  “Lesbian	
  Separatist”).	
  The	
  Oregon	
  Women’s	
  Land	
  Trust	
  was	
  set	
  up	
  

in	
  1976	
  with	
  the	
  goal	
  of	
  functioning	
  as	
  a	
  collectively	
  owned	
  constellation	
  of	
  women-­‐only,	
  

lesbian	
  and	
  earth-­‐centered	
  spaces	
  (SheWolf).	
  There	
  are	
  approximately	
  a	
  dozen	
  pieces	
  of	
  

land	
  designated	
  as	
  women’s	
  land	
  or	
  lesbian	
  land	
  in	
  between	
  the	
  California	
  border	
  and	
  

Portland,	
  Oregon.	
  Some	
  of	
  these	
  women’s	
  lands	
  have	
  non-­‐profit	
  or	
  land	
  trust	
  status	
  

with	
  residents	
  acting	
  as	
  “board	
  members,”	
  some	
  are	
  owned	
  and	
  managed	
  by	
  The	
  

Oregon	
  Women’s	
  Land	
  Trust,	
  while	
  others	
  are	
  privately	
  owned	
  but	
  open	
  to	
  women	
  and	
  

lesbian	
  visitors.	
  	
  

This	
  past	
  year,	
  the	
  summer	
  of	
  2013,	
  was	
  my	
  sixth	
  summer	
  visiting	
  the	
  southern	
  

Oregon	
  women’s	
  lands.	
  Prior	
  to	
  my	
  most	
  recent	
  visit	
  I	
  asked	
  the	
  women	
  in	
  the	
  

community	
  if	
  they	
  would	
  be	
  willing	
  to	
  speak	
  with	
  me	
  about	
  their	
  relationships	
  with	
  

trees	
  on	
  the	
  land.	
  During	
  the	
  course	
  of	
  two	
  weeks	
  I	
  conducted	
  interviews	
  with	
  ten	
  

different	
  women	
  in	
  the	
  community	
  who	
  live	
  on	
  or	
  are	
  involved	
  with	
  lesbian	
  lands	
  called	
  

Rainbow’s	
  End,	
  Raven	
  Song,	
  Steppingwoods,	
  Fly	
  Away	
  Home,	
  OWL	
  Farm,	
  Whispering	
  

Oaks,	
  and	
  Cabbage	
  Lane	
  (see	
  appendix	
  2	
  for	
  a	
  complete	
  list	
  of	
  lesbian	
  lands	
  and	
  

descriptions).	
  All	
  of	
  these	
  women’s	
  lands	
  are	
  populated	
  with	
  thousands	
  of	
  trees,	
  

namely:	
  ponderosa,	
  sugar	
  pine,	
  Douglas	
  fir,	
  madrone,	
  grand	
  fir,	
  deodar	
  cedar,	
  incense	
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cedar,	
  lodge	
  pole	
  pine,	
  eucalyptus,	
  walnut,	
  plum,	
  apple,	
  redwood,	
  sequoia,	
  western	
  

hemlock,	
  black	
  oak,	
  Oregon	
  white	
  oak,	
  chinquapin,	
  and	
  yew	
  trees,	
  and	
  women	
  named	
  

Francis,	
  Jenny,	
  Alixe,	
  Helen,	
  Fran,	
  Jemma,	
  Dana,	
  Bethroot,	
  Madrone,	
  and	
  Annie.	
  1	
  

	
  The	
  interviews	
  were	
  all	
  fairly	
  informal	
  and	
  conducted	
  while	
  going	
  on	
  walking	
  

tours	
  of	
  land,	
  talking	
  over	
  dinner,	
  at	
  gatherings,	
  in	
  living	
  rooms,	
  and	
  in	
  cars.	
  All	
  of	
  my	
  

interviews	
  were	
  audio-­‐recorded	
  with	
  permission	
  using	
  a	
  small	
  unimposing	
  iPod	
  and	
  

transcribed	
  later.	
  For	
  the	
  past	
  six	
  years	
  I	
  have	
  made	
  my	
  personal	
  connection	
  to	
  the	
  lands	
  

and	
  my	
  investment	
  in	
  the	
  politics	
  and	
  culture	
  as	
  a	
  lesbian,	
  feminist,	
  and	
  

environmentalist	
  known	
  to	
  the	
  women	
  I’ve	
  met	
  in	
  the	
  community,	
  and	
  I	
  think	
  our	
  

shared	
  identity	
  and	
  experiences	
  allowed	
  for	
  more	
  open	
  and	
  fluid	
  conversations	
  to	
  take	
  

place	
  during	
  the	
  interviewing	
  process	
  (see	
  appendix	
  1	
  for	
  a	
  complete	
  list	
  of	
  interview	
  

dates,	
  times,	
  and	
  forms).2	
  

	
   My	
  research	
  on	
  landdykes	
  and	
  trees	
  builds	
  on	
  a	
  vast	
  body	
  of	
  work,	
  which	
  

includes	
  scholarly,	
  personal,	
  and	
  creative	
  writing	
  on	
  lesbian	
  separatist	
  back-­‐to-­‐the-­‐land	
  

communities	
  in	
  the	
  United	
  States.	
  In	
  the	
  late	
  1990s	
  Gill	
  Valentine	
  and	
  Dana	
  Shugar	
  

offered	
  analyses	
  of	
  rural	
  lesbian	
  separatism,	
  which	
  characterized	
  lesbian	
  land	
  

communities	
  as	
  inherently	
  essentialist	
  and	
  potentially	
  marginalizing	
  spaces	
  that	
  erased	
  

differences	
  and	
  idealized	
  rural	
  nature.	
  There	
  are	
  three	
  central	
  scholarly	
  pieces	
  that	
  

came	
  after	
  and	
  respond	
  to	
  the	
  Valentine	
  and	
  Shugar	
  pieces	
  by	
  showing	
  a	
  much	
  more	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
1Madrone	
  is	
  the	
  same	
  as	
  an	
  Arbutus	
  tree	
  in	
  Canada.	
  “One	
  species,	
  one	
  shared	
  regional	
  marker,	
  with	
  two	
  
names:	
  one	
  Canadian	
  and	
  one	
  American”	
  (Ricou	
  1).	
  Similarly,	
  Oregon	
  white	
  oaks	
  are	
  called	
  Gary	
  oaks	
  in	
  
Canada.	
  
2	
  I	
  remain	
  in	
  touch	
  with	
  all	
  of	
  the	
  women	
  I	
  interviewed	
  and	
  they	
  have	
  all	
  expressed	
  enthusiasm	
  about	
  
their	
  participation	
  in	
  my	
  project.	
  They	
  will	
  all	
  receive	
  a	
  copy	
  of	
  the	
  completed	
  paper.	
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complex	
  picture	
  of	
  lesbian	
  separatism	
  in	
  which	
  essentialism	
  is	
  strategic	
  and	
  lesbian	
  land	
  

is	
  a	
  place	
  that	
  engenders	
  an	
  openness	
  to	
  encountering	
  and	
  celebrating	
  Otherness.	
  	
  

	
   It	
  has	
  been	
  over	
  a	
  decade	
  since	
  Catriona	
  Sandilands	
  so	
  cogently	
  argued	
  that	
  

southern	
  Oregon	
  lesbian	
  separatists’	
  experiences	
  of	
  nature	
  and	
  place	
  provide	
  crucial	
  

contributions	
  to	
  larger	
  conversations	
  about	
  the	
  intersections	
  of	
  queer	
  and	
  ecological	
  

politics.	
  Her	
  insights	
  are	
  still	
  much	
  needed	
  contributions	
  to	
  queer	
  and	
  feminist	
  

ecological	
  theories	
  and	
  practices.	
  Sandilands	
  writes,	
  	
  

The	
  separatists,	
  in	
  attending	
  to	
  both	
  lesbian	
  feminist	
  politics	
  and	
  the	
  voices	
  of	
  
	
   the	
  nonhuman	
  actors	
  by	
  whom	
  they	
  are	
  surrounded	
  in	
  their	
  daily	
  lives,	
  
	
   demonstrate	
  that	
  ecological	
  knowledges	
  derived	
  from	
  particular	
  bodily	
  
	
   experiences	
  of	
  nature	
  .	
  .	
  .	
  this	
  study	
  contributes	
  to	
  the	
  development	
  of	
  a	
  queer	
  
	
   ecology	
  by	
  noting	
  the	
  ways	
  Oregon	
  separatists	
  have	
  actively	
  inserted	
  the	
  social	
  
	
   relations	
  of	
  sexuality	
  into	
  the	
  spatial	
  relations	
  of	
  rural	
  North	
  American	
  society,	
  
	
   consciously	
  developed	
  a	
  lesbian	
  episteme	
  that	
  includes	
  the	
  varied	
  and	
  active	
  
	
   influence	
  of	
  nonhuman	
  natures,	
  and	
  negotiated	
  ideas	
  and	
  opinions	
  about	
  nature	
  
	
   as	
  part	
  of	
  the	
  public	
  realm	
  of	
  a	
  lesbian	
  community.	
  (“Lesbian	
  Separatist”	
  156-­‐57)	
  	
  
	
  
	
   In	
  2003,	
  Catherine	
  Kleiner	
  also	
  wrote	
  about	
  the	
  southern	
  Oregon	
  lesbian	
  

separatist	
  communities	
  in	
  an	
  article,	
  which	
  focuses	
  on	
  the	
  history	
  of	
  spiritual	
  practice	
  on	
  

lesbian	
  land	
  and	
  the	
  practice	
  of	
  eroticizing	
  nature	
  as	
  a	
  form	
  of	
  environmental	
  care.	
  Her	
  

piece	
  provides	
  an	
  interesting	
  yet	
  at	
  times	
  reductionist	
  overview	
  of	
  the	
  role	
  of	
  

neopaganist	
  and	
  goddess-­‐centered	
  rituals	
  and	
  ideologies	
  on	
  lesbian	
  land	
  in	
  southern	
  

Oregon.	
  Kleiner	
  also	
  discusses	
  how	
  viewing	
  nature	
  as	
  an	
  erotic	
  partner	
  and	
  the	
  creative	
  

practice	
  on	
  lesbian	
  land	
  is	
  a	
  part	
  of	
  their	
  spiritual	
  practice.	
  She	
  writes,	
  	
  

	
   Land	
  lesbians	
  in	
  Oregon	
  expressed	
  their	
  spirit	
  politics	
  through	
  various	
  
	
   creative	
  channels.	
  The	
  songs	
  they	
  wrote	
  and	
  performed	
  in	
  ritual	
  circles,	
  the	
  	
   	
  	
  
	
   writing	
  and	
  artwork	
  they	
  shared	
  with	
  each	
  other	
  in	
  art	
  groups	
  and	
  writers	
  
	
   groups,	
  and	
  the	
  constructed	
  landscape	
  of	
  individual	
  lands	
  reflected	
  the	
  spirit	
  
	
   politics	
  of	
  land	
  lesbians.	
  (251)	
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   In	
  2010,	
  Nancy	
  Unger	
  wrote	
  about	
  the	
  history	
  of	
  lesbian	
  intentional	
  communities	
  

in	
  the	
  United	
  States	
  in	
  an	
  overview	
  of	
  the	
  creation	
  of	
  rural	
  and	
  urban	
  spaces	
  for	
  lesbian	
  

sisterhood	
  in	
  relation	
  to	
  the	
  women’s	
  liberation	
  movement	
  and	
  ecofeminist	
  

philosophies.	
  Unger	
  writes,	
  “Lesbians’	
  ways	
  of	
  incorporating	
  nonhuman	
  nature	
  into	
  

their	
  temporary	
  and	
  permanent	
  communities	
  demonstrate	
  how	
  members	
  of	
  an	
  

oppressed	
  minority	
  created	
  safe	
  havens	
  and	
  spaces	
  to	
  be	
  themselves”	
  (173).	
  	
  

With	
  this	
  paper	
  it	
  is	
  my	
  intention	
  to	
  add	
  to	
  the	
  important	
  work	
  of	
  the	
  

aforementioned	
  authors	
  by	
  continuing	
  to	
  show	
  the	
  ways	
  in	
  which	
  the	
  lesbian	
  land	
  

communities	
  in	
  southern	
  Oregon	
  still	
  provide	
  much	
  needed	
  contributions	
  to	
  academic	
  

conversations	
  about	
  the	
  convergence	
  of	
  environmental	
  and	
  sexual	
  politics.	
  I’m	
  

particularly	
  interested	
  in	
  underlining	
  and	
  adding	
  to	
  Sandilands’	
  suggestion	
  that	
  the	
  

experiences	
  of	
  and	
  on	
  lesbian	
  land	
  can	
  and	
  should	
  inform	
  the	
  fields	
  of	
  queer	
  and	
  

feminist	
  ecology.	
  I	
  will	
  also	
  expand	
  on	
  the	
  idea	
  that	
  there	
  is	
  a	
  particular	
  attention	
  to	
  

nonhuman	
  nature	
  on	
  lesbian	
  land	
  that	
  makes	
  for	
  a	
  very	
  unique	
  emplaced	
  and	
  embodied	
  

intersection	
  of	
  feminist,	
  queer,	
  and	
  ecological	
  politics.	
  Due	
  to	
  the	
  depth	
  of	
  Sandilands’	
  

research	
  on	
  lesbian	
  separatist	
  communities,	
  the	
  focus	
  on	
  spirituality	
  and	
  the	
  erotic	
  in	
  

the	
  Kleiner	
  article,	
  and	
  the	
  broad	
  contextual	
  account	
  of	
  the	
  Unger	
  piece	
  (and	
  to	
  avoid	
  

reinventing	
  the	
  wheel),	
  I	
  decided	
  to	
  narrow	
  my	
  research	
  by	
  focusing	
  on	
  landdyke	
  

relationships	
  with	
  one	
  set	
  of	
  nonhuman	
  actors	
  that	
  are	
  intimately	
  entangled	
  with	
  nearly	
  

every	
  aspect	
  of	
  life	
  on	
  lesbian	
  land	
  in	
  southern	
  Oregon:	
  trees.	
  3	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
3	
  Landdyke	
  is	
  one	
  of	
  several	
  terms	
  that	
  women	
  living	
  in	
  lesbian	
  intentional	
  communities	
  use	
  to	
  identify	
  
themselves;	
  it	
  refers	
  to	
  a	
  merging	
  of	
  lesbian	
  and	
  environmentalist	
  identities.	
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Trees	
  have	
  significant	
  symbolic	
  and	
  material	
  weight	
  in	
  environmental	
  discourses	
  

and	
  politics.	
  Looking	
  more	
  closely	
  and	
  critically	
  at	
  human	
  interactions	
  with	
  trees	
  and	
  

forests	
  can	
  reveal	
  a	
  lot	
  about	
  nature-­‐society	
  relations	
  and	
  the	
  inextricability	
  of	
  the	
  

constructions	
  and	
  materialities	
  of	
  nature	
  and	
  culture.	
  My	
  research	
  takes	
  place	
  in	
  

southern	
  Oregon	
  with	
  a	
  focus	
  on	
  sexuality	
  among	
  a	
  particular	
  set	
  of	
  humans	
  (landdykes)	
  

and	
  nonhumans	
  (trees),	
  and	
  in	
  a	
  place	
  known	
  both	
  for	
  its	
  ties	
  to	
  the	
  energy	
  and	
  logging	
  

industries	
  and	
  its	
  lesbian	
  separatist	
  back-­‐to-­‐the-­‐landers.	
  The	
  recent	
  work	
  of	
  Paul	
  Cloke	
  

and	
  Owain	
  Jones	
  on	
  tree	
  agencies	
  grounded	
  in	
  particular	
  places	
  provides	
  a	
  wonderful	
  

framework	
  for	
  rethinking	
  ethical	
  standpoints	
  and	
  perceptions	
  of	
  nonhuman	
  agency	
  

more	
  generally.	
  By	
  leaning	
  on	
  the	
  work	
  of	
  Cloke	
  and	
  Jones	
  while	
  also	
  drawing	
  heavily	
  on	
  

queer	
  and	
  feminist	
  analysis,	
  I	
  will	
  show	
  how	
  research	
  on	
  nonhuman	
  agency	
  and	
  ethics	
  

can	
  greatly	
  benefit	
  from	
  the	
  inclusion	
  of	
  and	
  grounding	
  in	
  queer	
  and	
  feminist	
  work.	
  

	
   In	
  chapter	
  one,	
  I	
  will	
  look	
  at	
  how	
  the	
  feminist	
  and	
  queer	
  context	
  in	
  which	
  trees	
  

are	
  implicated	
  on	
  lesbian	
  land	
  is	
  significant	
  to	
  consider	
  in	
  a	
  rethinking	
  of	
  nonhuman	
  

agency.	
  I	
  will	
  use	
  this	
  chapter	
  to	
  ground	
  my	
  work	
  in	
  the	
  ecofeminist	
  and	
  lesbian	
  feminist	
  

fields	
  of	
  thought	
  that	
  inspired	
  lesbian	
  back-­‐to-­‐the-­‐landers	
  in	
  southern	
  Oregon,	
  as	
  well	
  as	
  

more	
  recent	
  queer	
  ecology	
  and	
  posthumanist	
  theoretical	
  foundations.	
  I	
  will	
  discuss	
  all	
  

four	
  of	
  these	
  fields	
  of	
  thought	
  as	
  separate	
  and	
  overlapping	
  theoretical	
  landscapes	
  from	
  

which	
  my	
  research	
  grows	
  and	
  to	
  which	
  it	
  responds.	
  I	
  will	
  also	
  ground	
  my	
  work	
  in	
  the	
  

idea	
  that	
  interrogations	
  of	
  race,	
  class,	
  ability	
  and	
  other	
  categories	
  of	
  Otherness	
  are	
  

crucial	
  in	
  the	
  pursuit	
  of	
  a	
  more	
  sound	
  approach	
  to	
  understanding	
  agency	
  and	
  ethics	
  in	
  

relation	
  to	
  nonhuman	
  nature.	
  I	
  will	
  expand	
  on	
  Sandilands’	
  idea	
  that	
  lesbian	
  lands	
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provide	
  embodied	
  contributions	
  to	
  the	
  more	
  recent	
  field	
  of	
  queer	
  ecology	
  by	
  looking	
  at	
  

how	
  these	
  contributions	
  may	
  be	
  derived	
  from	
  landdyke	
  relationships	
  with	
  trees.	
  Finally,	
  

I	
  will	
  discuss	
  how	
  a	
  rethinking	
  of	
  nonhuman	
  agency	
  and	
  environmental	
  ethics	
  is	
  

enhanced	
  in	
  a	
  queer	
  and	
  feminist	
  space-­‐time	
  context.	
  A	
  context	
  in	
  which	
  dualist	
  

thinking	
  around	
  gender	
  and	
  sexuality	
  is	
  diffused,	
  and	
  where	
  there	
  is	
  active	
  and	
  engaged	
  

resistance	
  to	
  not	
  only	
  the	
  human/nonhuman	
  ethical	
  and	
  agential	
  boundary,	
  but	
  in	
  an	
  

unfixing	
  of	
  what	
  constitutes	
  humanness.	
  

	
   In	
  chapter	
  two,	
  I	
  will	
  show	
  the	
  ways	
  in	
  which	
  trees	
  on	
  lesbian	
  lands	
  in	
  southern	
  

Oregon	
  are	
  central	
  figures	
  and	
  can	
  be	
  understood	
  as	
  actors	
  and	
  contributors	
  to	
  the	
  

environmental	
  politics	
  in	
  the	
  region	
  around	
  issues	
  of	
  land	
  use,	
  resource	
  extraction,	
  and	
  

conservation.	
  I	
  will	
  discuss	
  how	
  trees	
  are	
  woven	
  into	
  the	
  fabric	
  of	
  life	
  on	
  lesbian	
  land,	
  

particularly	
  as	
  it	
  intersects	
  with	
  the	
  logging	
  and	
  energy	
  industries.	
  While	
  the	
  landdykes	
  

are	
  fighting	
  to	
  protect	
  the	
  trees	
  from	
  timber	
  and	
  energy	
  companies	
  the	
  trees	
  continue	
  

to	
  provide	
  a	
  buffer	
  between	
  lesbian	
  land	
  and	
  neighboring	
  properties;	
  the	
  trees	
  also	
  

serve	
  as	
  habitat	
  for	
  many	
  nonhuman	
  animals,	
  some	
  of	
  which	
  are	
  protected	
  under	
  

human	
  laws.	
  Landdykes’	
  emplaced	
  relationship	
  with	
  (and	
  knowledge	
  of)	
  trees	
  has	
  led	
  to	
  

the	
  formation	
  of	
  unexpected	
  alliances	
  with	
  young	
  environmental	
  activists,	
  private	
  

landowners,	
  and	
  corporate	
  entities	
  that	
  also	
  oppose	
  some	
  of	
  the	
  destructive	
  forces	
  of	
  

the	
  logging	
  and	
  energy	
  industries	
  for	
  vastly	
  different	
  reasons.	
  However,	
  these	
  alliances	
  

are	
  proving	
  to	
  be	
  useful	
  in	
  the	
  fight	
  to	
  protect	
  trees,	
  all	
  of	
  the	
  nonhuman	
  forest	
  dwellers	
  

who	
  rely	
  on	
  those	
  trees,	
  and	
  a	
  living	
  legacy	
  of	
  resistance	
  (to	
  heteronormativity,	
  

patriarchy,	
  and	
  capitalist	
  exploitation)	
  that	
  is	
  lesbian	
  land.	
  I	
  will	
  emphasize	
  how	
  trees	
  on	
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lesbian	
  land	
  are	
  implicated	
  in	
  these	
  acts	
  of	
  resistance,	
  and	
  how	
  landdykes	
  mirror	
  plants	
  

in	
  their	
  political	
  formations	
  and	
  unique	
  relationship	
  to	
  time,	
  self,	
  and	
  other.	
  

	
   In	
  chapter	
  three,	
  I	
  will	
  show	
  how	
  saving	
  the	
  lives	
  of	
  trees	
  is	
  intimately	
  entangled	
  

with	
  ensuring	
  the	
  existence	
  of	
  women’s	
  lands	
  in	
  southern	
  Oregon.	
  I	
  will	
  trace	
  some	
  of	
  

the	
  ways	
  in	
  which	
  the	
  women	
  living	
  on	
  lesbian	
  lands	
  in	
  southern	
  Oregon	
  have	
  formed	
  

interpersonal	
  and	
  sociopolitical	
  alliances	
  with	
  the	
  trees	
  they	
  live	
  with.	
  I	
  will	
  look	
  at	
  

community	
  and	
  interpersonal	
  politics	
  to	
  show	
  how	
  the	
  actions	
  of	
  trees	
  affect	
  the	
  

relationships	
  between	
  and	
  among	
  humans	
  and	
  nonhumans	
  on	
  lesbian	
  land.	
  The	
  

intimate	
  role	
  of	
  trees	
  on	
  lesbian	
  land	
  foregrounds	
  arboreal	
  agencies	
  that	
  are	
  deeply	
  

rooted	
  in	
  a	
  queer	
  place	
  and	
  time.	
  I	
  will	
  show	
  how	
  the	
  purposive	
  and	
  creative	
  agencies	
  of	
  

trees	
  and	
  dykes	
  intersect	
  and	
  play	
  a	
  key	
  role	
  in	
  maintaining	
  a	
  radical	
  and	
  feminist	
  space,	
  

which	
  is	
  critical	
  of	
  imbalanced	
  power	
  relations	
  and	
  allows	
  for	
  a	
  particular	
  attentiveness	
  

to	
  nonhuman	
  actors.	
  	
  

	
   In	
  between	
  each	
  chapter	
  I’ve	
  included	
  three	
  different	
  short	
  sections	
  I’m	
  calling	
  

arboreal	
  interventions.	
  In	
  these	
  sections	
  I	
  attempt	
  to	
  pay	
  attention	
  and	
  homage	
  to	
  the	
  

materiality	
  of	
  the	
  most	
  commonly	
  encountered	
  trees	
  on	
  lesbian	
  land:	
  madrone,	
  Douglas	
  

fir,	
  and	
  oak	
  trees.	
  I’ve	
  put	
  together	
  an	
  amalgamation	
  of	
  gestures	
  toward	
  tree-­‐being	
  

including	
  scientific	
  nomenclature,	
  physical	
  descriptions,	
  photographs,	
  and	
  creative	
  

writing	
  inspired	
  by	
  them.	
  While	
  I	
  do	
  not	
  suggest	
  that	
  these	
  pictures	
  and	
  words	
  can	
  

reproduce	
  the	
  complex	
  material	
  being	
  and	
  doing	
  of	
  the	
  tree	
  subjects	
  which	
  my	
  paper	
  

revolves	
  around,	
  I	
  do	
  think	
  that	
  attempting	
  to	
  convey	
  the	
  richness	
  and	
  otherness	
  of	
  tree	
  

bodies	
  and	
  agencies	
  by	
  using	
  a	
  diversity	
  of	
  forms	
  of	
  representation	
  and	
  communication	
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is	
  a	
  worthwhile	
  endeavor	
  when	
  attempting	
  to	
  do	
  justice	
  to	
  the	
  idea	
  of	
  nonhuman	
  

agency	
  and	
  ethical	
  inclusion.	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  

	
  



 
 

11	
  

CHAPTER	
  ONE	
  |	
  THEORETICAL	
  GROUNDS	
  	
  

	
  

FEMINIST,	
  QUEER,	
  AND	
  POSTHUMANIST	
  ECOLOGIES	
  	
  

Three	
  central	
  political	
  standpoints	
  on	
  lesbian	
  land	
  are	
  lesbianism,	
  feminism,	
  and	
  

environmentalism.	
  Early	
  rural	
  lesbian	
  separatists,	
  who	
  sought	
  to	
  create	
  a	
  lesbian	
  culture	
  

of	
  nature	
  (which	
  merged	
  all	
  three	
  of	
  these	
  political	
  positions)	
  outside	
  of	
  capitalist	
  

hetero-­‐patriarchal	
  society,	
  were	
  influenced	
  by	
  ecofeminism/feminist	
  ecology	
  and	
  

lesbian	
  feminism.	
  The	
  implicit	
  resistance	
  to	
  heteronormativity	
  and	
  anthropocentrism	
  

coupled	
  with	
  an	
  ecological-­‐mindedness	
  on	
  lesbian	
  land	
  reflects	
  more	
  recent	
  fields	
  of	
  

analysis:	
  queer	
  ecology	
  and	
  posthumanism.	
  The	
  fact	
  that	
  lesbian	
  land	
  is	
  grounded	
  

materially	
  in	
  all	
  of	
  these	
  theoretical	
  and	
  political	
  positionalities	
  makes	
  it	
  a	
  particularly	
  

good	
  place	
  to	
  think	
  with;	
  looking	
  at	
  the	
  relationships	
  and	
  interdependencies	
  between	
  

and	
  among	
  humans	
  and	
  trees	
  in	
  such	
  a	
  politically	
  rich	
  context	
  is	
  particularly	
  useful	
  for	
  

engaging	
  in	
  a	
  rethinking	
  and	
  reconceptualizing	
  of	
  ethics	
  and	
  agency.	
  

Greta	
  Gaard	
  traces	
  the	
  many	
  forms	
  that	
  the	
  intersection	
  of	
  feminism	
  and	
  

ecology	
  has	
  taken	
  over	
  the	
  past	
  four	
  decades.	
  She	
  shows	
  that	
  many	
  of	
  the	
  early	
  

ecofeminist	
  theorists	
  addressed	
  interspecies	
  ethics	
  and	
  made	
  connections	
  between	
  

racism,	
  sexism,	
  heterosexism,	
  classism,	
  ableism,	
  and	
  speciesism	
  long	
  before	
  any	
  other	
  

fields	
  of	
  critical	
  theory.	
  Ecofeminism/feminist	
  ecology	
  uses	
  feminist	
  theory	
  and	
  analysis	
  

to	
  better	
  understand	
  the	
  intersections	
  between	
  forms	
  of	
  oppression	
  and	
  violence	
  across	
  

species	
  boundaries.	
  It	
  also	
  places	
  human	
  privilege	
  in	
  the	
  same	
  political	
  historical	
  context	
  

as	
  white-­‐male-­‐heterosexual	
  privilege.	
  Gaard	
  writes,	
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   It	
  is	
  this	
  human-­‐centered	
  (anthropocentric)	
  feminism	
  that	
  has	
  come	
  to	
  dominate	
  
	
   feminist	
  thinking	
  in	
  the	
  new	
  millennium,	
  effectively	
  marginalizing	
  feminism’s	
  
	
   relevance.	
  The	
  global	
  crisis	
  of	
  climate	
  justice,	
  food	
  security,	
  energy	
  justice,	
  
	
   vanishing	
  wildlife,	
  maldevelopment,	
  habitat	
  loss,	
  industrial	
  animal	
  food	
  
	
   production,	
  and	
  more	
  have	
  simultaneously	
  social	
  and	
  ecological	
  dimensions	
  that	
  
	
   require	
  both	
  ecological	
  and	
  feminist	
  analyses.	
  (32)	
  
	
  
Gaard’s	
  interpretation	
  of	
  ecofeminism	
  dispels	
  charges	
  of	
  essentialism,	
  which	
  

ecofeminist	
  thinkers	
  have	
  had	
  to	
  respond	
  to	
  for	
  decades.	
  Rather	
  than	
  perpetuating	
  

normative	
  dualisms	
  and	
  gender	
  oppression	
  by	
  purporting	
  an	
  innate	
  connection	
  between	
  

women	
  and	
  nature,	
  this	
  form	
  of	
  feminist	
  ecology	
  begins	
  by	
  subverting	
  dualist	
  

distinctions,	
  first	
  and	
  foremost	
  between	
  nature	
  and	
  culture.	
  It	
  is	
  this	
  type	
  of	
  

ecofeminism	
  that	
  informs,	
  and	
  is	
  created	
  in,	
  lesbian	
  separatist	
  cultures	
  of	
  nature.	
  	
  

Material	
  feminism	
  also	
  responds	
  directly	
  to	
  the	
  charges	
  of	
  essentialism	
  waged	
  

against	
  ecofeminism.	
  Rather	
  than	
  dismissing	
  the	
  associations	
  between	
  women	
  and	
  

nature	
  as	
  essentialist,	
  material	
  feminism,	
  like	
  much	
  of	
  ecofeminism,	
  confronts	
  the	
  

philosophical	
  and	
  scientific	
  roots	
  of	
  such	
  associations.	
  However,	
  material	
  feminism	
  

more	
  pointedly	
  gives	
  address	
  to	
  the	
  material	
  impacts	
  of	
  such	
  discourses	
  and	
  the	
  

affective	
  potential	
  of	
  the	
  rich	
  complexities	
  of	
  the	
  material	
  world.	
  Stacy	
  Alaimo	
  suggests	
  

that	
  feminism	
  take	
  root	
  in	
  the	
  abject	
  realm	
  of	
  nature	
  and	
  materiality	
  that	
  many	
  

feminists	
  have	
  tried	
  to	
  distance	
  themselves	
  from	
  in	
  response	
  to	
  patriarchal	
  uses	
  of	
  

nature	
  (the	
  concept)	
  as	
  a	
  means	
  of	
  exploiting	
  and	
  regulating	
  women’s	
  bodies	
  and	
  

bodies	
  of	
  color,	
  in	
  particular.	
  Alaimo	
  shows	
  that	
  this	
  “flight	
  from	
  nature”	
  may	
  not	
  serve	
  

feminist	
  interests;	
  she	
  suggests	
  that	
  feminists	
  theorize	
  in	
  a	
  trans-­‐corporeal	
  “time-­‐space	
  

where	
  human	
  corporeality	
  in	
  all	
  its	
  material	
  fleshiness	
  is	
  inseparable	
  from	
  ‘nature’	
  or	
  

‘environment’”	
  (“Trans-­‐Corporeal”	
  238).	
  Rather	
  than	
  simply	
  charging	
  biology	
  and	
  the	
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fleshiness	
  of	
  the	
  world	
  with	
  essentialism,	
  feminists	
  must	
  engage	
  with	
  materiality	
  in	
  

order	
  to	
  subvert	
  reductionist	
  discourses	
  and	
  power	
  relations.	
  Alaimo	
  notes	
  that	
  “since	
  

biology,	
  like	
  nature,	
  has	
  long	
  been	
  drafted	
  to	
  serve	
  as	
  the	
  armory	
  for	
  racist,	
  sexist,	
  and	
  

heterosexist	
  norms,	
  it	
  is	
  crucial	
  that	
  feminists	
  invoke	
  a	
  counter-­‐biology	
  to	
  aid	
  our	
  

struggles”(“Eluding	
  Capture”	
  241).	
  

Lesbian	
  feminist	
  political	
  writing	
  from	
  the	
  1970s	
  and	
  1980s	
  was	
  another	
  critical	
  

piece	
  of	
  inspiration	
  for	
  lesbian	
  back-­‐to-­‐the-­‐landers	
  and	
  those	
  radical	
  feminists	
  who	
  

decided	
  they	
  wanted	
  to	
  separate	
  themselves	
  from	
  mainstream	
  culture	
  in	
  order	
  to	
  

better	
  enact	
  their	
  politics.	
  Like	
  ecofeminists,	
  writers	
  like	
  Audre	
  Lorde,	
  Jill	
  Johnston,	
  and	
  

Adrienne	
  Rich	
  were	
  deeply	
  critical	
  of	
  the	
  shortcomings	
  of	
  mainstream	
  feminism,	
  and	
  

like	
  material	
  feminists,	
  they	
  insisted	
  on	
  an	
  embodied	
  feminist	
  politics.	
  These	
  writers	
  also	
  

advocated	
  for	
  feminist	
  revolution	
  rather	
  than	
  reform.	
  In	
  her	
  classical	
  essay,	
  “The	
  

Master’s	
  Tools	
  Will	
  Never	
  Dismantle	
  the	
  Master’s	
  House,”	
  Audre	
  Lorde	
  urges	
  every	
  

woman	
  to	
  “reach	
  down	
  into	
  that	
  deep	
  place	
  of	
  knowledge	
  inside	
  herself	
  and	
  touch	
  that	
  

terror	
  and	
  loathing	
  of	
  any	
  difference	
  that	
  lives	
  there.	
  See	
  whose	
  face	
  it	
  wears.	
  Then	
  the	
  

personal	
  as	
  the	
  political	
  can	
  begin	
  to	
  illuminate	
  all	
  our	
  choices”	
  (113).	
  Lorde’s	
  

recognition	
  of	
  difference	
  as	
  a	
  source	
  of	
  strength,	
  and	
  her	
  persistent	
  confrontation	
  of	
  the	
  

roots	
  of	
  oppression,	
  are	
  crucial	
  ideas	
  for	
  addressing	
  environmental	
  and	
  social	
  injustice	
  

in	
  formative	
  ways.	
  In	
  Lesbian	
  Nation,	
  Jill	
  Johnston	
  critiques	
  the	
  women’s	
  liberation	
  

movement	
  as	
  being	
  largely	
  a	
  reform	
  movement	
  and	
  argues	
  that	
  women	
  must	
  radicalize	
  

their	
  feminism	
  by	
  refusing	
  to	
  work	
  within	
  an	
  inherently	
  oppressive	
  system;	
  lesbianism	
  is	
  

one	
  way	
  of	
  turning	
  reform	
  into	
  revolution.	
  This	
  desire	
  to	
  maintain	
  a	
  critique	
  of	
  larger	
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heteropatriarchal	
  power	
  relations	
  and	
  not	
  simply	
  settle	
  for	
  reform	
  within	
  an	
  inherently	
  

oppressive	
  system	
  is	
  integral	
  to	
  the	
  politics	
  on	
  lesbian	
  land.	
  In	
  her	
  landmark	
  1980	
  piece	
  

called,	
  “Compulsory	
  Heterosexuality	
  and	
  Lesbian	
  Existence,”	
  Adrienne	
  Rich	
  writes,	
  

It	
  will	
  require	
  a	
  courageous	
  grasp	
  of	
  the	
  politics	
  and	
  economics,	
  as	
  well	
  as	
  the	
  
cultural	
  propaganda,	
  of	
  heterosexuality	
  to	
  carry	
  us	
  beyond	
  individual	
  cases	
  or	
  
diversified	
  group	
  situations	
  into	
  the	
  complex	
  kind	
  of	
  overview	
  needed	
  to	
  undo	
  
the	
  power	
  men	
  everywhere	
  wield	
  over	
  women,	
  power	
  which	
  has	
  become	
  a	
  
model	
  for	
  every	
  other	
  form	
  of	
  exploitation	
  and	
  illegitimate	
  control.	
  (246)	
  
	
  
Authors	
  like	
  Rich	
  inspired	
  women	
  in	
  the	
  feminist	
  movement	
  to	
  view	
  their	
  sexual	
  

preferences	
  as	
  political	
  acts;	
  lesbianism	
  transformed	
  feminist	
  theory	
  into	
  feminist	
  

practice.	
  Lesbian	
  back-­‐to-­‐the-­‐landers	
  intended	
  to	
  create	
  community,	
  which	
  

acknowledged	
  and	
  separated	
  itself	
  from	
  heterosexual	
  compulsions.	
  In	
  the	
  creation	
  of	
  a	
  

lesbian	
  separatist	
  space	
  in	
  nature,	
  landdykes	
  denied	
  men	
  “physical,	
  economic,	
  and	
  

emotional	
  access”	
  and	
  began	
  this	
  undoing	
  of	
  male	
  privilege,	
  power,	
  exploitation,	
  and	
  

illegitimate	
  control	
  (238).	
  

	
   Queer	
  ecology	
  is	
  a	
  more	
  recent	
  term	
  for	
  analyzing	
  the	
  political	
  intersections	
  of	
  

sexuality	
  and	
  the	
  environment.	
  One	
  configuration	
  of	
  queer	
  ecology	
  is	
  exemplified	
  by	
  the	
  

work	
  of	
  Bruce	
  Bagemihl,	
  Joan	
  Roughgarden,	
  and	
  Stacy	
  Alaimo,	
  which	
  aims	
  to	
  shed	
  light	
  

on	
  the	
  abundance	
  of	
  non-­‐heterosexual,	
  non-­‐reproductive,	
  and	
  gender-­‐transgressive	
  

behaviors	
  and	
  expressions	
  in	
  the	
  nonhuman	
  world	
  that	
  have	
  been	
  regulated	
  and	
  

manipulated	
  in	
  mainstream	
  scientific	
  discourses	
  (Sandilands,	
  “Queer	
  Life”).	
  This	
  type	
  of	
  

queer	
  ecology	
  literally	
  queers	
  ecologies	
  by	
  debunking	
  the	
  so-­‐called	
  naturalness,	
  or	
  the	
  

rooted-­‐in-­‐natureness	
  and	
  centrality	
  of	
  heterosexual	
  life.	
  Alaimo	
  writes,	
  	
  

	
   For	
  many	
  cultural	
  critics,	
  who	
  fear	
  that	
  any	
  engagement	
  with	
  nature,	
  science,	
  or	
  
	
   materiality	
  is	
  too	
  perilous	
  to	
  pursue,	
  queer	
  animals	
  are	
  segregated	
  into	
  a	
  



 
 

15	
  

	
   universe	
  of	
  irrelevance.	
  But	
  it	
  is	
  possible,	
  I	
  think,	
  to	
  look	
  to	
  queer	
  animals,	
  not	
  as	
  
	
   a	
  moral	
  model	
  or	
  embodiment	
  of	
  some	
  static	
  universal	
  law,	
  but	
  in	
  order	
  to	
  find,	
  
	
   in	
  this	
  astounding	
  biological	
  exuberance,	
  a	
  sense	
  of	
  vast	
  diversity,	
  deviance,	
  and	
  
	
   proliferation	
  of	
  astonishing	
  differences	
  that	
  make	
  nonsense	
  of	
  biological	
  
	
   reductionism.	
  (“Eluding	
  Capture”	
  55)	
  	
  
	
  

Jennifer	
  Terry	
  investigates	
  the	
  ways	
  in	
  which	
  mainstream	
  science	
  has	
  used	
  

examples	
  of	
  queerness	
  in	
  nature	
  to	
  reinforce	
  dominant	
  heterocentric	
  conceptions	
  of	
  

gender	
  and	
  sexuality.	
  Terry	
  writes,	
  “reproductive	
  heterosexuality	
  provides	
  the	
  master	
  

narrative	
  in	
  studies	
  of	
  animal	
  sexuality	
  and	
  tethers	
  queer	
  animal	
  behavior	
  to	
  the	
  aim	
  of	
  

defining	
  reproduction	
  as	
  the	
  ultimate	
  goal	
  of	
  sexual	
  encounters”	
  (154).	
  Terry	
  also	
  

discusses	
  how	
  the	
  idea	
  of	
  scientific	
  studies	
  proving	
  that	
  homosexuality	
  is	
  natural	
  by	
  

observing	
  it	
  in	
  nature	
  or	
  claiming	
  to	
  find	
  a	
  “gay	
  gene”	
  has	
  been	
  used	
  by	
  gay	
  rights	
  

activists	
  and	
  right	
  wing	
  homophobes	
  to	
  advance	
  their	
  own	
  divergent	
  political	
  agendas.	
  

She	
  shows	
  that	
  regardless	
  of	
  who	
  uses	
  these	
  narratives,	
  employing	
  nonhumans	
  in	
  

human-­‐centric	
  and	
  reductionist	
  ways	
  ultimately	
  results	
  in	
  the	
  reification	
  of	
  hegemonic	
  

power	
  relations	
  that	
  privilege	
  the	
  human	
  over	
  the	
  animal	
  and	
  the	
  hetero	
  over	
  the	
  queer.	
  

	
   Another	
  queer-­‐ecological	
  meeting	
  point	
  is	
  that	
  of	
  Lee	
  Edelman’s	
  theory	
  of	
  the	
  

reproductive	
  futurism	
  and	
  critiques	
  of	
  mainstream	
  environmental	
  politics.	
  Mainstream	
  

environmental	
  discourses	
  often	
  argue	
  that	
  action	
  must	
  be	
  taken	
  to	
  preserve	
  the	
  

environment	
  for	
  the	
  “children”	
  or	
  the	
  “children	
  of	
  the	
  future”	
  (Sandilands,	
  “Queer	
  Life”	
  

4).	
  These	
  discourses	
  construct	
  and	
  support	
  a	
  narrow	
  and	
  heteronormative	
  narrative	
  

about	
  the	
  causes	
  of	
  and	
  solutions	
  to	
  environmental	
  problems.	
  These	
  narratives	
  

reproduce	
  ideals	
  of	
  nuclear,	
  capitalist,	
  and	
  consumer-­‐focused	
  family	
  structures	
  and	
  

societal	
  formations	
  imbedded	
  in	
  racist,	
  classist,	
  anthropocentric,	
  and	
  patriarchal	
  power	
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relations.	
  Future-­‐focused	
  environmental	
  campaigns	
  also	
  allow	
  for	
  postponement	
  of	
  

environmental	
  action	
  and	
  the	
  neglect	
  of	
  present-­‐day	
  environmental	
  injustices.	
  They	
  are	
  

often	
  promoted	
  by	
  institutions	
  that	
  wish	
  to	
  perpetuate	
  a	
  business-­‐as-­‐usual	
  or	
  green-­‐

washed	
  notion	
  of	
  sustainability	
  that	
  is	
  directly	
  connected	
  to	
  heteronormative	
  societal	
  

configurations.	
  

	
   Recent	
  strands	
  of	
  posthumanist	
  theory	
  share	
  queer	
  ecology’s	
  aim	
  of	
  exposing	
  

human	
  and	
  heterocentric	
  uses	
  of	
  animals.	
  Cary	
  Wolfe	
  understands	
  posthumanism	
  to	
  

involve	
  theories,	
  which	
  critically	
  engage	
  the	
  issues	
  of	
  anthropocentrism	
  and	
  speciesism	
  

(What	
  is	
  Posthumanism?	
  xix).	
  Wolfe	
  also	
  addresses	
  biopower	
  and	
  biopolitics	
  in	
  his	
  work;	
  

he	
  explores	
  the	
  historical	
  precedence	
  for	
  the	
  discursive	
  affects	
  of	
  speciesist	
  discourses	
  

on	
  the	
  material	
  bodies	
  of	
  humans	
  and	
  nonhumans.	
  Wolfe	
  writes,	
  “You	
  can’t	
  talk	
  about	
  

biopolitics	
  without	
  talking	
  about	
  race,	
  and	
  you	
  can’t	
  talk	
  about	
  race	
  without	
  talking	
  

about	
  species,	
  simply	
  because	
  both	
  categories—as	
  history	
  well	
  shows—are	
  so	
  

notoriously	
  pliable	
  and	
  unstable,	
  constantly	
  bleeding	
  into	
  and	
  out	
  of	
  each	
  other”	
  (Before	
  

the	
  Law,	
  43).	
  Bringing	
  an	
  ecofeminist	
  and	
  queer	
  ecological	
  lens	
  to	
  Wolfe’s	
  work	
  would	
  

add	
  sexuality	
  and	
  gender	
  to	
  his	
  list	
  of	
  necessary	
  inclusions	
  in	
  a	
  conversation	
  about	
  

biopolitics	
  and	
  speciesism.	
  Karen	
  Barad’s	
  discussion	
  of	
  posthumanism	
  involves	
  critique	
  

of	
  not	
  only	
  anthropocentric	
  discourses	
  but	
  also	
  anthropocentric	
  understandings	
  of	
  

materiality,	
  agency,	
  and	
  performativity.	
  Barad’s	
  notion	
  of	
  agential	
  realism	
  entails	
  

understanding	
  matter	
  as	
  a	
  congealing	
  of	
  agencies,	
  and	
  agency	
  as	
  an	
  ongoing	
  process	
  of	
  

relating	
  and	
  doing.	
  If	
  we	
  rethink	
  agency	
  in	
  this	
  way,	
  it	
  is	
  no	
  longer	
  something	
  that	
  only	
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certain	
  bodies	
  can	
  possess	
  and	
  Others	
  are	
  excluded	
  from;	
  political	
  actions	
  are	
  possible	
  

at	
  all	
  points	
  of	
  relating	
  and	
  doing.	
  Barad	
  writes,	
  	
  

	
  
	
   Particular	
  possibilities	
  for	
  acting	
  exist	
  at	
  every	
  moment,	
  and	
  these	
  changing	
  
	
   possibilities	
  entail	
  a	
  responsibility	
  to	
  intervene	
  in	
  the	
  world’s	
  becoming,	
  to	
  
	
   contest	
  and	
  rework	
  what	
  matters	
  and	
  what	
  is	
  excluded	
  from	
  mattering	
  .	
  .	
  .	
  
	
   nature	
  is	
  neither	
  a	
  passive	
  surface	
  awaiting	
  the	
  mark	
  of	
  culture	
  nor	
  the	
  end	
  
	
   product	
  of	
  cultural	
  performances.	
  (“Posthumanist	
  Performativity”	
  144,	
  145)	
  
	
  
Barad’s	
  ideas	
  about	
  posthumanist	
  performativity	
  are	
  in	
  agreement	
  with	
  Stacy	
  Alaimo’s	
  

material	
  feminist	
  ideas	
  about	
  trans-­‐corporeality,	
  with	
  a	
  less	
  explicitly	
  feminist	
  

standpoint.	
  Similarly,	
  Jane	
  Bennett	
  does	
  not	
  invoke	
  ecofeminism	
  or	
  feminism	
  in	
  her	
  

posthumanist	
  reimaginings	
  of	
  political	
  agency	
  in	
  the	
  inorganic	
  and	
  thing	
  realm,	
  even	
  

though	
  her	
  ideas	
  about	
  nonhumans	
  and	
  hierarchy	
  have	
  undeniably	
  ecofeminist	
  roots.	
  

Like	
  Barad,	
  Bennett	
  argues	
  that	
  agency	
  always	
  exists	
  relationally	
  in	
  an	
  assemblage	
  

involving	
  human	
  and	
  nonhuman	
  actors.	
  Bennett	
  writes,	
  “to	
  begin	
  to	
  experience	
  the	
  

relationship	
  between	
  persons	
  and	
  other	
  materialities	
  more	
  horizontally,	
  is	
  to	
  take	
  a	
  step	
  

toward	
  a	
  more	
  ecological	
  sensibility”	
  (Vibrant	
  Matter	
  10,	
  emphasis	
  in	
  original).	
  

	
   Although	
  critical	
  of	
  the	
  term	
  posthumanism,	
  Donna	
  Haraway’s	
  insightful	
  

discussions	
  (about	
  significant	
  otherness:	
  a	
  recognition	
  and	
  honoring	
  of	
  difference	
  in	
  

attempts	
  to	
  tackle	
  systemic	
  oppression,	
  naturecultures:	
  the	
  inextricability	
  of	
  nature	
  and	
  

culture,	
  situated	
  knowledges:	
  the	
  inescapability	
  of	
  subjectivity	
  and	
  the	
  benefits	
  of	
  

recognizing	
  our	
  partial	
  positionalities,	
  materiality:	
  the	
  importance	
  of	
  spending	
  time	
  

thinking	
  through	
  the	
  fleshiness	
  of	
  the	
  world	
  and	
  our	
  experiences,	
  and	
  feminist	
  

epistemologies:	
  the	
  way	
  we	
  know	
  what	
  we	
  know	
  while	
  keeping	
  the	
  interconnectedness	
  

of	
  power	
  relations	
  and	
  biopolitical	
  violence	
  in	
  plain	
  view)	
  are	
  crucial	
  to	
  my	
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understanding	
  of	
  posthumanist	
  theory.	
  4	
  Haraway’s	
  writing	
  is	
  especially	
  important	
  to	
  

mention	
  because	
  it	
  keeps	
  posthumanism	
  and	
  queer	
  theory	
  in	
  check	
  by	
  insisting	
  that	
  

feminist	
  theory	
  is	
  still	
  a	
  necessary	
  voice	
  in	
  contemporary	
  critical	
  studies	
  that	
  should	
  not	
  

be	
  silenced.	
  

	
   Patricia	
  MacCormack	
  discusses	
  the	
  intersections	
  of	
  posthumanism	
  and	
  queer	
  

theory	
  (and	
  I	
  would	
  argue	
  feminist/ecofeminist	
  theory	
  as	
  well).	
  MacCormack	
  notes	
  that	
  

both	
  fields	
  of	
  thought	
  “interrogate	
  the	
  arbitrary	
  nature	
  of	
  systems	
  of	
  power	
  

masquerading	
  as	
  truth	
  .	
  .	
  .	
  Through	
  a	
  negotiation	
  of	
  alterity	
  within	
  self	
  and	
  an	
  address	
  to	
  

oppressed	
  entities,	
  queer	
  theory	
  and	
  the	
  posthuman	
  mobilize	
  and	
  radicalize	
  the	
  here	
  

and	
  now	
  through	
  desire,	
  pleasure,	
  and	
  potentiality”	
  (112).	
  While	
  posthumanism	
  calls	
  

the	
  category	
  of	
  human	
  into	
  question,	
  both	
  feminist	
  and	
  queer	
  work	
  challenge	
  the	
  

particular	
  qualities	
  of	
  humanness:	
  ability,	
  heterosexuality,	
  male,	
  white,	
  capitalist,	
  

individualist.	
  MacCormack	
  writes,	
  	
  

	
   Posthuman	
  life	
  collapses	
  demarcated	
  entities	
  and	
  refuses	
  the	
  compulsion	
  to	
  
	
   know	
  in	
  order	
  to	
  master	
  rather	
  than	
  create.	
  The	
  creations	
  of	
  connections—life	
  as	
  
	
   relation	
  not	
  dividuation—is	
  posthuman	
  living.	
  Desire	
  is,	
  put	
  most	
  simple,	
  the	
  
	
   need	
  to	
  create	
  connections	
  with	
  other	
  things,	
  not	
  to	
  have	
  or	
  know	
  but	
  collapse	
  
	
   the	
  self	
  with	
  other(s).	
  In	
  this	
  sense	
  posthumanism	
  is	
  a	
  form	
  of	
  queer	
  desire,	
  or	
  
	
   queer	
  life.	
  (112-­‐13)	
  
	
  
	
   On	
  the	
  topic	
  of	
  queer	
  desire,	
  Elizabeth	
  Grosz	
  sheds	
  light	
  on	
  a	
  potential	
  queer-­‐

posthumanist-­‐lesbian	
  feminist	
  theoretical	
  alliance	
  by	
  thinking	
  through	
  the	
  refiguring	
  of	
  

desire.	
  She	
  analyzes	
  lesbian	
  desire	
  because	
  it	
  is	
  distinctly	
  unintelligible	
  to	
  dominant	
  

masculinist	
  models	
  of	
  desire.	
  Grosz	
  writes,	
  	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
4	
  Haraway	
  disagrees	
  with	
  the	
  term	
  posthumanism	
  and	
  argues—like	
  Latour’s	
  assertion	
  that	
  there	
  can	
  be	
  
no	
  post-­‐modern	
  if	
  we	
  have	
  never	
  been	
  modern—that	
  given	
  the	
  instability	
  of	
  the	
  species	
  category,	
  we	
  
have	
  never	
  been	
  human,	
  and	
  therefore	
  cannot	
  be	
  post-­‐human.	
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   To	
  think	
  of	
  desire	
  is	
  difficult	
  enough:	
  desire	
  has	
  never	
  been	
  thoroughly	
  
	
   reconsidered,	
  instead	
  of	
  a	
  lack,	
  as	
  an	
  intensity,	
  enervation,	
  positivity,	
  or	
  force.	
  
	
   Women’s	
  desire	
  is	
  inconceivable	
  on	
  models	
  which	
  attribute	
  to	
  desire	
  the	
  status	
  
	
   of	
  an	
  activity:	
  women	
  function	
  (for	
  men)	
  as	
  objects	
  of	
  desire.	
  It	
  is	
  for	
  this	
  reason	
  I	
  
	
   would	
  propose	
  a	
  temporary	
  abandonment	
  of	
  the	
  attempt	
  to	
  “understand”	
  
	
   lesbian	
  desire,	
  and	
  the	
  turning	
  of	
  attention	
  towards	
  the	
  development	
  of	
  very	
  
	
   different	
  models	
  by	
  which	
  to	
  experiment	
  with	
  it,	
  to	
  understand	
  desire	
  not	
  in	
  
	
   terms	
  of	
  what	
  is	
  missing	
  or	
  absent,	
  nor	
  in	
  terms	
  of	
  a	
  depth,	
  latency,	
  or	
  
	
   interiority,	
  but	
  in	
  terms	
  of	
  surfaces	
  and	
  intensities.	
  (179)	
  
	
  
Grosz	
  explains	
  that	
  in	
  its	
  unintelligibility,	
  lesbian	
  desire	
  has	
  the	
  potential	
  to	
  resist	
  

hegemonic	
  power	
  relations.	
  Similar	
  to	
  MacCormack’s	
  insights	
  about	
  desire	
  as	
  being	
  

about	
  connection	
  and	
  a	
  collapsing	
  of	
  self	
  with	
  other,	
  reconceiving	
  of	
  desire	
  in	
  this	
  

manner	
  is,	
  according	
  to	
  Grosz:	
  	
  

	
   A	
  way	
  of	
  leveling,	
  of	
  flattening	
  the	
  hierarchical	
  relations	
  between	
  ideas	
  and	
  
	
   things,	
  qualities	
  and	
  entities,	
  of	
  eliminating	
  the	
  privilege	
  of	
  the	
  human	
  over	
  the	
  
	
   animal,	
  the	
  organic	
  over	
  the	
  inorganic,	
  the	
  male	
  over	
  the	
  female,	
  the	
  straight	
  
	
   over	
  the	
  ‘bent’—making	
  them	
  level	
  and	
  interactive,	
  rendering	
  them	
  productive	
  
	
   and	
  innovative,	
  experimental	
  and	
  provocative.	
  (185)	
  
	
  
Grosz’s	
  ideas	
  are	
  particularly	
  relevant	
  to	
  thinking	
  about	
  queer	
  and	
  posthuman	
  ecologies	
  

on	
  lesbian	
  land	
  because	
  lesbian	
  land	
  is	
  that	
  “real	
  life	
  illustration”	
  that	
  Grosz	
  says	
  she	
  

cannot	
  provide	
  (183).	
  Lesbian	
  land	
  is	
  a	
  space-­‐time	
  context	
  in	
  which	
  a	
  type	
  of	
  desire	
  that	
  

may	
  more	
  readily	
  incite	
  a	
  rethinking	
  of	
  desire	
  and	
  power	
  relations	
  is	
  allowed	
  to	
  flourish.	
  

Catherine	
  Kleiner	
  notes	
  the	
  ways	
  in	
  which	
  desire	
  and	
  perceptions	
  of	
  the	
  erotic	
  on	
  

lesbian	
  land	
  were	
  directly	
  connected	
  to	
  empathic	
  relations	
  with	
  nonhuman	
  nature.	
  

Kleiner	
  notes	
  that	
  caring	
  for	
  nature	
  on	
  lesbian	
  land	
  is	
  like	
  “making	
  love	
  with	
  a	
  receptive	
  

woman”	
  (243).	
  Lesbian	
  separatist	
  space	
  removes	
  the	
  phallus	
  and	
  subsequently	
  negates	
  

the	
  opportunity	
  for	
  the	
  phallus	
  to	
  be	
  at	
  the	
  center,	
  or	
  for	
  anything	
  to	
  be	
  in	
  relation	
  to	
  it,	
  

including	
  desire.	
  If	
  conceptions	
  of	
  desire	
  are	
  central	
  to	
  larger	
  power	
  relations	
  in	
  society	
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then	
  a	
  lived	
  alternative	
  approach	
  to	
  desire	
  can	
  potentially	
  lead	
  to	
  a	
  subversion	
  of	
  

systemic	
  imbalances	
  that	
  bleed	
  beyond	
  the	
  bounds	
  of	
  desire.	
  

All	
  of	
  the	
  theories	
  I’ve	
  discussed	
  thus	
  far	
  (ecofeminism,	
  lesbian	
  feminism,	
  queer	
  

ecology,	
  and	
  posthumanism)	
  speak	
  to	
  each	
  other	
  in	
  various	
  ways.	
  They	
  agree,	
  disagree,	
  

and	
  mirror	
  each	
  other	
  at	
  different	
  points	
  in	
  the	
  conversation.	
  	
  Ecofeminism,	
  which	
  

draws	
  attention	
  to	
  the	
  connections	
  between	
  the	
  oppression	
  of	
  women	
  and	
  the	
  

environment	
  and	
  seeks	
  to	
  trouble	
  the	
  nature/culture	
  dualism,	
  has	
  been	
  charged	
  with	
  

essentializing	
  gender	
  categories	
  and	
  reaffirming	
  oppressive	
  connotations	
  between	
  

women	
  and	
  nature.	
  However,	
  authors	
  like	
  Gaard	
  and	
  Alaimo	
  show	
  how	
  eco-­‐	
  and	
  

material	
  feminisms	
  can	
  engage	
  with	
  those	
  oppressive	
  associations	
  head	
  on	
  and	
  

subsequently	
  get	
  at	
  the	
  causes	
  of	
  oppression	
  rather	
  than	
  treating	
  the	
  symptoms.	
  

Similarly,	
  lesbian	
  feminism	
  in	
  its	
  beginning	
  stages	
  was	
  a	
  movement	
  and	
  a	
  field	
  of	
  

thought,	
  which	
  responded	
  to	
  the	
  reformist	
  hetero-­‐centrism	
  of	
  the	
  women’s	
  liberation	
  

movement	
  and	
  advocated	
  for	
  revolutionizing	
  approaches	
  to	
  societal	
  injustices.	
  While	
  

lesbian	
  feminism	
  did	
  not	
  have	
  any	
  specific	
  ecological	
  focus,	
  its	
  emphasis	
  on	
  creating	
  

alternatives	
  to	
  hetero-­‐patriarchal	
  ways	
  of	
  life	
  made	
  living	
  closer	
  to	
  nature	
  a	
  natural	
  

extension	
  of	
  these	
  lesbian	
  feminist	
  ideals.	
  Queer	
  Ecology	
  is	
  a	
  more	
  recent	
  term	
  for	
  many	
  

of	
  the	
  issues	
  brought	
  forth	
  within	
  ecofeminism	
  and	
  lesbian	
  feminism.	
  However,	
  queer	
  

ecology	
  points	
  more	
  broadly	
  at	
  the	
  role	
  of	
  heterosexism	
  (rather	
  than	
  misogyny	
  or	
  

patriarchy)	
  in	
  the	
  destructive	
  relationships	
  between	
  humans	
  and	
  their	
  environments.	
  

Queer	
  ecology	
  brings	
  queer	
  theory	
  to	
  the	
  table	
  as	
  well;	
  queer	
  theory	
  interrogates	
  fixed	
  

notions	
  of	
  gender,	
  sexuality,	
  identity,	
  and	
  self	
  and	
  other	
  that	
  are	
  deeply	
  rooted	
  in	
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Western	
  philosophy	
  and	
  science.	
  Posthumanism	
  also	
  interrogates	
  these	
  deeply	
  rooted	
  

philosophical	
  and	
  scientific	
  bases	
  for	
  oppression.	
  Posthumanism	
  focuses	
  on	
  the	
  ways	
  in	
  

which	
  the	
  human/nonhuman	
  dualism	
  props	
  up	
  all	
  other	
  forms	
  of	
  oppression,	
  and	
  draws	
  

attention	
  to	
  the	
  role	
  of	
  human	
  exceptionalism	
  in	
  environmental	
  degradation	
  more	
  than	
  

any	
  other	
  category	
  of	
  privilege.	
  Both	
  posthumanism	
  and	
  queer	
  ecology	
  interrogate	
  the	
  

anthropocentric	
  discursive	
  and	
  material	
  tolls	
  on	
  nonhuman	
  experiences	
  and	
  bodies.	
  

Posthumanism	
  also	
  explores	
  how	
  normative	
  knowledge	
  practices	
  around	
  issues	
  of	
  

agency	
  and	
  ethics	
  are	
  exclusionary	
  of	
  nonhuman	
  nature	
  and	
  invokes	
  many	
  of	
  the	
  same	
  

ideas	
  about	
  corporeality	
  and	
  flattening	
  of	
  hierarchies	
  as	
  eco-­‐	
  and	
  material	
  feminisms.	
  

The	
  tensions	
  between	
  and	
  among	
  these	
  theories—in	
  regard	
  to	
  essentializing	
  

categories	
  of	
  gender	
  or	
  sexuality,	
  or	
  the	
  apoliticization	
  of	
  diffusing	
  material	
  experiences	
  

of	
  gender	
  and	
  sexuality	
  through	
  terms	
  like	
  queer	
  or	
  posthuman—provide	
  opportunities	
  

for	
  creative	
  and	
  embodied	
  responses	
  like	
  those	
  found	
  on	
  lesbian	
  land.	
  These	
  moments	
  

of	
  disagreement	
  raise	
  the	
  following	
  questions:	
  what	
  does	
  a	
  political	
  non-­‐essentialist	
  

coming-­‐together	
  of	
  ecofeminism,	
  lesbian	
  feminism,	
  queer	
  ecology,	
  and	
  posthumanism	
  

look	
  like?	
  And	
  why	
  might	
  this	
  theoretical	
  coming-­‐together	
  be	
  particularly	
  good	
  at	
  

generating	
  radical	
  praxis?	
  How	
  does	
  lesbian	
  desire	
  offer	
  a	
  subversive	
  model	
  for	
  

rethinking	
  agency?	
  How	
  does	
  a	
  lesbian-­‐tree	
  arboriculture	
  invite	
  all	
  of	
  these	
  theoretical	
  

fields	
  of	
  thought	
  into	
  one	
  conversation?	
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EVERYDAY	
  THEORY	
  

There	
  are	
  particular	
  ways	
  in	
  which	
  trees	
  and	
  dykes	
  on	
  lesbian	
  land	
  incorporate	
  feminist,	
  

queer,	
  and	
  posthumanist	
  ecological	
  practice	
  into	
  their	
  everyday	
  lives	
  and	
  how	
  the	
  lived	
  

experiences	
  of	
  lesbian	
  separatists	
  in	
  southern	
  Oregon	
  provide	
  embodied	
  examples	
  of	
  

political	
  resistance	
  and	
  engaged	
  responses	
  to	
  heteronormativity,	
  oppressive	
  gender	
  

roles,	
  and	
  anthropocentrism.	
  Sandilands	
  draws	
  a	
  parallel	
  between	
  communities	
  that	
  are	
  

organized	
  around	
  environmental	
  justice	
  issues	
  and	
  the	
  lesbian	
  land	
  community	
  in	
  

southern	
  Oregon,	
  noting	
  that	
  both	
  are	
  “marginalized	
  communities	
  involved	
  in	
  crafting	
  

new	
  cultures	
  of	
  nature	
  against	
  dominant	
  social	
  and	
  ecological	
  relations	
  of	
  late	
  

capitalism”	
  (“Lesbian	
  Separatist”	
  132).	
  While	
  the	
  landdykes	
  would	
  all	
  most	
  likely	
  call	
  

themselves	
  feminists	
  or	
  simply	
  lesbians	
  living	
  among	
  other	
  lesbians	
  with	
  “deep	
  personal	
  

connections	
  with	
  nature,”	
  I	
  don’t	
  think	
  they	
  would	
  think	
  of	
  themselves	
  or	
  the	
  trees	
  as	
  

queer	
  or	
  as	
  posthumanist	
  (Kleiner	
  258).	
  However,	
  I	
  would	
  argue	
  that	
  their	
  actions	
  and	
  

everyday	
  practices	
  in	
  relation	
  to	
  the	
  land	
  both	
  reflect	
  in	
  praxis	
  what	
  queer	
  ecology	
  and	
  

posthumanist	
  studies	
  do	
  with	
  theory.	
  	
  

In	
  the	
  introduction	
  to	
  Queer	
  Ecologies:	
  Sex,	
  Nature,	
  Politics,	
  Desire,	
  Catriona	
  

Sandilands	
  and	
  Bruce	
  Erickson	
  define	
  Queer	
  Ecology	
  as	
  a	
  field	
  of	
  critical	
  analysis,	
  which	
  

points	
  to	
  the	
  “ongoing	
  relationship	
  between	
  sex	
  and	
  nature	
  that	
  exists	
  institutionally,	
  

discursively,	
  scientifically,	
  spatially,	
  politically,	
  poetically,	
  and	
  ethically”	
  (5).	
  If	
  queering	
  is	
  

understood	
  as	
  active	
  resistance	
  to	
  heteronormative	
  values	
  and	
  hierarchies	
  and	
  queer	
  

ecology	
  is	
  a	
  field	
  of	
  thought	
  which	
  understands	
  the	
  connections	
  between	
  capitalism,	
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environmental	
  devastation,	
  and	
  heteronormativity,	
  then	
  the	
  landdykes	
  and	
  the	
  trees	
  

they	
  live	
  with	
  are	
  practicing	
  a	
  type	
  of	
  queer	
  ecology	
  and	
  queer	
  ecological	
  resistance.	
  

Trees	
  queer	
  lesbian	
  land	
  in	
  the	
  sense	
  that	
  their	
  presence	
  resists	
  capitalist	
  

heteropatriarchal	
  definitions	
  of	
  proper	
  land	
  use;	
  the	
  trees	
  have	
  helped	
  define	
  a	
  space	
  

that	
  celebrates	
  non-­‐reproductivity	
  (as	
  old	
  growth	
  trees	
  deny	
  the	
  proliferation	
  of	
  an	
  

abundance	
  of	
  new	
  trees	
  and	
  foreclose	
  timber	
  companies’	
  desires	
  to	
  chop,	
  sell,	
  and	
  

replant	
  trees	
  for	
  profit),	
  de-­‐centers	
  humanness	
  and	
  all	
  of	
  its	
  associated	
  attributes,	
  and	
  

values	
  the	
  old	
  and	
  non-­‐living	
  parts	
  of	
  a	
  community.	
  The	
  trees	
  also	
  help	
  to	
  keep	
  the	
  land	
  

queer	
  by	
  providing	
  physical	
  buffers	
  between	
  lesbian	
  land	
  and	
  the	
  surrounding	
  areas,	
  

and	
  in	
  some	
  cases	
  legal	
  standing	
  for	
  the	
  expansion	
  of	
  lesbian	
  land	
  by	
  providing	
  habitat	
  

to	
  endangered	
  species.	
  The	
  landdykes	
  queer	
  the	
  land	
  alongside	
  the	
  trees	
  by	
  resisting	
  

capitalist	
  heteropatriarchal	
  land	
  use	
  practices	
  as	
  they	
  maintain	
  collective	
  ownership	
  of	
  

the	
  land,	
  form	
  land	
  trusts,	
  ensure	
  a	
  lesbian-­‐feminist-­‐centered	
  space,	
  and	
  live	
  in	
  

ecologically	
  sustainable	
  ways.	
  	
  	
  

	
   Sandilands	
  points	
  to	
  the	
  ways	
  in	
  which	
  lesbian	
  identity	
  in	
  a	
  lesbian	
  separatist	
  

space	
  involves	
  a	
  subversion	
  of	
  normative	
  gender	
  roles	
  and	
  sexuality	
  rather	
  than	
  an	
  

essentializing	
  reaffirmation	
  of	
  oppressive	
  dichotomies	
  of	
  gender	
  and	
  sexuality.	
  She	
  

writes,	
  “If	
  gender	
  is	
  a	
  social	
  relation	
  (essentialist),	
  separatist	
  practices	
  are	
  social	
  

relations	
  that	
  change	
  gender	
  .	
  .	
  .	
  the	
  lesbian	
  separatist	
  communities	
  of	
  southern	
  Oregon	
  

offer	
  a	
  rich	
  and	
  interesting	
  ecopolitical	
  tradition	
  that	
  challenges	
  us—queers	
  and	
  

others—to	
  think	
  about	
  and	
  live	
  differently	
  the	
  relations	
  of	
  sexuality,	
  gender,	
  and	
  nature”	
  

(“Lesbian	
  Separatist”	
  159).	
  The	
  separatist	
  aspect	
  of	
  lesbian	
  land	
  is	
  central	
  to	
  its	
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queerness;	
  embodied	
  resistance	
  to	
  normative	
  gender	
  and	
  sexual	
  identities	
  involves	
  a	
  

disruption	
  of	
  hierarchy	
  and	
  power	
  relations,	
  which	
  directly	
  informs	
  relationships	
  with	
  

the	
  land	
  and	
  nonhuman	
  nature.	
  The	
  connection	
  between	
  a	
  disruption	
  of	
  gender	
  

hierarchies	
  and	
  a	
  subversion	
  of	
  hierarchies	
  more	
  broadly	
  on	
  lesbian	
  land	
  shows	
  how	
  

queer	
  ecology	
  and	
  posthumanism	
  go	
  hand	
  in	
  hand.	
  	
  

	
   In	
  her	
  book,	
  Madrone	
  poetically	
  and	
  philosophically	
  contemplates	
  her	
  

relationship	
  with	
  the	
  land	
  over	
  the	
  years	
  she	
  has	
  spent	
  living	
  as	
  a	
  rural	
  lesbian	
  separatist.	
  

Her	
  unique	
  and	
  empathic	
  attention	
  to	
  nonhuman	
  beings	
  comes	
  through	
  in	
  an	
  especially	
  

striking	
  passage	
  from	
  the	
  end	
  of	
  her	
  book.	
  Madrone	
  writes,	
  

	
   I	
  just	
  stood	
  there.	
  Time	
  stopped.	
  I	
  wanted	
  to	
  see	
  her	
  move,	
  I	
  longed	
  for	
  this	
  
	
   scene	
  to	
  be	
  replaced	
  by	
  something	
  else,	
  something	
  to	
  make	
  my	
  hanging	
  jaw	
  
	
   close	
  with	
  a	
  smile,	
  with	
  relief.	
  She	
  did	
  not	
  move,	
  not	
  a	
  foot	
  or	
  a	
  wing,	
  not	
  a	
  
	
   feather	
  .	
  .	
  .	
  I	
  gently	
  pulled	
  the	
  Wren	
  off	
  the	
  side	
  of	
  the	
  nest	
  and	
  lifted	
  her	
  into	
  my	
  
	
   hand.	
  Wrapped	
  around	
  one	
  foot	
  was	
  a	
  single	
  strand	
  of	
  white	
  filament	
  from	
  a	
  
	
   plastic	
  feed	
  sack	
  .	
  .	
  .	
  I	
  pulled	
  on	
  it,	
  at	
  first	
  tentatively,	
  which	
  had	
  little	
  effect,	
  then	
  
	
   tugged	
  in	
  earnest	
  to	
  extricate	
  the	
  wad	
  of	
  the	
  plastic,	
  woven	
  into	
  the	
  lining	
  of	
  the	
  
	
   nest.	
  Standing	
  there	
  on	
  the	
  ladder	
  the	
  Wren	
  in	
  my	
  palm,	
  the	
  white	
  strands	
  
	
   trailing,	
  I	
  was	
  swept	
  into	
  another	
  dimension,	
  now	
  seeing	
  the	
  little	
  bird	
  take	
  off	
  
	
   from	
  the	
  edge	
  of	
  her	
  nest,	
  only	
  to	
  be	
  violently	
  jerked	
  back	
  by	
  the	
  unsuspected	
  
	
   shackle	
  on	
  her	
  leg.	
  I	
  saw	
  her	
  grab	
  the	
  side	
  of	
  her	
  nest,	
  then	
  try	
  again,	
  and	
  again	
  
	
   and	
  again	
  .	
  .	
  .	
  I	
  heard	
  her	
  fluttering	
  struggle,	
  I	
  felt	
  her	
  panic	
  .	
  .	
  .	
  The	
  pain,	
  the	
  
	
   struggle,	
  the	
  despair	
  pulsed	
  through	
  my	
  body.	
  The	
  shock	
  erupted	
  in	
  a	
  raging	
  
	
   howl.	
  I	
  pounded	
  my	
  fist	
  on	
  the	
  top	
  of	
  the	
  ladder;	
  sobbing	
  deep	
  and	
  loud	
  as	
  I	
  
	
   have	
  ever	
  known.	
  (Weeding	
  at	
  Dawn	
  183,184)	
  
	
  
Madrone’s	
  empathy	
  for	
  the	
  small	
  bird	
  she	
  encounters	
  on	
  the	
  land,	
  and	
  her	
  attention	
  to	
  

its	
  struggle,	
  pain	
  and	
  death	
  in	
  a	
  manner	
  in	
  which	
  “time	
  stopped,”	
  indicate	
  the	
  blurring	
  

of	
  the	
  line	
  between	
  culture/nature	
  and	
  human/nonhuman	
  that	
  she	
  frequently	
  

experiences	
  living	
  on	
  lesbian	
  land.	
  Throughout	
  the	
  book	
  her	
  memoirs	
  incorporate	
  



 
 

25	
  

nonhuman	
  others	
  in	
  a	
  nonhierarchical	
  way;	
  the	
  line	
  between	
  self	
  and	
  other	
  is	
  also	
  

muddled.	
  	
  

When	
  discussing	
  the	
  term	
  landdyke—a	
  term	
  which	
  many	
  lesbians	
  living	
  on	
  land	
  

identify	
  with—Bethroot,	
  Madrone’s	
  landmate	
  remarked,	
  	
  

	
   It	
  says	
  so	
  much.	
  That	
  we	
  are	
  proud	
  lesbians.	
  That	
  we	
  are	
  landed,	
  connected	
  to	
  
	
   earth.	
  That	
  we	
  are	
  a	
  people,	
  with	
  this	
  unique	
  name	
  for	
  ourselves—somehow,	
  no	
  
	
   matter	
  our	
  individual	
  variation.	
  Those	
  two	
  words	
  put	
  together	
  are	
  profound	
  
	
   synergy:	
  they	
  make	
  something	
  new	
  on	
  the	
  face	
  of	
  the	
  earth.	
  (November	
  13,	
  
	
   2013)	
  
	
  
Living	
  as	
  landdykes	
  involves	
  a	
  merging	
  and	
  transforming	
  of	
  what	
  it	
  means	
  to	
  be	
  a	
  

woman,	
  a	
  lesbian,	
  and	
  a	
  person	
  interested	
  in	
  engaging	
  empathetically	
  with	
  the	
  

nonhuman	
  world.	
  Landdykeness	
  also	
  implies	
  a	
  feminist	
  and	
  queer	
  ecological	
  ideology	
  

and	
  practice,	
  which	
  result	
  in	
  active	
  and	
  everyday	
  resistance	
  to	
  the	
  forces	
  of	
  

heteropatriarchal	
  and	
  capitalist	
  ways	
  of	
  life.	
  

	
  

FEMINIST	
  ETHICS	
  ON	
  LESBIAN	
  LAND	
  

The	
  unique	
  understanding	
  and	
  openness	
  to	
  nonhuman	
  agency	
  on	
  lesbian	
  land	
  springs	
  

from	
  feminist	
  critiques	
  of	
  normative	
  ethical	
  discourses.	
  Chris	
  Cuomo	
  notes	
  that	
  “seminal	
  

thinkers	
  in	
  environmental	
  ethics	
  have	
  not	
  argued	
  for,	
  or	
  incorporated,	
  the	
  unsettling	
  

notion	
  that	
  ‘nature’	
  is	
  a	
  constructed	
  concept,	
  not	
  a	
  self-­‐evident	
  or	
  absolute	
  referent,	
  

and	
  that	
  the	
  meanings	
  of	
  ‘human’	
  are	
  no	
  less	
  multifarious	
  and	
  shifting”	
  (44,	
  emphasis	
  in	
  

original).	
  Cloke	
  and	
  Jones	
  also	
  acknowledge	
  that	
  nature	
  is	
  a	
  constructed	
  concept	
  in	
  their	
  

work	
  on	
  tree	
  agency	
  and	
  ethics,	
  however,	
  I	
  think	
  they	
  could	
  and	
  should	
  incorporate	
  a	
  

more	
  critical	
  approach	
  to	
  the	
  constructed	
  nature	
  of	
  what	
  constitutes	
  humanness	
  and	
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humanity.	
  Cuomo	
  writes,	
  “Historically	
  and	
  philosophically,	
  in	
  overlapping	
  yet	
  distinct	
  

ways,	
  people	
  of	
  color,	
  women,	
  and	
  other	
  ‘outsiders’	
  to	
  the	
  public	
  sphere	
  have	
  been	
  

considered	
  less	
  than	
  full,	
  or	
  fully	
  significant,	
  moral	
  beings,	
  and	
  this	
  fact	
  is	
  fundamental	
  

to	
  their	
  subordination”	
  (56).	
  Cloke	
  and	
  Jones	
  note,	
  “Animals	
  and	
  other	
  nature	
  thus	
  

become	
  excluded	
  from	
  the	
  ethical	
  sphere	
  because	
  the	
  process	
  of	
  ethical	
  

universalization	
  somehow	
  automatically	
  stops	
  at	
  the	
  boundaries	
  of	
  the	
  human	
  

community”	
  (Tree	
  Cultures	
  105).	
  A	
  feminist	
  and	
  queer	
  critique	
  of	
  normative	
  ethical	
  

discourses	
  would	
  point	
  out	
  that	
  the	
  process	
  of	
  ethical	
  universalization	
  also	
  stops	
  at	
  the	
  

boundaries	
  of	
  sex,	
  sexuality,	
  and	
  race	
  and	
  that	
  the	
  interconnectedness	
  of	
  oppression	
  

and	
  exploitation	
  which	
  results	
  from	
  ethical	
  exclusion	
  and	
  the	
  denial	
  of	
  agency	
  based	
  on	
  

dualistic	
  scientific	
  and	
  philosophical	
  hegemonic	
  discourses	
  must	
  be	
  recognized	
  

alongside	
  a	
  dismantling	
  of	
  the	
  human/nonhuman	
  boundary.	
  The	
  particular	
  criteria	
  for	
  

humanness—white,	
  male,	
  heterosexual,	
  able,	
  western—must	
  also	
  be	
  interrogated.	
  	
  

	
   Val	
  Plumwood	
  critiques	
  deep	
  ecology	
  and	
  mainstream	
  environmentalism	
  for	
  its	
  

erasure	
  of	
  difference	
  and	
  the	
  universalizing	
  anthropocentrism	
  that	
  results	
  from	
  such	
  an	
  

interpretation	
  of	
  environmental	
  ethics.	
  She	
  writes,	
  

	
   Environmental	
  ethics	
  needs	
  a	
  different	
  and	
  richer	
  understanding	
  of	
  ethics,	
  one	
  
	
   which	
  gives	
  an	
  important	
  place	
  to	
  the	
  issues	
  surrounding	
  human	
  identity,	
  allows	
  
	
   for	
  ethical	
  concepts	
  owning	
  to	
  emotionality	
  and	
  particularity,	
  and	
  abandons	
  the	
  
	
   exclusive	
  focus	
  on	
  the	
  universal	
  and	
  the	
  abstract	
  associated	
  with	
  egoism,	
  and	
  the	
  
	
   dualist	
  and	
  oppositional	
  accounts	
  of	
  the	
  reason/emotion	
  and	
  
	
   universal/particular	
  contrasts	
  given	
  in	
  rationalist	
  accounts	
  of	
  ethics.	
  (184)	
  
	
   	
  
Cloke	
  and	
  Jones	
  certainly	
  do	
  present	
  an	
  ethics	
  that	
  allows	
  for	
  emotionality	
  and	
  

particularity,	
  however,	
  their	
  discussion	
  lacks	
  an	
  interrogation	
  of	
  humanity	
  and	
  the	
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varying	
  degrees	
  of	
  humanness	
  experienced	
  discursively	
  and	
  materially	
  by	
  different	
  

bodies	
  in	
  the	
  world.	
  

	
   Cloke	
  and	
  Jones	
  argue	
  for	
  a	
  relational	
  understanding	
  of	
  agency,	
  an	
  agency	
  that	
  

"should	
  interconnect	
  with	
  a	
  corresponding	
  ethical	
  trace.	
  Such	
  interconnections	
  

challenge	
  both	
  the	
  tightly	
  drawn	
  anthropocentric	
  ethical	
  community	
  and	
  the	
  notion	
  of	
  

ethical	
  hierarchy”	
  (Tree	
  Cultures	
  108).	
  The	
  idea	
  that	
  thinking	
  of	
  agency	
  as	
  relational	
  

leads	
  to	
  a	
  relational	
  ethics	
  is	
  indeed	
  crucial	
  for	
  exposing	
  the	
  porosity	
  of	
  the	
  

human/nonhuman	
  boundary	
  and	
  the	
  ethical	
  exclusion	
  of	
  nonhumans.	
  However,	
  the	
  

internal	
  intricacies	
  of	
  the	
  ethical	
  hierarchy	
  among	
  those	
  we	
  call	
  humans	
  must	
  be	
  

simultaneously	
  interrogated	
  in	
  order	
  to	
  avoid	
  perpetuating	
  the	
  ethical	
  ignorance	
  they	
  

are	
  seeking	
  to	
  diffuse	
  and	
  alter.	
  Cloke	
  and	
  Jones	
  write,	
  “To	
  bring	
  other	
  forms	
  of	
  nature	
  

into	
  the	
  ethical	
  community—others	
  who	
  are	
  palpably	
  not	
  like	
  us,	
  in	
  this	
  instance	
  trees—

is	
  a	
  challenge	
  and	
  would	
  mark	
  a	
  much	
  more	
  radical	
  extension	
  of	
  the	
  ethical	
  community”	
  

(Tree	
  Cultures	
  116).	
  	
  

While	
  I	
  agree	
  with	
  Cloke	
  and	
  Jones	
  in	
  their	
  call	
  for	
  a	
  more	
  relational	
  and	
  inclusive	
  

ethics,	
  their	
  use	
  of	
  “us”	
  and	
  their	
  failure	
  to	
  acknowledge	
  the	
  privileged	
  position	
  as	
  white	
  

Western	
  men,	
  from	
  which	
  they	
  speak,	
  detracts	
  from	
  their	
  argument.	
  In	
  the	
  following	
  

chapters	
  I	
  rely	
  heavily	
  on	
  the	
  work	
  of	
  Cloke	
  and	
  Jones;	
  I	
  think	
  their	
  attention	
  to	
  

emplaced	
  tree	
  agency	
  as	
  a	
  means	
  of	
  shifting	
  ethical	
  imaginings	
  is	
  quite	
  brilliant,	
  

however,	
  my	
  hope	
  is	
  that	
  my	
  research	
  will	
  contribute	
  to	
  the	
  idea	
  that	
  grounding	
  one’s	
  

work—particularly	
  work	
  on	
  nonhuman	
  agency	
  and	
  ethics—in	
  the	
  fields	
  of	
  feminist	
  and	
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queer	
  ecologies	
  is	
  crucial	
  to	
  achieving	
  more	
  well-­‐rounded	
  and	
  catalyzing	
  attempts	
  at	
  

doing	
  justice	
  to	
  othered	
  Others,	
  both	
  human	
  and	
  nonhuman.	
  Cuomo	
  writes,	
  

	
   Feminist	
  ethical	
  insights	
  radically	
  question,	
  amend,	
  and	
  refigure	
  traditional	
  	
   	
  
	
   ethical	
  foundations,	
  and	
  provide	
  necessary	
  criticism	
  of	
  traditional	
  ethical	
  
	
   systems.	
  These	
  systems,	
  or	
  values,	
  have	
  allowed	
  for,	
  and	
  sometimes	
  even	
  
	
   encouraged,	
  the	
  oppression	
  of	
  subordinates	
  and	
  the	
  exploitation	
  of	
  nonhuman	
  
	
   entities	
  and	
  communities.	
  Nonetheless,	
  nonfeminist	
  innovations	
  in	
  
	
   environmental	
  ethics	
  	
  tend	
  to	
  leave	
  unexamined	
  their	
  indebtedness	
  to	
  
	
   traditional	
  assumptions,	
  and	
  nonecological	
  feminist	
  theory	
  and	
  practice	
  fails	
  to	
  
	
   take	
  seriously	
  the	
  degradation	
  of	
  nature,	
  or	
  whatever	
  gets	
  labeled	
  ‘natural.’	
  (60)	
  
	
  
It	
  is	
  the	
  last	
  part	
  of	
  Cuomo’s	
  passage	
  that	
  is	
  of	
  particular	
  significance:	
  “whatever	
  gets	
  

labeled	
  ‘natural’”	
  (60).	
  The	
  strategic	
  uses	
  of	
  the	
  terms	
  natural	
  and	
  unnatural	
  have	
  

historically	
  been	
  enlisted	
  to	
  perpetuate	
  and	
  naturalize	
  the	
  exploitation	
  of	
  bodies	
  that	
  

are	
  not	
  white,	
  male,	
  heterosexual,	
  able,	
  or	
  western.	
  	
  

	
   The	
  intimate	
  arboreal	
  entanglements	
  in	
  the	
  southern	
  Oregon	
  lesbian	
  land	
  

community	
  provide	
  a	
  uniquely	
  important	
  example	
  of	
  how	
  engaging	
  differently	
  with	
  

nature	
  and	
  taking	
  nonhuman	
  agency	
  seriously	
  is	
  closely	
  tied	
  to	
  feminist	
  and	
  queer	
  

ecological	
  and	
  ethical-­‐mindedness	
  and	
  mindfulness.	
  My	
  conversation	
  with	
  Alixe	
  Dancer,	
  

a	
  landdyke	
  who	
  lives	
  at	
  Rainbow’s	
  End,	
  sheds	
  light	
  on	
  one	
  example	
  of	
  a	
  different	
  type	
  of	
  

engagement	
  with	
  nonhuman	
  nature.	
  Alixe	
  told	
  me	
  a	
  story	
  about	
  an	
  interaction	
  she	
  had	
  

with	
  violets:	
  

	
   I	
  went	
  out	
  and	
  I	
  started	
  picking	
  violets	
  to	
  make	
  syrup	
  and	
  they	
  were	
  talking:	
  
	
   “Watch	
  out!	
  Here	
  she	
  comes!	
  Watch	
  out	
  she’s	
  coming!”	
  .	
  .	
  .	
  the	
  violets	
  were	
  
	
   talking	
  to	
  each	
  other	
  .	
  .	
  .	
  and	
  I	
  stopped	
  cutting	
  the	
  violets.	
  I	
  don’t	
  think	
  they	
  were	
  
	
   talking	
  English	
  to	
  each	
  other	
  but	
  I	
  think	
  I	
  picked	
  up	
  on	
  their	
  emotions	
  or	
  
	
   whatever	
  they	
  were	
  sending	
  out.	
  I	
  was	
  very	
  in	
  tune.	
  (August	
  5,	
  2013)	
  
	
  
Alixe’s	
  story	
  is	
  more	
  about	
  a	
  way	
  of	
  interacting	
  with	
  one’s	
  environment	
  that	
  involves	
  an	
  

attentive	
  listening	
  to	
  nonhuman	
  nature,	
  as	
  opposed	
  to	
  actually	
  hearing	
  violets	
  warning	
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each	
  other	
  of	
  a	
  human	
  approaching.	
  Landdykes	
  practice	
  this	
  type	
  of	
  attentive	
  listening	
  

in	
  many	
  different	
  forms.	
  On	
  the	
  last	
  page	
  of	
  her	
  book	
  Plumwood	
  writes,	
  	
  

	
   Much	
  inspiration	
  for	
  new,	
  less	
  destructive	
  guiding	
  stories	
  can	
  be	
  drawn	
  from	
  
	
   sources	
  other	
  than	
  the	
  master,	
  from	
  subordinated	
  and	
  ignored	
  parts	
  of	
  western	
  
	
   culture,	
  such	
  as	
  women’s	
  stories	
  of	
  care.	
  Those	
  of	
  us	
  from	
  the	
  master	
  culture	
  
	
   who	
  lack	
  imagination	
  can	
  gain	
  new	
  ideas	
  from	
  a	
  study	
  undertaken	
  in	
  humility	
  
	
   and	
  sympathy,	
  of	
  the	
  sustaining	
  stories	
  of	
  the	
  cultures	
  we	
  have	
  cast	
  as	
  outside	
  
	
   reason.	
  If	
  we	
  are	
  to	
  survive	
  into	
  a	
  liveable	
  future,	
  we	
  must	
  take	
  into	
  our	
  own	
  
	
   hands	
  the	
  power	
  to	
  create,	
  restore	
  and	
  explore	
  different	
  stories,	
  with	
  new	
  main	
  
	
   characters,	
  better	
  plots,	
  and	
  at	
  least	
  the	
  possibility	
  of	
  some	
  happy	
  endings.	
  (196)	
  
	
  
The	
  following	
  chapters	
  look	
  at	
  an	
  assemblage	
  of	
  less	
  destructive	
  guiding	
  stories	
  of	
  

women	
  and	
  trees	
  who	
  have	
  taken	
  the	
  power	
  to	
  create	
  and	
  restore	
  into	
  their	
  own	
  hands;	
  

the	
  main	
  characters	
  are	
  different	
  and	
  new,	
  the	
  plots	
  are	
  definitely	
  better,	
  and	
  the	
  happy	
  

endings	
  are	
  ongoing	
  and	
  followed	
  by	
  complex	
  rebirths	
  and	
  new	
  instantiations.	
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ARBOREAL	
  INTERVENTION	
  |	
  MADRONE	
  

5	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
5	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  a	
  madrone	
  tree	
  at	
  OWL	
  Farm,	
  Days	
  Creek,	
  Oregon,	
  August	
  4,	
  2013.	
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6	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  a	
  madrone	
  tree	
  and	
  the	
  old	
  Tree	
  House	
  at	
  OWL	
  Farm,	
  Days	
  Creek,	
  Oregon,	
  
August	
  4,	
  2013.	
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   Kingdom	
  |	
  Plantae	
  |	
  Plants	
  
	
   Subkingdom	
  |	
  Tracheobionta	
  |	
  Vascular	
  plants	
  
	
   Superdivision	
  |	
  Spermatophyta	
  |	
  Seed	
  plants	
  
	
   Division	
  |	
  Magnoliophyta	
  |	
  Flowering	
  plants	
  
	
   Class	
  |	
  Madnoliopsida	
  |	
  Dicotyledons	
  
	
   Subclass	
  |	
  Dilleniidae	
  
	
   Order	
  |	
  Ericales	
  
	
   Family	
  |	
  Ericaceae	
  |	
  Heath	
  family	
  
	
   Genus	
  |	
  Arbutus	
  L.	
  
	
   Species	
  |	
  Arbutus	
  menziesii	
  (USDA	
  “Plants	
  Database”)	
  
	
  
	
  
	
  
	
  
The	
  arbutus	
  keeps	
  its	
  leaves	
  but	
  it	
  is	
  always	
  losing	
  its	
  papery	
  bark	
  to	
  reveal	
  a	
  burnished,	
  
well-­‐oiled	
  salmon-­‐colored	
  wood.	
  It	
  doesn’t	
  transplant	
  well	
  and	
  is	
  	
   notoriously	
  difficult	
  
to	
  cultivate.	
  It’s	
  useless—commercially.	
  And	
  it’s	
  messy—to	
  a	
  gardener.	
  Arbutus	
  is	
  a	
  
strange	
  tree,	
  untree	
  like	
  you	
  might	
  say.	
  An	
  eccentric,	
  organic	
  sculpture.	
  (Ricou	
  1)	
  
	
  
	
  
	
  
One	
  of	
  the	
  first	
  things	
  I	
  discovered	
  as	
  I	
  began	
  walking	
  this	
  land,	
  in	
  1976,	
  was	
  the	
  	
   	
  
assault	
  recently	
  made	
  on	
  the	
  madrones	
  in	
  the	
  government-­‐owned	
  forest	
  	
  bordering	
  this	
  
property	
  on	
  the	
  north.	
  A	
  killing	
  girdle	
  had	
  been	
  chainsawed	
  around	
  the	
  trunk	
  of	
  each	
  
madrone,	
  deep	
  into	
  the	
  cambium	
  layer,	
  severing	
  the	
  fibers	
  that	
  carry	
  the	
  nutrients	
  for	
  
sustenance	
  and	
  growth.	
  This	
  guaranteed	
  slow	
  and	
  certain	
  death,	
  freeing	
  soil,	
  water	
  and	
  
light	
  for	
  the	
  benefit	
  of	
  the	
  adjacent	
  firs	
  and	
  cedars,	
  the	
  so-­‐called	
  marketable	
  timber	
  .	
  .	
  .	
  
In	
  the	
  early	
  years	
  of	
  this	
  vigil,	
  when	
  the	
  drama	
  of	
  the	
  madrones	
  presented	
  a	
  slightly	
  
different	
  scene	
  each	
  time	
  I	
  visited	
  them,	
  I	
  observed	
  one	
  tree	
  whose	
  large	
  southernmost	
  
top	
  fork	
  still	
  held	
  bright	
  green	
  leaves,	
  the	
  golden	
  ochre	
  trunk	
  reaching	
  like	
  a	
  woman’s	
  
glistening	
  flexed	
  muscle	
  into	
  the	
  sky	
  above	
  the	
  conifers.	
  Curious,	
  I	
  pushed	
  through	
  thick	
  	
  	
  
poison	
  oak	
  and	
  wild	
  honeysuckle	
  vines,	
  tripped	
  over	
  rotting	
  logs	
  on	
  the	
  forest	
  floor,	
  to	
  
stand	
  	
   beside	
  	
  this	
  apparent	
  survivor	
  of	
  the	
  logger’s	
  sweep.	
  There	
  I	
  found	
  what	
  seemed	
  
to	
  me	
  a	
  miracle:	
  the	
  ugly	
  gash	
  around	
  the	
  bark	
  was	
  there,	
  but	
  on	
  the	
  southern	
  side	
  of	
  
the	
  tree,	
  the	
  side	
  that	
  faces	
  the	
  nearby	
  clearing	
  where	
  I	
  had	
  been	
  singing	
  my	
  mourning	
  
and	
  praising	
  songs,	
  this	
  tree	
  had	
  knit	
  herself	
  back	
  together	
  over	
  a	
  small	
  section	
  of	
  the	
  
wound.	
  Curly	
  reddish	
  bark	
  flecked	
  on	
  green-­‐	
  ochre	
  new	
  growth,	
  which	
  flowed	
  like	
  
hardened	
  liquid	
  over	
  the	
  cut,	
  making	
  a	
  life	
  sustaining	
  bridge	
  about	
  eight	
  inches	
  wide.	
  I	
  
could	
  almost	
  feel	
  the	
  fluids	
  of	
  the	
  tree	
  pulsing	
  through	
  her	
  brave	
  viaduct.	
  (Madrone,	
  
Weeding	
  at	
  Dawn	
  154-­‐55)	
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CHAPTER	
  TWO	
  |	
  THE	
  POLITICAL	
  LIFE	
  OF	
  TREES	
  ON	
  LESBIAN	
  LAND	
  

	
  

POLITICAL	
  ECOLOGIES	
  

Cloke	
  and	
  Jones	
  explore	
  the	
  role	
  of	
  trees	
  as	
  political	
  actors	
  in	
  a	
  particular	
  place	
  involving	
  

networks	
  of	
  humans	
  and	
  nonhumans.	
  With	
  their	
  case	
  study	
  at	
  a	
  cemetery	
  in	
  Bristol,	
  UK,	
  

they	
  show	
  how	
  understanding	
  the	
  role	
  of	
  trees	
  in	
  a	
  particular	
  place	
  as	
  contributors	
  to	
  

acts	
  of	
  resistance	
  to	
  the	
  forces	
  of	
  capitalist	
  development	
  incites	
  a	
  thought	
  trajectory	
  

which	
  takes	
  nonhuman	
  agency	
  seriously.	
  They	
  also	
  explore	
  the	
  concept	
  of	
  dwelling	
  

which	
  they	
  define	
  as	
  “a	
  complex	
  performative	
  achievement	
  of	
  different	
  human	
  and	
  

nonhuman	
  actors,	
  interrelated	
  in	
  time	
  and	
  space”	
  in	
  order	
  to	
  convey	
  a	
  more	
  placed	
  

understanding	
  of	
  tree	
  agency	
  (“Turning	
  in	
  the	
  Graveyard”	
  314).	
  	
  

Trees	
  are	
  at	
  the	
  center	
  of	
  environmental	
  politics	
  and	
  ecological	
  materialities	
  in	
  

the	
  southern	
  Oregon	
  lesbian	
  land	
  community.	
  The	
  complex	
  performative	
  achievements	
  

of	
  dykes	
  and	
  trees	
  over	
  the	
  past	
  40	
  years	
  on	
  lesbian	
  land	
  have	
  certainly	
  contributed	
  to	
  

the	
  formation	
  of	
  an	
  emplaced	
  arboreal	
  and	
  lesbian	
  feminist	
  public.	
  Sandilands	
  notes,	
  

“The	
  charge	
  that	
  rural	
  separatists	
  were	
  withdrawing	
  from	
  political	
  life	
  is	
  one	
  that	
  many	
  

of	
  the	
  women	
  resisted	
  by	
  pointing	
  out	
  the	
  particular	
  relations	
  of	
  rural	
  capitalism	
  against	
  

which	
  the	
  women	
  resist	
  in	
  a	
  variety	
  of	
  ways”	
  (“Lesbian	
  Separatist”	
  152).	
  The	
  queer	
  and	
  

feminist	
  politics	
  that	
  landdykes	
  apply	
  to	
  their	
  relationship	
  to	
  the	
  land,	
  which	
  involve	
  a	
  

critical	
  approach	
  to	
  power	
  relations	
  of	
  all	
  kinds,	
  have	
  allowed	
  for	
  a	
  unique	
  relationship	
  

to	
  nonhuman	
  nature.	
  Specifically	
  their	
  relationships	
  with	
  trees,	
  in	
  this	
  particular	
  

ecological	
  environment,	
  gather	
  larger	
  environmental	
  politics	
  around	
  them.	
  Trees	
  are	
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implicated	
  in	
  acts	
  of	
  resistance	
  to	
  industrial	
  activities	
  around	
  issues	
  of	
  resource	
  

extraction,	
  land	
  use,	
  and	
  conservation	
  as	
  a	
  diversity	
  of	
  tree	
  species	
  grows	
  in	
  abundance	
  

in	
  this	
  region	
  of	
  the	
  country.	
  The	
  ecological	
  provinces	
  in	
  which	
  the	
  southern	
  Oregon	
  

lesbian	
  land	
  communities	
  are	
  located	
  are	
  called	
  the	
  Siskiyou,	
  the	
  Cascade,	
  and	
  the	
  

Willamette.7	
  All	
  three	
  provinces	
  have	
  Mediterranean	
  climates	
  with	
  cool	
  and	
  rainy	
  

winters	
  and	
  extremely	
  hot	
  and	
  dry	
  summers.	
  The	
  website	
  for	
  the	
  city	
  of	
  Roseburg	
  states	
  

that	
  in	
  the	
  region	
  “extremes	
  of	
  heat	
  and	
  cold	
  are	
  rare.	
  The	
  summer	
  humidity	
  is	
  low	
  and	
  

snowfall	
  is	
  rare	
  on	
  the	
  valley	
  floor.	
  The	
  normal	
  growing	
  season	
  is	
  217	
  days”	
  (City	
  of	
  

Roseburg).	
  An	
  Oregon	
  State	
  University	
  website	
  devoted	
  to	
  the	
  state’s	
  ecological	
  

geography	
  notes,	
  

	
   Vegetation	
  characteristics	
  differentiate	
  between	
  Willamette	
  and	
  Siskiyou	
  	
  	
  
provinces.	
  For	
  example,	
  uplands	
  below	
  about	
  1,300	
  feet	
  elevation	
  in	
  southern	
  	
   	
  

	
   Willamette	
  Province	
  are	
  typified	
  by	
  the	
  common	
  occurrence	
  of	
  bigleaf	
  maple,	
  	
   	
  
	
   Oregon	
  white	
  oak,	
  scotchbroom,	
  and	
  some	
  Pacific	
  madrone.	
  Equivalent	
  uplands	
  	
  
	
   in	
  Siskiyou	
  Province	
  are	
  typified	
  by	
  California	
  black	
  oak,	
  wedgeleaf	
  ceanothus,	
  	
  
	
   and	
  abundant	
  madrone,	
  which	
  strongly	
  dominates	
  logged	
  or	
  otherwise	
  	
  
	
   disturbed	
  forested	
  areas.	
  (Anderson,	
  Borman,	
  and	
  Krueger)	
  
	
  
In	
  the	
  Cascade	
  region,	
  “Douglas-­‐fir,	
  white	
  and	
  grand	
  fir,	
  and	
  western	
  hemlock	
  are	
  

prominent	
  trees,	
  occasionally	
  with	
  white	
  pine	
  in	
  the	
  northern	
  portion	
  or	
  sugar	
  pine	
  in	
  

the	
  southern	
  portion	
  and,	
  at	
  lower	
  elevations,	
  bigleaf	
  maple”	
  (Anderson,	
  Borman,	
  and	
  

Krueger).	
  It	
  is	
  a	
  region	
  in	
  which	
  large	
  economically	
  desirable	
  trees	
  grow	
  well	
  and	
  

therefore	
  why	
  it	
  has	
  been	
  home	
  to	
  the	
  logging	
  industry	
  for	
  over	
  a	
  century.	
  It	
  is	
  also	
  

home	
  to	
  lush	
  forests	
  with	
  a	
  huge	
  diversity	
  of	
  tree	
  species,	
  mountains,	
  rivers,	
  and	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
7	
  “An	
  ecological	
  province	
  is	
  a	
  subdivision	
  of	
  a	
  region	
  having	
  a	
  distinctive	
  combination	
  of	
  geological	
  
features	
  and	
  ecological	
  sites”	
  (Anderson,	
  Borman,	
  and	
  Krueger).	
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abundant	
  wildlife.	
  Sandilands	
  describes	
  how	
  the	
  landdykes	
  related	
  to	
  the	
  ecology	
  of	
  the	
  

region:	
  	
  

	
   The	
  hot	
  summers	
  and	
  mild	
  winters	
  allowed	
  year-­‐round	
  agriculture	
  .	
  .	
  .	
  the	
  	
   	
  
	
   mountains	
  allowed	
  for	
  a	
  greater	
  sense	
  of	
  privacy	
  than	
  would	
  be	
  possible	
  in	
  a	
  	
  
	
   flatter	
  landscape,	
  thus	
  affording	
  a	
  much	
  greater	
  freedom	
  to	
  engage	
  in	
  visible	
  and	
  	
  
	
   audible	
  displays	
  of	
  lesbian	
  sexuality	
  and	
  culture	
  .	
  	
  .	
  	
  .	
  the	
  landscape	
  has	
  had	
  a	
  	
  
	
   profound	
  influence	
  on	
  the	
  ways	
  in	
  which	
  separatism	
  became	
  a	
  political-­‐	
  
	
   ecological	
  culture.	
  (“Lesbian	
  Separatist”	
  140-­‐41)	
  
	
  
	
   	
  Environmental	
  politics	
  on	
  lesbian	
  lands,	
  and	
  in	
  southern	
  Oregon	
  more	
  broadly,	
  

have	
  been	
  a	
  complicated	
  web	
  of	
  unexpected	
  alliance	
  and	
  opposition	
  for	
  quite	
  some	
  

time.	
  Beverly	
  Brown	
  traces	
  the	
  complex	
  history	
  of	
  the	
  timber	
  industry,	
  

environmentalism,	
  rural	
  gentrification,	
  and	
  public/private	
  land	
  ownership	
  conflicts	
  in	
  

southern	
  Oregon	
  from	
  the	
  1970s-­‐1990s.	
  Brown	
  writes,	
  	
  

	
   Southwest	
  Oregon	
  has	
  a	
  long	
  history	
  of	
  contention	
  over	
  public	
  lands,	
  and	
  a	
  
	
   battle	
  over	
  private	
  lands	
  in	
  rural	
  residential	
  areas	
  has	
  developed	
  in	
  recent	
  years.	
  
	
   In	
  the	
  gentrified	
  countryside,	
  citizens	
  organize	
  at	
  a	
  rural	
  neighborhood	
  or	
  
	
   ‘watershed	
  group’	
  level,	
  protesting	
  against	
  clear-­‐cuts,	
  forest	
  herbicides,	
  and	
  
	
   other	
  issues.	
  Local	
  town-­‐dwellers	
  and	
  ex-­‐urban	
  migrants	
  to	
  Ashland,	
  Medford,
	
   and	
  Grants	
  Pass	
  have	
  neither	
  income	
  nor	
  property	
  interests	
  in	
  outlying	
  rural	
  
	
   areas	
  and	
  value	
  the	
  countryside	
  for	
  its	
  aesthetic	
  amenities.	
  In	
  contrast,	
  a	
  core	
  of	
  
	
   committed	
  environmental	
  activists	
  has	
  carried	
  the	
  struggle	
  beyond	
  the	
  
	
   neighborhood	
  and	
  aesthetic	
  level	
  to	
  address	
  an	
  overall	
  ecological	
  crisis,	
  but	
  still	
  
	
   without	
  addressing	
  the	
  fundamental	
  economic	
  or	
  social	
  dilemmas.	
  (22)	
  
	
  
Brown	
  aims	
  to	
  foreground	
  the	
  voices	
  of	
  the	
  working	
  class	
  in	
  southern	
  Oregon	
  that	
  she	
  

claims	
  have	
  been	
  drowned	
  out	
  by	
  upper	
  class,	
  corporate,	
  governmental,	
  and	
  

environmental	
  interests.	
  She	
  points	
  to	
  the	
  odd	
  alliance	
  between	
  upper	
  class	
  private	
  

landowning	
  and	
  corporately-­‐minded	
  individuals	
  in	
  the	
  region	
  and	
  the	
  environmentalists	
  

as	
  they	
  both	
  historically	
  support	
  land	
  use	
  planning	
  and	
  zoning	
  laws	
  that	
  would	
  displace	
  

and	
  negatively	
  impact	
  working	
  class	
  rural	
  communities,	
  but	
  keep	
  taxes	
  low	
  for	
  large	
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parcels	
  of	
  single-­‐family-­‐owned	
  property	
  and	
  thus	
  potentially	
  preserve	
  ecological	
  

integrity.8	
  She	
  also	
  explores	
  the	
  ways	
  in	
  which	
  environmental	
  concerns	
  are	
  co-­‐opted	
  

and	
  used	
  strategically	
  to	
  mask	
  gentrification	
  and	
  the	
  subordination	
  of	
  poor	
  and	
  working	
  

class	
  communities.	
  The	
  women’s	
  land	
  community	
  has	
  both	
  benefited	
  and	
  suffered	
  in	
  

relation	
  to	
  Oregon’s	
  land	
  use	
  laws,	
  which	
  allow	
  only	
  one	
  single-­‐family	
  household	
  per	
  

eighty	
  acres	
  of	
  land.	
  These	
  heteronormative	
  nuclear	
  family-­‐centric	
  laws	
  make	
  collective	
  

living	
  a	
  bit	
  trickier	
  but	
  they	
  also	
  allow	
  for	
  tax	
  relief	
  for	
  land	
  that	
  is	
  forested	
  and	
  thus	
  

enable	
  the	
  continuation	
  of	
  ecologically-­‐minded	
  living	
  on	
  lesbian	
  land.	
  Seemingly	
  

contradictory	
  alliances	
  are	
  abundant	
  in	
  timber	
  country.	
  	
  

	
   Not	
  much	
  has	
  changed	
  in	
  southern	
  Oregon	
  since	
  Beverly	
  Brown	
  wrote	
  her	
  book	
  

in	
  1995.	
  It	
  seems	
  as	
  though	
  class	
  issues	
  are	
  still	
  at	
  the	
  forefront	
  of	
  land	
  use	
  policies	
  in	
  

Oregon	
  and	
  that	
  many	
  forms	
  of	
  environmentalism	
  and	
  activism	
  conflict	
  with	
  working	
  

class	
  concerns,	
  particularly	
  for	
  those	
  people	
  working	
  in	
  the	
  timber	
  and	
  pipeline	
  building	
  

industries.	
  	
  And	
  there	
  are	
  still	
  the	
  middle	
  to	
  upper	
  class	
  landowners	
  who	
  side	
  with	
  the	
  

environmentalists	
  when	
  it	
  comes	
  to	
  protecting	
  their	
  private	
  property	
  from	
  big	
  

government	
  and	
  corporate	
  interests.	
  The	
  interesting	
  thing	
  about	
  women	
  in	
  the	
  lesbian	
  

land	
  community	
  is	
  that	
  there	
  is	
  a	
  range	
  of	
  class	
  backgrounds	
  and	
  at	
  this	
  point	
  everyone	
  I	
  

met	
  is	
  now	
  local	
  to	
  the	
  region,	
  meaning	
  they	
  have	
  lived	
  in	
  the	
  southern	
  Oregon	
  

community	
  for	
  20	
  plus	
  years.	
  There	
  is	
  also	
  the	
  added	
  element	
  of	
  feminist	
  and	
  lesbian	
  

politics	
  to	
  the	
  environmentalism	
  that	
  takes	
  place	
  on	
  lesbian	
  land,	
  which	
  explicitly	
  

involves	
  anti-­‐capitalist	
  and	
  anti-­‐oppression	
  approaches	
  to	
  environmental	
  issues.	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
8	
  The	
  land	
  use	
  policy	
  I’m	
  referring	
  to	
  here	
  is	
  SB	
  100	
  or	
  the	
  “Oregon	
  Land	
  Conservation	
  and	
  Development	
  
Act	
  of	
  1973,”	
  which	
  affected	
  land	
  use	
  planning	
  laws	
  in	
  formative	
  ways	
  across	
  the	
  state	
  (Oregon	
  State).	
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However,	
  the	
  lingering	
  contradiction	
  in	
  lesbian	
  land	
  communities	
  is	
  the	
  fact	
  that	
  their	
  

origins	
  are	
  firmly	
  rooted	
  in	
  private	
  land	
  ownership,	
  which	
  is	
  directly	
  tied	
  to	
  race	
  and	
  

class	
  privilege	
  in	
  the	
  region	
  and	
  in	
  their	
  particular	
  community.	
  Sandilands	
  notes,	
  	
  

	
   	
  	
  
	
   On	
  one	
  hand,	
  the	
  system	
  of	
  private	
  land	
  ownership	
  may	
  prompt	
  an	
  investment	
  	
  
	
   in	
  developing	
  intimacy	
  with	
  a	
  place,	
  including	
  a	
  desire	
  to	
  protect	
  it	
  from	
  	
  
	
   exploitative	
  uses	
  such	
  as	
  logging	
  and	
  industrial	
  agriculture.	
  This	
  may	
  ‘free’	
  the	
  	
  
	
   landscape	
  in	
  other	
  ways.	
  These	
  women	
  thus	
  criticize	
  a	
  rural	
  property	
  system	
  that	
  	
  
	
   carves	
  the	
  landscape	
  into	
  privately	
  owned	
  and	
  experientially	
  diminished	
  chunks	
  	
  
	
   by	
  being	
  property	
  owners	
  who	
  persist	
  in	
  keeping	
  the	
  land	
  open	
  to	
  other	
  	
  
	
   relations	
  and	
  experiences.	
  (“Lesbian	
  Separatist”	
  142)	
  
	
  
As	
  Sandilands	
  makes	
  clear,	
  landdykes	
  are	
  well	
  aware	
  of	
  the	
  internal	
  contradictions	
  of	
  

their	
  privileged	
  position	
  as	
  predominantly	
  white	
  women,	
  and	
  as	
  landowners.	
  However,	
  

there	
  is	
  also	
  an	
  awareness	
  of	
  a	
  simultaneous	
  resistance	
  to	
  a	
  capitalist	
  system	
  by	
  living	
  

collectively	
  on	
  land	
  that	
  is	
  legally	
  only	
  supposed	
  to	
  have	
  one	
  single	
  family	
  household,	
  

living	
  lightly	
  on	
  the	
  land,	
  protecting	
  the	
  land	
  from	
  logging	
  and	
  other	
  forms	
  of	
  industrial	
  

destruction,	
  and	
  keeping	
  the	
  land	
  open	
  to	
  other	
  lesbians	
  and	
  women	
  who	
  would	
  not	
  

otherwise	
  have	
  access	
  to	
  rural	
  places.	
  

	
  

TREE	
  ACTIVISM	
  

On	
  the	
  first	
  day	
  of	
  my	
  trip	
  to	
  Oregon	
  I	
  was	
  able	
  to	
  observe	
  some	
  of	
  the	
  ways	
  in	
  which	
  

landdykes	
  interact	
  with	
  current	
  formations	
  of	
  grassroots	
  environmentalism	
  in	
  southern	
  

Oregon	
  and	
  how	
  the	
  landdykes’	
  emplaced	
  and	
  time-­‐deepened	
  knowledge	
  of	
  the	
  region	
  

and	
  the	
  trees	
  fosters	
  this	
  relationship.	
  After	
  two	
  flights	
  from	
  Toronto	
  I	
  arrived	
  at	
  the	
  

Eugene	
  airport	
  in	
  the	
  late	
  afternoon	
  on	
  a	
  hot	
  dry	
  July	
  day.	
  Francis	
  pulled	
  up	
  in	
  her	
  

Subaru	
  and	
  asked	
  me	
  if	
  I’d	
  like	
  to	
  go	
  with	
  her	
  to	
  check	
  out	
  the	
  Trans	
  &	
  Womyn’s	
  Action	
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Camp	
  happening	
  nearby.	
  She	
  let	
  me	
  know	
  that	
  many	
  of	
  the	
  people	
  there	
  had	
  been	
  

participating	
  in	
  the	
  White	
  Castle	
  protest,	
  a	
  tree-­‐sit	
  aimed	
  at	
  stopping	
  the	
  clear-­‐cutting	
  of	
  

a	
  nearby	
  old	
  growth	
  forest	
  on	
  BLM	
  land.	
  The	
  green-­‐washed	
  plan	
  at	
  White	
  Castle	
  is	
  to	
  cut	
  

down	
  an	
  old	
  growth	
  forest	
  in	
  order	
  to	
  create	
  butterfly	
  habitat,	
  not	
  because	
  of	
  the	
  

tremendous	
  profit	
  they	
  will	
  gain	
  after	
  selling	
  the	
  huge	
  logs	
  to	
  the	
  highest	
  bidding	
  timber	
  

company.	
  9	
  

Francis	
  put	
  me	
  in	
  charge	
  of	
  reading	
  the	
  detailed	
  directions	
  for	
  how	
  to	
  get	
  to	
  the	
  

guerilla	
  camp	
  spot	
  and	
  conference	
  location.	
  When	
  we	
  finally	
  arrived	
  at	
  camp	
  it	
  quickly	
  

became	
  clear	
  that	
  Francis	
  was	
  by	
  far	
  the	
  oldest	
  person	
  there	
  and	
  I	
  too,	
  at	
  27,	
  was	
  older	
  

than	
  the	
  majority	
  of	
  the	
  people	
  there.	
  We	
  were	
  greeted	
  by	
  Dandelion	
  and	
  Bone	
  Saw,	
  

just	
  a	
  few	
  of	
  the	
  many	
  forest	
  names	
  activists	
  give	
  themselves	
  to	
  disguise	
  their	
  identity	
  in	
  

political	
  actions.	
  As	
  Beverly	
  Brown	
  pointed	
  out	
  in	
  her	
  book,	
  most	
  of	
  the	
  activists	
  in	
  this	
  

type	
  of	
  environmentalist	
  scene	
  are	
  not	
  local	
  to	
  the	
  region;	
  most	
  of	
  the	
  people	
  I	
  met	
  at	
  

TWAC	
  were	
  travelers,	
  squatters,	
  and	
  dumpster	
  divers	
  from	
  Portland	
  or	
  out	
  of	
  state.	
  

However,	
  this	
  group	
  of	
  outsider	
  activists	
  did	
  seem	
  to	
  have	
  an	
  awareness	
  of	
  social	
  justice	
  

particularly	
  around	
  trans	
  and	
  sexuality	
  issues;	
  a	
  general	
  awareness	
  of	
  class,	
  race	
  and	
  

misogyny	
  was	
  implied	
  but	
  not	
  made	
  clear	
  by	
  my	
  interactions.	
  And	
  while	
  the	
  gathering	
  

was	
  focused	
  on	
  activism	
  to	
  protect	
  trees,	
  Francis	
  had	
  to	
  remind	
  participants	
  of	
  basic	
  fire	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
9	
  The	
  environmental	
  assessment	
  associated	
  with	
  the	
  White	
  Castle	
  timber	
  sale	
  states	
  that	
  one	
  of	
  the	
  main	
  
objectives	
  of	
  this	
  sale	
  is	
  to	
  create	
  suitable	
  habitat	
  for	
  native	
  butterflies,	
  moths,	
  birds,	
  and	
  foraging	
  habitat	
  
for	
  small	
  mammals,	
  which	
  provide	
  food	
  for	
  the	
  endangered	
  spotted	
  owl.	
  Of	
  course	
  an	
  increase	
  in	
  food	
  for	
  
the	
  spotted	
  owl	
  becomes	
  irrelevant	
  when	
  spotted	
  owl	
  habitat	
  is	
  destroyed	
  by	
  clear-­‐cutting.	
  Francis	
  
explained	
  that	
  the	
  White	
  Castle	
  timber	
  sale	
  is	
  a	
  pilot	
  project	
  for	
  what	
  the	
  BLM	
  is	
  calling	
  	
  “eco-­‐forestry”	
  or	
  
“retention	
  harvesting”	
  where	
  they	
  are	
  able	
  to	
  disguise	
  the	
  profit-­‐driven	
  and	
  environmentally	
  devastating	
  
practice	
  of	
  clear-­‐cutting	
  old	
  growth	
  forests	
  as	
  something	
  sustainable	
  and	
  environmentally	
  friendly.	
  
(Bureau	
  of	
  Land	
  Management)	
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safety	
  practices	
  such	
  as	
  not	
  idling	
  a	
  car	
  over	
  tall	
  grass	
  and	
  not	
  throwing	
  cigarette	
  butts	
  

on	
  the	
  ground.	
  Francis	
  and	
  I	
  spent	
  the	
  night	
  at	
  TWAC	
  and	
  the	
  next	
  morning	
  we	
  

participated	
  in	
  the	
  tripod	
  workshop.	
  The	
  tripod	
  we	
  put	
  together	
  that	
  day	
  was	
  made	
  of	
  

three	
  20-­‐foot	
  steel	
  poles	
  with	
  rope	
  holding	
  them	
  together	
  at	
  the	
  top.	
  It	
  took	
  six	
  of	
  us	
  to	
  

tie	
  the	
  ropes	
  securely	
  and	
  put	
  it	
  up	
  in	
  a	
  standing	
  formation.	
  Tripods	
  are	
  often	
  used	
  to	
  

block	
  logging	
  trucks;	
  one	
  person	
  will	
  sit	
  at	
  the	
  top	
  of	
  the	
  tripod	
  where	
  the	
  ropes	
  are	
  tied	
  

and	
  their	
  presence	
  is	
  what	
  makes	
  moving	
  the	
  structure	
  a	
  liability	
  and	
  therefore	
  

impossible	
  for	
  the	
  logging	
  trucks	
  to	
  pass.	
  	
  

	
   We	
  met	
  up	
  with	
  a	
  few	
  of	
  the	
  same	
  TWAC	
  folks	
  when	
  we	
  went	
  to	
  visit	
  the	
  White	
  

Castle	
  protest	
  a	
  few	
  days	
  later.	
  Francis	
  was	
  the	
  person	
  who	
  alerted	
  the	
  tree-­‐sitters	
  to	
  

the	
  White	
  Castle	
  timber	
  sale	
  in	
  the	
  first	
  place.	
  Her	
  knowledge	
  of	
  the	
  forests	
  in	
  the	
  region	
  

and	
  ability	
  to	
  identify	
  where	
  trees	
  and	
  wildlife	
  are	
  most	
  at	
  risk	
  is	
  invaluable,	
  not	
  only	
  to	
  

the	
  women’s	
  land	
  community	
  but	
  also	
  to	
  young	
  activists	
  from	
  out	
  of	
  town	
  who	
  are	
  just	
  

getting	
  to	
  know	
  the	
  region	
  and	
  the	
  politics.	
  As	
  Francis	
  explained	
  it,	
  when	
  she	
  happened	
  

to	
  meet	
  some	
  of	
  the	
  young	
  activists	
  they	
  were	
  looking	
  for	
  a	
  tree-­‐sit	
  but	
  didn’t	
  know	
  

where	
  to	
  go.	
  Francis,	
  having	
  just	
  surveyed	
  the	
  White	
  Castle	
  timber	
  sale	
  for	
  her	
  job	
  with	
  

Cascadia	
  Wildlands,	
  let	
  them	
  know	
  that	
  this	
  unit	
  would	
  be	
  a	
  good	
  one	
  in	
  which	
  to	
  sit.10	
  	
  

Before	
  arriving	
  Francis	
  texted	
  one	
  of	
  the	
  tree-­‐sitters	
  who	
  calls	
  himself	
  Forest,	
  

and	
  asked	
  him	
  if	
  we	
  could	
  pick	
  anything	
  up	
  for	
  the	
  tree-­‐sitters	
  and	
  those	
  at	
  base	
  camp.	
  

By	
  the	
  time	
  they	
  responded	
  with,	
  “yes:	
  beer,	
  AAA	
  batteries,	
  jelly,	
  smokes,	
  and	
  bread,”	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
10	
  Cascadia	
  Wildlands	
  is	
  an	
  environmental	
  nonprofit	
  founded	
  in	
  1998	
  that	
  “educates,	
  agitates,	
  and	
  inspires	
  
a	
  movement	
  to	
  protect	
  and	
  restore”	
  ecosystems	
  in	
  the	
  Cascadia	
  bioregion	
  through	
  “grassroots	
  organizing,	
  
policy	
  work	
  and	
  litigation”	
  (Cascadia	
  Wildlands).	
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we	
  had	
  already	
  decided	
  to	
  gather	
  what	
  was	
  available	
  to	
  us	
  at	
  Fly	
  Away	
  Home,	
  the	
  

women’s	
  land	
  nearest	
  to	
  the	
  White	
  Castle	
  unit	
  in	
  Myrtle	
  Creek.	
  Francis,	
  Bethroot,	
  and	
  I	
  

went	
  through	
  the	
  hillside	
  garden	
  there	
  and	
  picked	
  fresh	
  blackberries,	
  cherry	
  tomatoes,	
  

kale,	
  and	
  basil	
  for	
  the	
  tree-­‐sitters:	
  not	
  exactly	
  what	
  they	
  requested	
  but	
  a	
  healthy	
  

alternative	
  nonetheless.	
  Francis	
  had	
  two	
  warm	
  beers	
  in	
  her	
  car	
  and	
  Madrone	
  was	
  able	
  

to	
  find	
  four	
  AAA	
  batteries,	
  so	
  we	
  were	
  set.	
  When	
  we	
  entered	
  the	
  White	
  Castle	
  unit	
  the	
  

trees	
  were	
  overpowering	
  in	
  their	
  size	
  and	
  beauty,	
  the	
  air	
  was	
  crisp,	
  and	
  when	
  I	
  looked	
  

up	
  at	
  the	
  height	
  of	
  the	
  Douglas	
  firs	
  I	
  almost	
  fell	
  backwards	
  in	
  my	
  attempt	
  to	
  see	
  the	
  

crowns:	
  impossible.	
  Not	
  only	
  were	
  we	
  bringing	
  fresh,	
  local,	
  organic	
  food	
  to	
  the	
  tree-­‐

sitters,	
  but	
  we	
  also	
  came	
  with	
  the	
  newest	
  Environmental	
  Assessment	
  on	
  the	
  White	
  

Castle	
  unit,	
  produced	
  by	
  the	
  BLM	
  earlier	
  that	
  day.	
  The	
  EA	
  proposed	
  a	
  closure	
  around	
  the	
  

unit	
  intending	
  to	
  make	
  the	
  tree-­‐sitters	
  legally	
  required	
  to	
  leave	
  the	
  site.	
  	
  

The	
  EA	
  posed	
  the	
  question	
  to	
  the	
  public	
  as	
  to	
  whether	
  the	
  BLM	
  should	
  go	
  ahead	
  

with	
  the	
  closure	
  and	
  remove	
  the	
  “recreationists”	
  (as	
  they	
  call	
  the	
  tree-­‐sitters)	
  or	
  not.	
  

Francis	
  thought	
  that	
  this	
  course	
  of	
  action	
  was	
  rather	
  unheard	
  of	
  for	
  the	
  BLM.	
  She	
  

thought	
  the	
  whole	
  process	
  was	
  strange	
  and	
  noted	
  that	
  in	
  the	
  past	
  they	
  didn’t	
  ask	
  the	
  

public	
  what	
  they	
  should	
  do,	
  and	
  instead	
  just	
  went	
  in	
  and	
  forcibly	
  removed	
  tree-­‐sitters	
  

without	
  warning.	
  However,	
  in	
  the	
  case	
  of	
  the	
  White	
  Castle	
  protest,	
  the	
  closure	
  would	
  

also	
  block	
  off	
  public	
  access	
  to	
  hiking	
  and	
  recreation	
  areas.	
  Francis	
  also	
  pointed	
  out	
  that	
  

the	
  closure	
  would	
  not	
  be	
  large	
  enough	
  to	
  stop	
  the	
  tree-­‐sitters	
  from	
  walking	
  in	
  supplies	
  

through	
  bordering	
  Forest	
  Service	
  land	
  that	
  would	
  remain	
  open.	
  In	
  turn,	
  this	
  EA	
  process	
  

was	
  actually	
  helpful	
  to	
  the	
  tree-­‐sitters.	
  It	
  prolonged	
  the	
  amount	
  of	
  time	
  they	
  could	
  be	
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there	
  legally	
  and	
  even	
  if	
  the	
  EA	
  didn’t	
  go	
  in	
  the	
  tree-­‐sitters’	
  favor,	
  the	
  closure	
  wouldn’t	
  

stop	
  them	
  from	
  keeping	
  the	
  sit	
  going.	
  In	
  regard	
  to	
  the	
  EA,	
  Francis	
  remarked,	
  “It’s	
  a	
  

National	
  Forest,	
  so	
  they	
  want	
  to	
  hear	
  from	
  people	
  all	
  over	
  the	
  country	
  about	
  this,	
  so	
  I	
  

think	
  I’m	
  going	
  to	
  say,	
  you	
  know,	
  you	
  ought	
  to	
  let	
  them	
  (the	
  tree-­‐sitters)	
  stay,	
  after	
  all	
  

you	
  don’t	
  want	
  to	
  log	
  that,	
  it’s	
  not	
  a	
  good	
  idea,	
  you	
  might	
  as	
  well	
  just	
  let	
  them	
  stay,	
  and	
  

not	
  log	
  it”	
  (August	
  2,	
  2013).	
  Francis	
  explained	
  that	
  the	
  White	
  Castle	
  timber	
  sale	
  involves	
  

a	
  three-­‐year	
  contract,	
  so	
  potentially	
  the	
  tree-­‐sitters	
  would	
  need	
  to	
  commit	
  to	
  three	
  

years	
  with	
  the	
  exception	
  of	
  winter	
  when	
  the	
  logging	
  trucks	
  can’t	
  operate.	
  

In	
  The	
  Legacy	
  of	
  Luna:	
  The	
  Story	
  of	
  a	
  Tree,	
  A	
  Woman,	
  and	
  the	
  Struggle	
  to	
  Save	
  

the	
  Redwoods,	
  Julia	
  Butterfly	
  Hill	
  tells	
  the	
  story	
  of	
  how	
  she	
  stumbled	
  upon	
  tree-­‐sitting	
  

and	
  forest	
  activism.	
  Like	
  many	
  of	
  the	
  folks	
  I	
  met	
  at	
  TWAC	
  and	
  White	
  Castle,	
  Hill	
  was	
  an	
  

outsider	
  to	
  the	
  place	
  where	
  she	
  was	
  pursuing	
  her	
  activism.	
  She	
  came	
  to	
  California	
  

looking	
  for	
  purpose	
  and	
  a	
  new	
  direction	
  in	
  her	
  life.	
  Her	
  story	
  is	
  about	
  engaging	
  in	
  a	
  tree-­‐

sit	
  for	
  nearly	
  two	
  years	
  in	
  an	
  old	
  growth	
  redwood	
  that	
  she	
  and	
  her	
  fellow	
  activists	
  

named	
  Luna.	
  Hill’s	
  initiating	
  experiences	
  in	
  the	
  forest	
  activist	
  scene	
  seem	
  to	
  mirror	
  that	
  

of	
  many	
  of	
  the	
  White	
  Castle	
  protesters	
  I	
  encountered:	
  meeting	
  strangers	
  with	
  elusive	
  

forest	
  names,	
  learning	
  to	
  climb	
  trees,	
  overcoming	
  a	
  fear	
  of	
  heights,	
  and	
  staying	
  on	
  the	
  

platforms	
  built	
  high	
  up	
  in	
  tree	
  branches,	
  except	
  that	
  the	
  old	
  growths	
  at	
  White	
  Castle	
  

were	
  Douglas	
  firs	
  instead	
  of	
  redwoods.	
  And	
  instead	
  of	
  the	
  Bureau	
  of	
  Land	
  Management,	
  

Hill	
  was	
  dealing	
  with	
  the	
  Pacific	
  Lumber	
  Company	
  in	
  California.	
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11	
  Photo	
  taken	
  by	
  the	
  author	
  featuring	
  two	
  forest	
  activists	
  climbing	
  up	
  two	
  old	
  growth	
  Douglas	
  fir	
  trees	
  
toward	
  a	
  tree-­‐sitting	
  platform	
  at	
  the	
  White	
  Castle	
  timber	
  sale	
  site,	
  Myrtle	
  Creek,	
  Oregon,	
  August	
  2,	
  2013.	
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Her	
  story	
  ends	
  up	
  being	
  more	
  about	
  her	
  than	
  the	
  tree	
  she	
  is	
  trying	
  to	
  save	
  and	
  

the	
  anthropocentrism	
  of	
  her	
  tale	
  is	
  unwavering.	
  In	
  the	
  last	
  chapter	
  of	
  her	
  book	
  Hill	
  

writes,	
  “I	
  am	
  human,	
  very	
  human,	
  so	
  I	
  will	
  stumble,	
  and	
  I	
  may	
  even	
  fall.	
  But	
  I	
  will	
  pick	
  

myself	
  back	
  up	
  again	
  and	
  hold	
  on	
  to	
  love	
  for	
  all	
  I’m	
  worth	
  and	
  try	
  again.	
  Luna	
  is	
  only	
  one	
  

tree.	
  We	
  will	
  save	
  her,	
  but	
  we	
  will	
  lose	
  others”	
  (238).	
  Her	
  sentiments	
  towards	
  trees	
  

throughout	
  the	
  book	
  are	
  in	
  line	
  with	
  mainstream	
  environmental	
  discourses	
  in	
  that	
  they	
  

are	
  future-­‐focused,	
  white,	
  middle	
  class,	
  and	
  human-­‐centric.	
  She	
  writes,	
  “I’ve	
  always	
  felt	
  

that	
  as	
  long	
  as	
  I	
  was	
  able,	
  I	
  was	
  supposed	
  to	
  give	
  all	
  I’ve	
  got	
  to	
  ensure	
  a	
  healthy	
  and	
  

loving	
  legacy	
  for	
  those	
  still	
  to	
  come,	
  and	
  especially	
  for	
  those	
  with	
  no	
  voice.	
  That	
  is	
  what	
  

I’ve	
  done	
  in	
  this	
  tree”	
  (3).	
  Hill’s	
  story	
  is	
  indeed	
  an	
  incredible	
  one	
  and	
  her	
  actions	
  

ultimately	
  resulted	
  in	
  the	
  conservation	
  of	
  the	
  tree	
  called	
  Luna	
  and	
  the	
  trees	
  surrounding	
  

it.	
  Similarly,	
  the	
  White	
  Castle	
  tree-­‐sitters	
  and	
  those	
  who	
  attended	
  TWAC	
  are	
  taking	
  on	
  

crucial	
  resistance	
  roles	
  in	
  the	
  environmental	
  politics	
  in	
  the	
  region.	
  On	
  lesbian	
  land	
  there	
  

is	
  a	
  sustained	
  and	
  emplaced	
  commitment	
  to	
  nonhuman	
  nature	
  and	
  a	
  listening	
  to,	
  rather	
  

than	
  speaking	
  for,	
  the	
  so-­‐called	
  voiceless.	
  This	
  type	
  of	
  emplaced	
  attention	
  to	
  nonhuman	
  

agency	
  is	
  absent	
  in	
  the	
  more	
  transitory	
  and	
  subsequently	
  volatile	
  forest	
  activist	
  scene.	
  	
  

	
   Francis	
  seemed	
  to	
  feel	
  very	
  positive	
  about	
  the	
  presence	
  of	
  the	
  tree-­‐sitters	
  and	
  

the	
  attention	
  of	
  young	
  people	
  turned	
  toward	
  issues	
  of	
  forest	
  exploitation	
  in	
  the	
  area.	
  In	
  

her	
  work	
  as	
  the	
  Conservation	
  Director	
  at	
  Cascadia	
  Wildlands,	
  Francis	
  visits	
  units	
  of	
  BLM	
  

land	
  on	
  which	
  contracts	
  to	
  harvest	
  the	
  trees	
  are	
  sold	
  to	
  the	
  highest	
  bidding	
  timber	
  

company.	
  Francis	
  visits	
  the	
  units	
  before	
  the	
  trees	
  are	
  cut	
  in	
  order	
  to	
  protest	
  the	
  cut,	
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often	
  through	
  legal	
  action.	
  If	
  she	
  does	
  not	
  win,	
  she	
  returns	
  after	
  it	
  is	
  cut	
  in	
  order	
  to	
  

survey	
  the	
  damage	
  and	
  check	
  for	
  violations	
  of	
  the	
  terms	
  of	
  the	
  cut,	
  and	
  to	
  ensure	
  that	
  

the	
  trees,	
  which	
  were	
  marked	
  for	
  retention,	
  were	
  in	
  fact	
  retained.	
  	
  

I	
  accompanied	
  Francis	
  on	
  two	
  such	
  visits	
  to	
  the	
  Green	
  Chain	
  and	
  Lone	
  Pine	
  

timber	
  sales.12	
  At	
  the	
  Green	
  Chain	
  timber	
  sale	
  we	
  observed	
  and	
  documented	
  trees	
  with	
  

orange	
  stripes	
  (the	
  trees	
  designated	
  as	
  retention	
  trees	
  because	
  of	
  regulations	
  protecting	
  

older	
  and	
  wildlife	
  trees)	
  that	
  had	
  been	
  cut,	
  and	
  it	
  was	
  clear	
  that	
  after	
  they	
  had	
  been	
  cut	
  

a	
  blue	
  line	
  of	
  paint	
  had	
  been	
  painted	
  haphazardly	
  over	
  the	
  orange	
  one,	
  apparently	
  to	
  

cover	
  up	
  the	
  original	
  mark.	
  However,	
  the	
  reality	
  of	
  what	
  had	
  happened	
  was	
  clear.	
  It	
  was	
  

on	
  this	
  same	
  day	
  that	
  we	
  went	
  to	
  another	
  timber	
  sale	
  that	
  was	
  about	
  to	
  be	
  cut.	
  All	
  of	
  

the	
  trees	
  in	
  this	
  unit	
  were	
  still	
  intact,	
  and	
  no	
  retention	
  trees	
  were	
  yet	
  marked	
  or	
  flagged.	
  

As	
  we	
  were	
  walking	
  through	
  the	
  unit	
  we	
  suddenly	
  noticed	
  an	
  owl	
  perched	
  up	
  in	
  the	
  

trees	
  above	
  our	
  heads.	
  We	
  scrambled	
  for	
  the	
  camera	
  and	
  it	
  turned	
  out	
  that	
  trying	
  to	
  

take	
  a	
  clear	
  digital	
  photo	
  of	
  an	
  owl	
  was	
  rather	
  difficult	
  from	
  this	
  distance.	
  However,	
  in	
  

one	
  instant	
  I	
  was	
  able	
  to	
  steady	
  the	
  camera	
  just	
  enough	
  to	
  capture	
  the	
  bird	
  looking	
  right	
  

at	
  us.	
  Francis	
  remarked,	
  “If	
  this	
  turns	
  out	
  to	
  be	
  a	
  spotted	
  owl,	
  we’ve	
  just	
  saved	
  the	
  unit!”	
  

(August	
  7,	
  2013).	
  Later	
  on	
  Francis	
  sent	
  two	
  letters	
  to	
  the	
  BLM,	
  one	
  regarding	
  the	
  reserve	
  

trees	
  being	
  painted	
  over	
  with	
  blue	
  paint	
  and	
  marked	
  for	
  cutting,	
  and	
  the	
  other	
  

regarding	
  the	
  potential	
  spotted	
  owl	
  sighting.	
  In	
  the	
  first	
  letter,	
  Francis	
  wrote,	
  “This	
  

appears	
  to	
  exceed	
  the	
  environmental	
  damages	
  considered	
  in	
  the	
  EA,	
  where	
  the	
  public	
  

was	
  promised	
  these	
  large	
  trees	
  would	
  be	
  retained.	
  Now,	
  at	
  the	
  last	
  minute,	
  they	
  are	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
12	
  “Green	
  Chain”	
  and	
  “Lone	
  Pine”	
  are	
  the	
  names	
  given	
  to	
  these	
  particular	
  pieces	
  of	
  federally	
  owned	
  land	
  
by	
  the	
  Bureau	
  of	
  Land	
  Management	
  (Bureau	
  of	
  Land	
  Management).	
  



 
 

45	
  

being	
  felled	
  and	
  decked	
  for	
  hauling.	
  Maybe	
  many	
  have	
  been	
  already	
  hauled	
  away”	
  

(August	
  12,	
  2013).	
  The	
  second	
  letter	
  went	
  as	
  follows:	
  

	
   Dear	
  BLM:	
  Teresa	
  Stutesman	
  or	
  Kathy	
  Hoffine,	
  
	
   	
  
	
   I	
  was	
  looking	
  at	
  some	
  units	
  of	
  the	
  Lone	
  Pine	
  timber	
  sale	
  yesterday.	
  I	
  was	
  in	
  the	
  
	
   Weaver	
  Tie	
  unit,	
  down	
  road	
  28-­‐10-­‐22.	
  There	
  were	
  lots	
  of	
  nice	
  big-­‐leaf	
  maple	
  and	
  
	
   myrtle	
  wood	
  in	
  the	
  unit.	
  And	
  out	
  from	
  the	
  unit	
  flew	
  an	
  owl.	
  It	
  landed	
  on	
  a	
  branch	
  
	
   near	
  us	
  and	
  we	
  managed	
  to	
  get	
  the	
  attached	
  photos.	
  Perhaps	
  it	
  is	
  a	
  spotted	
  owl?	
  
	
   Not	
  sure	
  if	
  it	
  is	
  a	
  barred	
  owl.	
  But,	
  I	
  thought	
  you	
  would	
  be	
  interested	
  to	
  know,	
  
	
   especially	
  if	
  it	
  is	
  a	
  spotted	
  owl	
  living	
  in	
  the	
  Weaver	
  Tie	
  unit.	
  
	
   	
  
	
   Francis	
  Eatherington	
  (August	
  7,	
  2013)	
  
	
  

	
  13	
  
	
  
According	
  to	
  Francis,	
  our	
  visits	
  to	
  the	
  two	
  units	
  that	
  day	
  saved	
  at	
  least	
  one	
  old	
  growth	
  

tree	
  that	
  was	
  marked	
  for	
  cutting	
  after	
  it	
  was	
  marked	
  for	
  reserve,	
  and	
  the	
  species	
  of	
  the	
  

owl	
  in	
  the	
  other	
  unit	
  is	
  still	
  to	
  be	
  determined	
  by	
  the	
  BLM.	
  	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
13	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  an	
  owl	
  at	
  the	
  Lone	
  Pine	
  timber	
  sale,	
  August	
  6,	
  2013.	
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14	
  Photo	
  taken	
  by	
  the	
  author	
  at	
  the	
  Green	
  Chain	
  timber	
  sale	
  of	
  a	
  tree	
  marked	
  for	
  retention	
  as	
  a	
  Wildlife	
  
Tree,	
  August	
  4,	
  2013.	
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   All	
  of	
  the	
  women	
  I	
  spoke	
  to	
  made	
  it	
  clear	
  that	
  living	
  in	
  southern	
  Oregon	
  means	
  

living	
  among	
  logging	
  operations.	
  At	
  Fly	
  Away	
  Home	
  they	
  are	
  dealing	
  with	
  a	
  timber	
  sale	
  

and	
  future	
  clear-­‐cut	
  right	
  on	
  the	
  border	
  of	
  their	
  land	
  that,	
  if	
  carried	
  out,	
  would	
  destroy	
  

their	
  waterline.	
  The	
  residents	
  there,	
  Madrone	
  and	
  Bethroot,	
  are	
  working	
  with	
  Francis	
  to	
  

protest	
  the	
  cut	
  on	
  the	
  grounds	
  of	
  excessive	
  mitigation	
  costs	
  due	
  to	
  waterline	
  

interference.	
  All	
  of	
  the	
  women	
  I	
  spoke	
  to	
  are	
  not	
  critical	
  of	
  all	
  logging	
  outright,	
  but	
  

rather,	
  the	
  type	
  of	
  logging	
  practices	
  that	
  generally	
  take	
  place	
  in	
  the	
  region:	
  clear-­‐cutting,	
  

herbicide	
  spraying,	
  and	
  the	
  planting	
  of	
  a	
  Douglas	
  fir	
  monoculture.	
  Francis	
  explained,	
  

	
   With	
  clear-­‐cuts	
  what	
  they	
  do	
  is	
  they	
  plant	
  them	
  really	
  densely	
  with	
  trees	
  and	
  
	
   what	
  you	
  have	
  is	
  a	
  managed	
  plantation	
  and	
  so	
  when	
  you	
  have	
  those	
  really	
  huge	
  
	
   areas	
  of	
  really	
  dense	
  trees	
  it’s	
  much	
  more	
  flammable	
  than	
  the	
  cool	
  ground	
  of	
  an	
  
	
   old	
  growth	
  forest	
  .	
  .	
  .	
  so	
  that’s	
  what	
  we	
  always	
  complain	
  about	
  and	
  that’s	
  what	
  
	
   they	
  have	
  to	
  do	
  with	
  NEPA	
  on	
  these	
  EAs,	
  consider	
  the	
  increased	
  fire	
  hazard	
  
	
   when	
  they	
  do	
  these	
  clear-­‐cuts.	
  (August	
  4,	
  2013)	
  15	
  
	
  

I	
  spoke	
  with	
  Annie	
  Ocean	
  who	
  lives	
  on	
  the	
  women’s	
  land	
  adjacent	
  to	
  Rainbow’s	
  

End,	
  Raven	
  Song.	
  Annie	
  discussed	
  the	
  clear-­‐cut	
  that	
  took	
  place	
  three	
  years	
  ago	
  on	
  the	
  

hillside	
  directly	
  above	
  Rainbow’s	
  End	
  and	
  Raven	
  Song.	
  She	
  remarked,	
  

	
   What	
  really	
  defines	
  where	
  I	
  live	
  at	
  Raven	
  Song	
  for	
  me	
  are	
  the	
  cliffs	
  and	
  
	
   obviously	
  they	
  have	
  trees	
  on	
  them,	
  except	
  for	
  the	
  new	
  clear-­‐cut.	
  When	
  that	
  
	
   clear-­‐cut	
  happened	
  I	
  thought,	
  “something	
  big	
  is	
  happening,	
  or	
  is	
  going	
  to	
  
	
   happen,”	
  and	
  sure	
  enough	
  Valerie	
  died,	
  but	
  that	
  to	
  me,	
  them	
  taking,	
  that	
  much	
  
	
   destruction,	
  is	
  going	
  to	
  define	
  something	
  in	
  my	
  own	
  personal	
  life.	
  I	
  tried	
  to	
  hold	
  
	
   that	
  off	
  but	
  you	
  know	
  you	
  can't	
  do	
  all	
  things.	
  The	
  clear-­‐cut	
  was	
  devastating.	
  
	
   (August	
  5,	
  2013)	
  	
  	
  
	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
15	
  “The	
  National	
  Environmental	
  Policy	
  Act	
  NEPA	
  requires	
  federal	
  agencies	
  to	
  integrate	
  environmental	
  
values	
  into	
  their	
  decision	
  making	
  processes	
  by	
  considering	
  the	
  environmental	
  impacts	
  of	
  their	
  proposed	
  
actions	
  and	
  reasonable	
  alternatives	
  to	
  those	
  actions.	
  To	
  meet	
  NEPA	
  requirements	
  federal	
  agencies	
  
prepare	
  a	
  detailed	
  statement	
  known	
  as	
  an	
  Environmental	
  Impact	
  Statement	
  (EIS).	
  EPA	
  reviews	
  and	
  
comments	
  on	
  EISs	
  prepared	
  by	
  other	
  federal	
  agencies,	
  maintains	
  a	
  national	
  filing	
  system	
  for	
  all	
  EISs,	
  and	
  
assures	
  that	
  its	
  own	
  actions	
  comply	
  with	
  NEPA”	
  (United	
  States	
  EPA).	
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Annie’s	
  embodied	
  connection	
  to	
  the	
  devastation	
  of	
  the	
  land	
  is	
  indicative	
  of	
  the	
  

embodied	
  relationship	
  to	
  land	
  that	
  pervades	
  the	
  landdyke	
  community.	
  The	
  connection	
  

between	
  Valerie,	
  her	
  former	
  lover	
  and	
  landmate	
  who	
  died	
  of	
  breast	
  cancer	
  just	
  two	
  

months	
  prior	
  to	
  our	
  conversation,	
  and	
  the	
  clear-­‐cut	
  on	
  the	
  cliffs	
  is	
  very	
  real	
  for	
  Annie.	
  

She	
  further	
  explained	
  her	
  understanding	
  of	
  what	
  happened:	
  

	
   When	
  I	
  first	
  lived	
  here	
  there	
  were	
  tons	
  of	
  old	
  growth	
  trees	
  on	
  the	
  hillside	
  	
  over	
  
	
   there	
  on	
  the	
  neighboring	
  property,	
  and	
  then	
  they	
  slowly	
  took	
  all	
  of	
  those	
  	
  and	
  
	
   then	
  now	
  the	
  trees	
  are	
  gone	
  on	
  that	
  side.	
  But	
  really	
  when	
  I	
  look	
  up	
  there	
  now,	
  I	
  
	
   see	
  Valerie,	
  she	
  had	
  breast	
  cancer,	
  that	
  was	
  her	
  breast	
  cancer	
  on	
  her	
  left	
  	
  side	
  
	
   where	
  the	
  clear-­‐cut	
  is	
  and	
  that	
  was	
  her	
  good	
  breast	
  over	
  on	
  that	
  side	
  where	
  
	
   the	
  trees	
  remain,	
  that’s	
  just	
  how	
  I	
  define	
  it.	
  It	
  was	
  that	
  devastating	
  to	
  have	
  that	
  
	
   whole	
  hillside	
  cut,	
  even	
  though	
  the	
  trees	
  were	
  being	
  cut	
  I	
  really	
  did	
  try	
  to	
  send	
  
	
   really	
  good	
  energy	
  to	
  the	
  loggers	
  because	
  it's	
  a	
  really	
  hard	
  job.	
  Standing	
  on	
  a	
  
	
   hillside	
  all	
  day	
  and	
  cutting	
  down	
  trees	
  is	
  really	
  bad	
  on	
  your	
  ankles	
  and	
  I	
  know	
  
	
   that	
  they're	
  just	
  pawns,	
  the	
  workers	
  are.	
  The	
  hardest	
  part	
  is	
  that	
  they've	
  sprayed	
  
	
   it	
  three	
  times	
  with	
  terrible	
  chemicals	
  and	
  it's	
  so	
  unnecessary.	
  A	
  lot	
  of	
  people	
  
	
   don't	
  know	
  that	
  they	
  spray,	
  we	
  all	
  have	
  filters	
  now	
  and	
  you	
  know	
  I	
  don't	
  really	
  
	
   know	
  if	
  Valerie	
  got	
  cancer	
  from	
  that,	
  I	
  really	
  don't	
  know,	
  you	
  hear	
  that	
  women	
  
	
   get	
  cancer	
  from	
  where	
  they	
  spray.	
  (August	
  5,	
  2013)	
  
	
  
	
   The	
  United	
  States	
  Environmental	
  Protection	
  Agency	
  website	
  states	
  that	
  atrazine	
  

is	
  “one	
  of	
  the	
  most	
  widely	
  used	
  agricultural	
  pesticides	
  in	
  the	
  U.S.,”	
  and	
  that	
  a	
  “change	
  in	
  

hormone	
  levels	
  is	
  the	
  most	
  sensitive	
  health	
  effect	
  observed	
  in	
  an	
  extensive	
  battery	
  of	
  

atrazine	
  toxicity	
  tests”	
  (United	
  States	
  EPA).	
  In	
  regard	
  to	
  the	
  connection	
  between	
  

atrazine	
  and	
  cancer,	
  the	
  EPA	
  website	
  states:	
  

	
   Even	
  though	
  the	
  panel	
  agreed	
  with	
  the	
  EPA	
  that	
  the	
  epidemiologic	
  evidence	
  
	
   does	
  not	
  strongly	
  suggest	
  a	
  link	
  between	
  atrazine	
  and	
  cancer,	
  the	
  panel	
  did	
  not	
  
	
   agree	
  that	
  a	
  lack	
  of	
  strong	
  evidence	
  justifies	
  a	
  conclusion	
  that	
  atrazine	
  is	
  not	
  
	
   likely	
  to	
  be	
  a	
  human	
  carcinogen.	
  The	
  panel	
  noted	
  some	
  suggestive	
  epidemiologic	
  
	
   findings	
  for	
  specific	
  tumors	
  that	
  warrant	
  additional	
  analyses	
  prior	
  to	
  the	
  EPA's	
  
	
   full	
  weight-­‐of-­‐evidence	
  review	
  of	
  the	
  cancer	
  classification	
  for	
  atrazine.	
  Following	
  
	
   the	
  EPA's	
  Cancer	
  Assessment	
  Guidelines,	
  the	
  agency	
  will	
  weigh	
  and	
  integrate	
  all	
  
	
   of	
  the	
  lines	
  of	
  scientific	
  evidence	
  (e.g.,	
  toxicology,	
  metabolism,	
  epidemiology,	
  
	
   mode-­‐of-­‐action	
  studies).	
  EPA	
  plans	
  to	
  take	
  the	
  recommendations	
  from	
  this	
  SAP	
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   report	
  as	
  well	
  as	
  all	
  previous	
  SAPs	
  into	
  account	
  as	
  it	
  updates	
  the	
  state	
  of	
  the	
  
	
   science	
  on	
  the	
  health	
  effects	
  of	
  atrazine.	
  The	
  scientific	
  information	
  will	
  be	
  
	
   thoroughly	
  considered	
  in	
  registration	
  review	
  of	
  atrazine,	
  scheduled	
  to	
  begin	
  in	
  
	
   2013.	
  (United	
  States	
  EPA)	
  
	
  
Atrazine	
  is	
  the	
  chemical	
  that	
  was	
  sprayed	
  on	
  the	
  clear-­‐cut	
  above	
  Rainbow’s	
  End.	
  The	
  

EPA’s	
  website	
  confirms	
  that	
  atrazine	
  is	
  a	
  highly	
  toxic	
  chemical	
  that	
  is	
  widely	
  used	
  

without	
  any	
  solid	
  understanding	
  of	
  its	
  effects.	
  Atrazine	
  was	
  banned	
  in	
  the	
  European	
  

Union	
  in	
  2004	
  due	
  to	
  groundwater	
  contamination.	
  The	
  women	
  at	
  Rainbow’s	
  End	
  and	
  

Raven	
  Song	
  endured	
  another	
  spraying	
  of	
  atrazine	
  on	
  the	
  hills	
  above	
  their	
  land	
  in	
  

September	
  2013.	
  Alixe	
  told	
  me	
  how	
  one	
  day	
  when	
  they	
  were	
  spraying	
  up	
  on	
  the	
  hillside	
  

last	
  year	
  she	
  decided	
  to	
  stay	
  working	
  out	
  in	
  the	
  garden	
  and	
  suddenly	
  she	
  could	
  taste	
  

and	
  feel	
  the	
  chemicals	
  in	
  her	
  mouth.	
  	
  

	
   There	
  is	
  not	
  only	
  the	
  risk	
  of	
  increased	
  fire	
  danger	
  and	
  toxic	
  herbicide	
  spraying	
  

involved	
  with	
  the	
  clear-­‐cuts,	
  but	
  also	
  the	
  possibility	
  of	
  massive	
  erosion	
  and	
  landslides,	
  

and	
  the	
  devastating	
  impact	
  on	
  wildlife	
  habitat	
  as	
  well.	
  Alixe	
  recalled	
  what	
  happened	
  to	
  

one	
  local	
  family,	
  whose	
  home	
  was	
  below	
  a	
  nearby	
  clear-­‐cut.	
  She	
  said,	
  	
  

	
   It	
  rained	
  and	
  there	
  was	
  a	
  mudslide	
  and	
  this	
  boy	
  was	
  coming	
  home	
  from	
  junior	
  
	
   high	
  and	
  he	
  watched	
  his	
  mother	
  and	
  siblings	
  die	
  when	
  the	
  house	
  got	
  tumbled	
  in	
  
	
   the	
  mud	
  .	
  .	
  .	
  I’m	
  afraid	
  of	
  that	
  here,	
  even	
  though	
  supposedly	
  if	
  there	
  is	
  a	
  
	
   landslide	
  it	
  will	
  go	
  this	
  way,	
  it	
  looks	
  to	
  me	
  like	
  it’s	
  gonna	
  come	
  down	
  on	
  us.	
  Clear-­‐
	
   cutting	
  is	
  horrible	
  and	
  it	
  does	
  affect	
  me.	
  (August	
  5,	
  2013)	
  
	
  
Fran	
  and	
  Helen,	
  two	
  other	
  residents	
  at	
  Rainbow’s	
  End,	
  spoke	
  with	
  me	
  about	
  the	
  impact	
  

that	
  clear-­‐cuts,	
  and	
  the	
  monoculture	
  tree	
  plantations	
  that	
  follow,	
  have	
  on	
  the	
  animals	
  in	
  

the	
  region.	
  Fran	
  explained,	
  

	
   If	
  you	
  cut	
  on	
  federal	
  land	
  then	
  the	
  law	
  is	
  that	
  you	
  have	
  to	
  replant,	
  so	
  they	
  have	
  
	
   tree	
  plantations,	
  so	
  they	
  replant	
  nothing	
  but	
  Douglas	
  fir,	
  so	
  then	
  you	
  have	
  a	
  
	
   monoculture	
  and	
  so	
  then	
  you	
  disturb	
  that	
  whole	
  thing	
  of	
  the	
  spotted	
  owl	
  here,	
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   you	
  ruin	
  the	
  habitat	
  of	
  animals	
  that	
  are	
  used	
  to	
  all	
  kinds	
  of	
  trees	
  in	
  there	
  and	
  of	
  
	
   course	
  they're	
  just	
  going	
  to	
  plant	
  what	
  40	
  years	
  later	
  they	
  can	
  cut	
  again,	
  and	
  the	
  
	
   law	
  doesn't	
  apply	
  to	
  private	
  land,	
  so	
  if	
  we	
  decided	
  to	
  cut	
  our	
  trees	
  we	
  would	
  not	
  
	
   have	
  to	
  replant	
  it.	
  When	
  Roseburg	
  Forest	
  Products	
  cuts	
  up	
  there	
  they	
  don't	
  have	
  
	
   to	
  replant	
  it,	
  but	
  they	
  will	
  because	
  then	
  they	
  can	
  harvest	
  again,	
  but	
  they	
  will	
  
	
   plant	
  nothing	
  but	
  Doug	
  Fir	
  and	
  then	
  they	
  will	
  have	
  a	
  monoculture.	
  (July	
  31,	
  2013)	
  
	
  
	
   Many	
  of	
  the	
  women	
  I	
  spoke	
  to	
  have	
  been	
  involved	
  in	
  abating	
  some	
  of	
  the	
  

logging	
  while	
  simultaneously	
  preserving	
  the	
  privacy	
  of	
  lesbian	
  land,	
  by	
  banding	
  together	
  

to	
  purchase	
  buffers	
  of	
  land	
  bordering	
  their	
  properties.	
  At	
  Rainbow’s	
  End,	
  the	
  women	
  

pooled	
  their	
  money	
  and	
  bought	
  ten	
  acres	
  bordering	
  their	
  boundary	
  just	
  below	
  the	
  clear-­‐

cut.	
  Fran	
  also	
  reflected	
  on	
  the	
  recent	
  clear-­‐cut	
  and	
  the	
  extra	
  land	
  that	
  was	
  purchased	
  

below	
  it.	
  She	
  explained,	
  

	
   The	
  10	
  acres	
  was	
  purchased	
  to	
  protect	
  those	
  trees	
  but	
  it's	
  also	
  to	
  protect	
  us,	
  to	
  
	
   give	
  us	
  more	
  of	
  a	
  barrier	
  .	
  .	
  .	
  when	
  Roseburg	
  Forest	
  Products	
  bought	
  that	
  land	
  up	
  
	
   there,	
  180	
  acres,	
  well	
  they	
  buy	
  land	
  because	
  they're	
  going	
  to	
  log	
  it,	
  so	
  they	
  buy	
  
	
   land	
  not	
  because	
  they	
  can	
  cut	
  the	
  trees	
  right	
  then	
  but	
  because	
  these	
  trees	
  will	
  
	
   be	
  harvestable	
  in	
  10	
  or	
  15	
  years.	
  Then	
  they	
  will	
  come	
  in	
  and	
  clear-­‐cut	
  it,	
  they	
  will	
  
	
   take	
  every	
  tree,	
  every	
  madrone,	
  every	
  Oak,	
  every	
  tree,	
  and	
  it	
  will	
  look	
  just	
  like	
  
	
   that	
  bare	
  spot	
  up	
  there,	
  and	
  there	
  was	
  that	
  beautiful	
  old	
  oak	
  up	
  there	
  that	
  
	
   Francis	
  wanted	
  to	
  save	
  and	
  so	
  they	
  sold	
  us	
  that	
  10	
  acres	
  but	
  they	
  really	
  didn't	
  
	
   want	
  to,	
  we	
  got	
  that	
  10	
  acres	
  for	
  60,000	
  dollars.	
  (July	
  31,	
  2013)	
  
	
  
Similarly,	
  Annie	
  discussed	
  how	
  she	
  and	
  her	
  landmates	
  fundraised	
  for	
  the	
  money	
  to	
  save	
  

the	
  trees	
  from	
  being	
  logged	
  behind	
  Raven	
  Song.	
  However,	
  in	
  this	
  instance	
  they	
  weren’t	
  

able	
  to	
  buy	
  the	
  land	
  but	
  they	
  were	
  able	
  to	
  buy	
  the	
  individual	
  trees	
  instead.	
  She	
  

remembered,	
  “we	
  went	
  around	
  and	
  tied	
  cloth	
  to	
  the	
  trees	
  that	
  we	
  wanted	
  to	
  save	
  .	
  .	
  .	
  

we	
  bought	
  the	
  trees	
  at	
  the	
  same	
  price	
  the	
  loggers	
  would	
  pay	
  for	
  them”	
  (August	
  5,	
  2013).	
  

She	
  explained	
  that	
  they	
  ended	
  up	
  saving	
  30	
  trees	
  for	
  about	
  five	
  thousand	
  dollars.	
  Dana	
  

MacDonald	
  and	
  Jemma	
  Crae,	
  residents	
  at	
  a	
  lesbian	
  land	
  called	
  Steppingwoods,	
  did	
  the	
  

same	
  thing	
  on	
  their	
  land,	
  except	
  rather	
  than	
  buy	
  land	
  or	
  trees	
  they	
  negotiated	
  with	
  the	
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loggers	
  to	
  preserve	
  some	
  of	
  the	
  large	
  madrones	
  that	
  grew	
  on	
  the	
  border	
  between	
  the	
  

clear-­‐cut	
  land	
  and	
  Steppingwoods.	
  Jemma	
  explained	
  her	
  feelings	
  of	
  resignation	
  toward	
  

the	
  clear-­‐cutting	
  but	
  also	
  the	
  relief	
  she	
  felt	
  at	
  being	
  able	
  to	
  save	
  some	
  trees:	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  I’m	
  against	
  it	
  but	
  I	
  can’t	
  do	
  anything	
  about	
  it.	
  You	
  know	
  it’s	
  sort	
  of	
  like	
  my	
  hands	
  	
  
	
  	
  	
  	
  	
  	
  	
  	
  	
  are	
  tied.	
  The	
  only	
  thing	
  we	
  could	
  do	
  is	
  save	
  a	
  few	
  trees.	
  And	
  they	
  bought	
  a	
  few	
  	
  	
  	
  
	
  	
  	
  	
  	
  	
  	
  	
  	
  trees	
  that	
  went	
  down	
  on	
  our	
  land	
  from	
  this	
  windstorm	
  and	
  we	
  benefitted	
  	
  	
  
	
  	
  	
  	
  	
  	
  	
  	
  	
  monetarily	
  from	
  that.	
  And	
  that	
  was	
  good	
  because	
  we	
  were	
  able	
  to	
  talk	
  to	
  them	
  and	
  	
  
	
  	
  	
  	
  	
  	
  	
  	
  	
  to	
  make	
  some	
  compromises.	
  And	
  they	
  were	
  open	
  to	
  that,	
  which	
  was	
  a	
  big	
  deal	
  	
  	
  
	
  	
  	
  	
  	
  	
  	
  	
  	
  actually.	
  (July	
  29,	
  2013)	
  
	
  

Like	
  Annie,	
  both	
  Jemma	
  and	
  Dana	
  expressed	
  sympathy	
  for	
  the	
  loggers	
  even	
  

though	
  they	
  despised	
  clear-­‐cutting.	
  Helen	
  also	
  discussed	
  the	
  complexities	
  of	
  her	
  

attitude	
  toward	
  the	
  logging	
  industry	
  because	
  many	
  of	
  her	
  students	
  at	
  the	
  local	
  

community	
  college	
  work	
  in	
  the	
  logging	
  industry	
  or	
  come	
  from	
  logging	
  families.	
  Helen	
  

told	
  the	
  story	
  of	
  one	
  of	
  her	
  students	
  whose	
  mind	
  had	
  been	
  changed	
  about	
  the	
  local	
  

timber	
  companies	
  only	
  when	
  she	
  was	
  personally	
  impacted	
  by	
  their	
  actions:	
  

	
   Many	
  of	
  my	
  students	
  are	
  ex-­‐loggers	
  or	
  they	
  come	
  from	
  logging	
  families	
  .	
  .	
  .	
  
	
   they	
  can't	
  get	
  enough	
  work	
  in	
  the	
  timber	
  industry	
  so	
  they	
  blame	
  the	
  
	
   environmentalists	
  and	
  I	
  said	
  you	
  know	
  most	
  of	
  the	
  environmentalists	
  I	
  know	
  are	
  
	
   not	
  against	
  logging,	
  we're	
  just	
  against	
  clear-­‐cuts	
  and	
  we	
  want	
  responsible	
  forest	
  
	
   management	
  and	
  that	
  would	
  make	
  more	
  jobs	
  because	
  it's	
  harder	
  to	
  do	
  and	
  they	
  
	
   would	
  have	
  to	
  hire	
  more	
  people	
  not	
  fewer,	
  and	
  some	
  of	
  them	
  have	
  had	
  some	
  
	
   really	
  interesting	
  stories	
  because	
  they've	
  seen	
  first	
  hand	
  the	
  greed	
  and	
  the	
  
	
   mismanagement.	
  And	
  one	
  of	
  my	
  students,	
  her	
  father-­‐in-­‐law	
  had	
  been	
  working	
  
	
   for	
  Roseburg	
  Forest	
  Products	
  for	
  quite	
  some	
  time	
  and	
  it	
  was	
  sort	
  of	
  a	
  middle	
  
	
   management	
  kind	
  of	
  thing,	
  and	
  so	
  if	
  he	
  went	
  to	
  the	
  full	
  retirement	
  thing	
  they	
  
	
   would	
  have	
  had	
  to	
  give	
  him	
  retirement	
  benefits,	
  so	
  they	
  laid	
  him	
  off	
  like	
  six
	
   months	
  before	
  he	
  was	
  due	
  to	
  retire	
  and	
  they've	
  done	
  that	
  with	
  a	
  lot	
  of	
  people,	
  
	
   and	
  she	
  really	
  had	
  her	
  eyes	
  opened	
  because	
  before	
  that,	
  she	
  really	
  thought	
  that	
  
	
   the	
  logging	
  industry	
  was	
  so	
  great	
  and	
  Roseburg	
  Forest	
  Products	
  really	
  took	
  care	
  
	
   of	
  their	
  people	
  and	
  they	
  really	
  cared	
  about	
  us	
  and	
  then	
  that	
  happened,	
  and	
  she	
  
	
   was	
  like,	
  “They	
  don't	
  care	
  about	
  us.”	
  (July	
  31,	
  2013)	
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Alongside	
  a	
  strong	
  abhorrence	
  for	
  clear-­‐cutting	
  and	
  logging,	
  there	
  is	
  also	
  a	
  very	
  open	
  

recognition	
  of	
  the	
  contradictions	
  involved	
  in	
  building	
  with	
  lumber	
  and	
  using	
  firewood	
  

(all	
  most	
  likely	
  from	
  forests	
  that	
  were	
  clear-­‐cut)	
  among	
  all	
  of	
  the	
  women	
  I	
  spoke	
  to.	
  

Madrone	
  said,	
  	
  

	
   I	
  cannot	
  say	
  with	
  honesty	
  that	
  I	
  am	
  opposed	
  to	
  all	
  harvesting	
  of	
  trees,	
  because	
  I	
  
	
   buy	
  lumber,	
  I	
  don't	
  buy	
  so	
  much	
  anymore,	
  but	
  there	
  have	
  been	
  projects	
  here	
  in	
  
	
   the	
  past	
  where	
  we	
  buy	
  lumber,	
  so	
  if	
  I'm	
  gonna	
  buy	
  lumber	
  I	
  can't	
  say	
  you	
  can't	
  
	
   cut	
  trees	
  because	
  that's	
  two-­‐faced,	
  that's	
  hypocritical,	
  but	
  I'm	
  certainly	
  
	
   concerned	
  about	
  the	
  kinds	
  of	
  harvesting	
  that's	
  done	
  and	
  what	
  kinds	
  of	
  respect	
  to	
  
	
   the	
  land	
  happens	
  with	
  that	
  harvest.	
  (August	
  2,	
  2013)	
  
	
  
Fran,	
  who	
  is	
  the	
  resident	
  carpenter	
  at	
  Rainbow’s	
  End,	
  at	
  75	
  years	
  old,	
  had	
  similar	
  

contradictory	
  feelings	
  when	
  I	
  asked	
  her	
  what	
  she	
  thought	
  of	
  clear-­‐cutting:	
  

	
   It's	
  immoral,	
  I	
  mean	
  I	
  don't	
  want	
  to	
  say	
  that,	
  but	
  it	
  is,	
  I	
  mean	
  this	
  is	
  this	
  
	
   wonderful	
  living	
  big	
  beautiful	
  thing	
  but	
  then	
  I	
  build	
  with	
  2x4s	
  and	
  you	
  know	
  
	
   where	
  2x4s	
  come	
  from?	
  Douglas	
  firs	
  that	
  are	
  cut	
  down	
  .	
  .	
  .	
  women	
  walk	
  in	
  and	
  
	
   say	
  oh	
  this	
  is	
  wonderful	
  you	
  built	
  this?	
  Somebody	
  cut	
  down	
  trees	
  so	
  I	
  could	
  do	
  
	
   that.	
  I	
  think	
  I’m	
  not	
  against	
  logging	
  like	
  Helen	
  said,	
  if	
  they	
  would	
  come	
  in	
  and	
  
	
   do	
  selective	
  logging	
  instead	
  of	
  clear-­‐cutting,	
  but	
  there's	
  no	
  profit	
  in	
  that.	
  (July	
  31,	
  
	
   2013)	
  
	
  
Landdykes	
  are	
  aware	
  of	
  the	
  contradictory	
  relationships	
  they	
  are	
  engaged	
  in	
  around	
  

issues	
  of	
  property	
  ownership,	
  race,	
  class,	
  and	
  using	
  wood	
  when	
  they	
  are	
  opposed	
  to	
  

logging	
  practices.	
  However,	
  their	
  expansive	
  and	
  embodied	
  knowledge	
  of	
  the	
  trees	
  and	
  

their	
  desire	
  to	
  engage	
  in	
  a	
  listening	
  to	
  rather	
  than	
  a	
  speaking	
  for	
  nonhuman	
  beings,	
  

particularly	
  trees	
  in	
  the	
  region,	
  have	
  led	
  to	
  subversive	
  practices	
  of	
  conservation	
  and	
  

resistance	
  to	
  capitalist	
  land	
  uses	
  and	
  environmental	
  degradation	
  in	
  the	
  lesbian	
  land	
  

community.	
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ACTIVE	
  TREES	
  

Cloke	
  and	
  Jones	
  note	
  that	
  there	
  is	
  a	
  politics	
  to	
  relational	
  agency	
  and	
  on	
  lesbian	
  land	
  

agency	
  is	
  certainly	
  both	
  relational	
  and	
  political	
  (Tree	
  Cultures).	
  Lesbian	
  land	
  is	
  a	
  place	
  

deeply	
  embedded	
  in	
  a	
  history	
  of	
  fighting	
  an	
  imbalance	
  of	
  power	
  relations	
  and	
  

biopolitical	
  violence.	
  OWL	
  Farm	
  was	
  the	
  first	
  piece	
  of	
  land	
  acquired	
  by	
  the	
  Oregon	
  

Women’s	
  Land	
  Trust.	
  It	
  is	
  owned	
  and	
  maintained	
  collectively	
  by	
  women	
  who	
  are	
  

members	
  of	
  OWLT;	
  it	
  was	
  the	
  first	
  “open”	
  women’s	
  land	
  in	
  the	
  community,	
  with	
  a	
  

central	
  goal	
  of	
  maintaining	
  the	
  accessibility	
  of	
  an	
  ecologically	
  sustainable	
  and	
  

collectively	
  owned	
  piece	
  of	
  land	
  for	
  all	
  women,	
  especially	
  those	
  who	
  wouldn’t	
  otherwise	
  

have	
  access	
  to	
  safe	
  spaces	
  in	
  nature	
  (Lee	
  1).	
  Francis	
  remarked	
  that	
  OWL	
  Farm	
  “was	
  

always	
  a	
  consciousness	
  raising	
  place	
  about	
  sexism,	
  ageism,	
  and	
  classism”	
  (August	
  4,	
  

2013).	
  At	
  one	
  point	
  in	
  its	
  early	
  years	
  OWL	
  Farm	
  was	
  home	
  to	
  20-­‐30	
  women	
  and	
  

children;	
  it	
  is	
  a	
  place	
  that	
  has	
  provided	
  refuge	
  to	
  women	
  and	
  trees	
  for	
  the	
  past	
  37	
  years	
  

(Shewolf).	
  

Today	
  OWL	
  Farm	
  continues	
  to	
  confront	
  the	
  impending	
  development	
  of	
  a	
  

liquefied	
  natural	
  gas	
  (LNG)	
  pipeline	
  that	
  would	
  run	
  directly	
  through	
  the	
  land	
  and	
  

through	
  the	
  old	
  growth	
  trees	
  that	
  surround	
  it	
  and	
  give	
  the	
  land	
  its	
  privacy.	
  Currently	
  

there	
  is	
  one	
  human	
  resident	
  living	
  on	
  OWL	
  Farm,	
  Nancy	
  and	
  an	
  abundance	
  of	
  other	
  

nonhuman	
  inhabitants,	
  including	
  many	
  trees	
  of	
  all	
  ages.	
  Nancy	
  updated	
  the	
  community	
  

on	
  her	
  life	
  at	
  OWL	
  Farm	
  in	
  the	
  most	
  recent	
  OWLT	
  Newsletter:	
  

	
   Elder	
  cat	
  Brother	
  and	
  young	
  hunter	
  cat	
  Patches	
  snooze	
  on	
  the	
  bed,	
  while	
  Pepito	
  
	
   the	
  dog	
  leans	
  against	
  my	
  legs,	
  enjoying	
  the	
  warmth	
  of	
  the	
  stove	
  and	
  my	
  body.	
  I	
  
	
   hear	
  Sonia	
  the	
  mare	
  stirring	
  in	
  her	
  shelter	
  out	
  back	
  as	
  the	
  eastern	
  glow	
  
	
   intensifies.	
  Life	
  is	
  full	
  and	
  happy	
  here	
  for	
  me	
  and	
  my	
  companions.	
  Outside	
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   mother	
  nature	
  shows	
  off	
  those	
  beautiful	
  fall	
  colors.	
  (OWLT	
  Board	
  Members,	
  
	
   November	
  2013)	
  

	
  
In	
  the	
  February	
  OWLT	
  newsletter,	
  Francis	
  gave	
  an	
  update	
  on	
  the	
  proposed	
  LNG	
  	
   	
  

pipeline	
  construction:	
  

	
   A	
  Canadian	
  company,	
  Veresen	
  Power,	
  has	
  teamed	
  up	
  with	
  a	
  U.S.	
  company,	
  to	
  
	
   build	
  the	
  Pacific	
  Connector	
  Gas	
  Pipeline	
  and	
  the	
  Jordon	
  Cove	
  LNG	
  Terminal.	
  The	
  
	
   230-­‐mile	
  pipeline	
  would	
  cross	
  Oregon,	
  including	
  through	
  OWL	
  Farm,	
  bringing	
  
	
   natural	
  gas	
  from	
  the	
  fracking	
  fields	
  of	
  Wyoming	
  to	
  the	
  Oregon	
  coast	
  .	
  .	
  .	
  Recently	
  
	
   the	
  technology	
  of	
  fracking	
  (a	
  controversial,	
  polluting,	
  earthquake-­‐causing	
  	
  natural	
  
	
   gas	
  drilling	
  method)	
  has	
  saturated	
  the	
  domestic	
  market	
  with	
  fracked	
  gas,	
  	
  so	
  
	
   energy	
  companies	
  want	
  to	
  export	
  it	
  .	
  .	
  .	
  Veresen	
  claims,	
  they	
  should	
  have	
  the	
  
	
   right	
  of	
  Eminent	
  Domain	
  to	
  condemn	
  parts	
  of	
  OWL	
  Farm	
  for	
  pipeline	
  right-­‐of-­‐
	
   way.	
  They	
  would	
  also	
  appropriate	
  land	
  from	
  hundreds	
  of	
  other	
  families	
  in	
  
	
   southern	
  Oregon.	
  Our	
  government	
  (FERC)	
  is	
  scheduled	
  to	
  make	
  a	
  decision	
  on	
  the	
  
	
   pipeline	
  by	
  the	
  end	
  of	
  2013	
  .	
  .	
  .	
  The	
  pipeline	
  is	
  proposed	
  to	
  go	
  through	
  the	
  BLM	
  
	
   old-­‐growth	
  forest	
  (a	
  national	
  forest)	
  next	
  to	
  OWL	
  Farm.	
  This	
  forest	
  is	
  home	
  to	
  a	
  
	
   spotted	
  owl,	
  the	
  Myrtle	
  owl.	
  The	
  pipeline	
  would	
  destroy	
  this	
  forest	
  with	
  a	
  100’-­‐
	
   wide	
  clear-­‐cut.	
  It	
  would	
  also	
  destroy	
  the	
  habitat	
  for	
  dozens	
  of	
  other	
  owls,	
  
	
   marbled	
  murrelets,	
  fish,	
  plants	
  and	
  other	
  federally	
  protected	
  wildlife.	
  (OWLT	
  
	
   Board	
  Members,	
  February	
  2013)	
  
	
  
	
   In	
  their	
  “Turning	
  in	
  the	
  Graveyard”	
  piece,	
  Cloke	
  and	
  Jones	
  analyze	
  how	
  residents,	
  

who	
  live	
  nearby	
  a	
  cemetery	
  called	
  Arnos	
  Vale,	
  are	
  engaging	
  in	
  acts	
  of	
  resistance	
  by	
  

monitoring	
  the	
  types	
  and	
  number	
  of	
  trees	
  in	
  the	
  cemetery	
  and	
  by	
  starting	
  tree-­‐gazing	
  

walks	
  in	
  order	
  to	
  gain	
  community	
  support	
  and	
  influence	
  local	
  policy	
  decisions	
  about	
  the	
  

future	
  of	
  Arnos	
  Vale.	
  Cloke	
  and	
  Jones	
  write,	
  “nonhuman	
  agents	
  such	
  as	
  trees	
  are	
  co-­‐

constitutive	
  of	
  monitoring	
  and	
  resistance	
  in	
  that	
  they	
  produce	
  affects	
  which	
  attract	
  the	
  

attention	
  and	
  value	
  of	
  those	
  who	
  do	
  the	
  monitoring	
  and	
  resisting.	
  Trees,	
  we	
  argue,	
  are	
  

thereby	
  implicated	
  in	
  these	
  processes,	
  and	
  in	
  the	
  outcomes	
  they	
  induce”	
  (314).	
  The	
  

same	
  type	
  of	
  monitoring	
  is	
  happening	
  in	
  the	
  southern	
  Oregon	
  lesbian	
  land	
  community,	
  

as	
  women	
  are	
  observing	
  timber	
  sales,	
  and	
  monitoring	
  the	
  progress	
  of	
  the	
  pipeline’s	
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development	
  and	
  the	
  presence	
  of	
  potentially	
  impacted	
  old	
  growth	
  trees	
  on	
  and	
  around	
  

lesbian	
  land.	
  Tree	
  presence	
  and	
  growth	
  on	
  lesbian	
  land	
  has	
  contributed	
  to	
  conservation	
  

efforts	
  and	
  acts	
  of	
  resistance	
  to	
  industrial	
  land	
  use	
  if,	
  for	
  example,	
  the	
  size	
  and	
  age	
  of	
  a	
  

tree	
  gives	
  it	
  legal	
  protection	
  as	
  a	
  wildlife	
  tree	
  or	
  if	
  there	
  has	
  been	
  a	
  proliferation	
  of	
  trees	
  

along	
  land	
  boundaries	
  which	
  provide	
  privacy.	
  	
  

There	
  have	
  also	
  been	
  efforts	
  to	
  gain	
  public	
  support	
  around	
  protecting	
  the	
  old	
  

growth	
  trees	
  at	
  OWL	
  Farm	
  from	
  the	
  pipeline	
  through	
  social	
  media	
  forums	
  like	
  Facebook,	
  

where	
  community	
  members	
  post	
  updates	
  about	
  town-­‐hall	
  meetings	
  and	
  post	
  pictures	
  

of	
  the	
  trees	
  that	
  are	
  most	
  threatened.	
  In	
  May,	
  community	
  members	
  organized	
  a	
  

Mother’s	
  Day	
  walk	
  at	
  OWL	
  Farm	
  led	
  by	
  OWLT	
  board	
  member	
  Francis	
  (OWLT	
  Board	
  

Members,	
  May	
  2013).	
  Like	
  the	
  trees	
  at	
  Arnos	
  Vale,	
  the	
  trees	
  on	
  lesbian	
  land	
  have	
  been	
  

active	
  participants	
  in	
  creating	
  space	
  that	
  denies	
  access	
  to	
  capitalist	
  development	
  and	
  

environmentally	
  exploitative	
  land	
  use	
  practices.	
  	
  

	
   During	
  my	
  visit	
  to	
  OWL	
  Farm,	
  Francis	
  explained	
  that	
  because	
  of	
  OWLT’s	
  initial	
  

contentions	
  with	
  the	
  proposed	
  route	
  that	
  would	
  physically	
  impact	
  and	
  compromise	
  the	
  

privacy	
  of	
  the	
  living	
  structures	
  on	
  the	
  land,	
  the	
  pipeline	
  company	
  suggested	
  an	
  

alternative	
  route	
  that	
  while	
  less	
  destructive	
  to	
  the	
  buildings,	
  would	
  destroy	
  their	
  

“biggest	
  and	
  best	
  trees,”	
  and	
  go	
  directly	
  through	
  the	
  spotted	
  owl	
  habitat	
  (August	
  4,	
  

2013).	
  While	
  at	
  OWL	
  Farm,	
  I	
  walked	
  both	
  the	
  first	
  and	
  second	
  proposed	
  routes	
  of	
  the	
  

pipeline	
  with	
  Francis.	
  In	
  the	
  way	
  of	
  the	
  first	
  proposed	
  route	
  is	
  the	
  grave	
  of	
  Carol	
  Gale,	
  a	
  

member	
  of	
  the	
  women’s	
  land	
  community	
  who	
  died	
  two	
  years	
  ago	
  of	
  cancer.	
  Francis	
  

explained	
  that	
  once	
  Carol	
  knew	
  that	
  the	
  best	
  place	
  for	
  a	
  burial	
  at	
  OWL	
  Farm	
  happened	
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to	
  be	
  in	
  the	
  direct	
  path	
  of	
  the	
  proposed	
  pipeline,	
  Carol	
  responded	
  by	
  saying,	
  “Perfect,	
  

that’s	
  right	
  where	
  I	
  want	
  to	
  go	
  if	
  I	
  can	
  be	
  a	
  monkey	
  wrench	
  from	
  the	
  grave”	
  (Francis	
  

quoting	
  Carol,	
  August	
  4,	
  2013).	
  While	
  the	
  new	
  alternative	
  route	
  would	
  not	
  go	
  through	
  

Carol’s	
  grave,	
  it	
  would	
  do	
  much	
  more	
  damage	
  to	
  the	
  land,	
  cutting	
  through	
  seven	
  acres	
  

of	
  Owl	
  Farm	
  and	
  many	
  more	
  acres	
  of	
  the	
  adjoining	
  BLM	
  old	
  growth	
  forest	
  on	
  the	
  

eastern	
  boundary	
  (OWLT	
  Board	
  Members,	
  November	
  2013).	
  Francis	
  commented	
  that	
  

she	
  would	
  want	
  to	
  be	
  buried	
  in	
  the	
  way	
  of	
  the	
  new	
  proposed	
  route	
  so	
  that	
  both	
  possible	
  

pathways	
  would	
  be	
  interrupted	
  by	
  a	
  gravesite.	
  She	
  said,	
  “the	
  only	
  problem	
  is	
  I’m	
  not	
  

going	
  to	
  die	
  in	
  the	
  near	
  future,	
  so	
  we	
  just	
  have	
  to	
  find	
  someone	
  else	
  who	
  is	
  .	
  .	
  .	
  we	
  put	
  it	
  

out	
  in	
  the	
  newsletter	
  you	
  know	
  if	
  you	
  want	
  to	
  be	
  buried	
  on	
  women’s	
  land,	
  land	
  held	
  in	
  

perpetuity	
  it’s	
  in	
  our	
  bylaws	
  that	
  you	
  can	
  never	
  sell	
  this	
  land,	
  that’s	
  one	
  of	
  the	
  services	
  

that	
  OWL	
  Farm	
  can	
  provide	
  women”	
  (August	
  4,	
  2013).	
  	
  

Carol’s	
  posthumous	
  resistance	
  mirrors	
  the	
  old	
  growth	
  trees	
  she	
  would	
  be	
  

protecting	
  from	
  the	
  pipeline.	
  David	
  Suzuki	
  and	
  Wayne	
  Grady	
  tell	
  the	
  historical	
  and	
  

ecological	
  story	
  of	
  a	
  500-­‐year-­‐old	
  Douglas	
  fir;	
  they	
  explain	
  that	
  a	
  grown	
  Douglas	
  fir	
  “is	
  

essentially	
  dead	
  heartwood	
  surrounded	
  by	
  ten	
  to	
  fifteen	
  years’	
  worth	
  of	
  living	
  sapwood,	
  

casketed	
  in	
  a	
  layer	
  of	
  living	
  tissue	
  called	
  the	
  cambium”	
  (61).	
  In	
  a	
  way,	
  Carol	
  and	
  many	
  

other	
  women	
  who	
  have	
  passed	
  away	
  in	
  the	
  community	
  continue	
  to	
  act	
  as	
  “the	
  

heartwood”	
  of	
  the	
  community	
  surrounded	
  by	
  a	
  “cambium	
  layer”	
  of	
  both	
  humans	
  and	
  

nonhumans,	
  but	
  still	
  play	
  a	
  vital	
  role	
  (Suzuki	
  and	
  Grady	
  61).	
  The	
  way	
  death	
  in	
  general	
  

and	
  specific	
  deaths	
  are	
  handled	
  in	
  the	
  lesbian	
  land	
  community	
  is	
  more	
  like	
  the	
  body	
  of	
  a	
  

tree	
  or	
  a	
  snag	
  in	
  an	
  old	
  growth	
  forest:	
  a	
  woman’s	
  memory	
  and	
  sometimes	
  her	
  material	
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body	
  continue	
  to	
  act	
  and	
  participate	
  in	
  community	
  life	
  and	
  politics	
  even	
  after	
  her	
  death.	
  

Carol’s	
  political	
  involvement	
  after	
  death	
  implicates	
  trees,	
  as	
  her	
  choice	
  of	
  burial	
  site	
  is	
  

aimed	
  at	
  protecting	
  the	
  trees	
  that	
  grow	
  at	
  OWL	
  Farm,	
  and	
  as	
  her	
  material	
  body	
  returns	
  

nutrients	
  to	
  the	
  soil	
  in	
  which	
  the	
  trees	
  continue	
  to	
  grow.	
  Her	
  body	
  and	
  memory	
  achieve	
  

agency	
  only	
  in	
  relation	
  to	
  the	
  land	
  and	
  the	
  trees	
  she	
  hoped	
  to	
  protect.	
  Carol’s	
  story	
  

constitutes	
  a	
  practice	
  of	
  dwelling,	
  as	
  her	
  body	
  and	
  the	
  trees	
  perform	
  together	
  in	
  

complex	
  interrelations	
  of	
  time	
  and	
  space	
  on	
  lesbian	
  land	
  (Cloke	
  and	
  Jones,	
  “Turning	
  in	
  

the	
  Graveyard”	
  314).	
  

	
   NPR	
  recently	
  featured	
  OWLT’s	
  fight	
  to	
  stop	
  the	
  pipeline	
  in	
  an	
  article	
  and	
  radio	
  

piece	
  by	
  Jeff	
  Brady	
  (May	
  29,	
  2013).	
  The	
  article	
  conveys	
  the	
  interesting	
  alliance	
  between	
  

conservative	
  landowners	
  in	
  the	
  region	
  and	
  the	
  women	
  of	
  OWLT:	
  both	
  oppose	
  the	
  

pipeline,	
  the	
  former	
  on	
  the	
  grounds	
  of	
  protecting	
  private	
  property	
  rights	
  from	
  big	
  

government,	
  and	
  the	
  latter	
  in	
  opposition	
  to	
  environmental	
  exploitation	
  and	
  invasion	
  of	
  

land	
  that	
  has	
  been	
  separate,	
  and	
  mostly	
  free	
  from,	
  hetero-­‐capitalist-­‐patriarchal	
  

constraints	
  for	
  nearly	
  40	
  years.	
  In	
  the	
  article	
  Brady	
  quotes	
  an	
  OWLT	
  board	
  member	
  

named	
  Kaseja	
  Wilder	
  saying,	
  “there	
  will	
  be	
  women	
  who	
  will	
  come	
  out	
  here	
  and	
  they'll	
  

chain	
  themselves	
  to	
  things	
  and	
  they'll	
  lie	
  down	
  in	
  front	
  of	
  machinery"	
  (May	
  29,	
  2013).	
  	
  

The	
  piece	
  also	
  includes	
  quotes	
  from	
  the	
  director	
  of	
  public	
  affairs	
  for	
  the	
  Jordan	
  Cove	
  

Energy	
  Project	
  and	
  the	
  Pacific	
  Gas	
  Connector	
  Pipeline,	
  Michael	
  Hinrichs.	
  Brady	
  quotes	
  

Hinrichs	
  saying,	
  “We	
  like	
  when	
  landowners	
  engage	
  us,	
  because	
  then	
  they	
  can	
  negotiate	
  

and	
  we	
  better	
  understand	
  not	
  only	
  their	
  land	
  but	
  what	
  they	
  feel	
  their	
  land	
  is	
  worth"	
  

(May	
  29,	
  2013).	
  	
  In	
  the	
  most	
  recent	
  OWLT	
  newsletter	
  the	
  board	
  members	
  report	
  that	
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they	
  have	
  confirmed	
  their	
  decision	
  “not	
  to	
  negotiate	
  with	
  the	
  pipeline	
  company,	
  which	
  

is	
  trying	
  to	
  manipulate	
  landowners	
  into	
  signing	
  preliminary	
  financial	
  agreements”	
  

(OWLT	
  Board	
  Members,	
  November,	
  2013).	
  The	
  women	
  representing	
  OWL	
  Farm	
  have	
  

certainly	
  engaged	
  with	
  the	
  energy	
  company,	
  just	
  not	
  in	
  the	
  way	
  the	
  company	
  would	
  like	
  

them	
  to.	
  They	
  are	
  engaged	
  in	
  actively	
  trying	
  to	
  unmask	
  the	
  company’s	
  detailed	
  plans	
  for	
  

building	
  the	
  pipeline,	
  and	
  they	
  are	
  deeply	
  engaged	
  with	
  the	
  trees	
  that	
  the	
  company’s	
  

actions	
  would	
  directly	
  impact,	
  as	
  they	
  monitor	
  the	
  trees’	
  growth,	
  inhabitants,	
  and	
  bury	
  

their	
  friends	
  beneath	
  them.	
  

16	
  

	
   Francis	
  explained	
  that	
  at	
  the	
  beginning	
  of	
  this	
  process	
  the	
  energy	
  company	
  gave	
  

no	
  information	
  to	
  the	
  affected	
  landowners	
  about	
  the	
  company’s	
  plans	
  to	
  build	
  the	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
16	
  Photo	
  taken	
  by	
  the	
  author	
  featuring	
  Francis	
  Eatherington,	
  the	
  meadow,	
  ridge	
  top,	
  and	
  trees	
  at	
  OWL	
  
farm,	
  August	
  4,	
  2013.	
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pipeline,	
  and	
  that	
  she	
  only	
  found	
  out	
  about	
  how	
  the	
  pipeline	
  would	
  impact	
  OWL	
  Farm	
  

by	
  going	
  to	
  the	
  library	
  and	
  seeking	
  out	
  the	
  disc	
  of	
  data	
  containing	
  the	
  company’s	
  

resource	
  reports.	
  She	
  said,	
  “I	
  just	
  searched	
  the	
  word	
  ‘women,’	
  I	
  mean	
  how	
  many	
  times	
  

does	
  the	
  word	
  women	
  show	
  up	
  in	
  this	
  kind	
  of	
  data?	
  So	
  I	
  got	
  to	
  see	
  everything	
  related	
  to	
  

the	
  Oregon	
  Women’s	
  Land	
  Trust	
  and	
  then	
  I	
  found	
  blast	
  sites,	
  and	
  there	
  we	
  were”	
  

(August	
  4,	
  2013).	
  Francis	
  often	
  takes	
  on	
  the	
  role	
  of	
  whistleblower	
  in	
  the	
  lesbian	
  land	
  

community	
  and	
  also	
  with	
  her	
  job	
  as	
  Conservation	
  Director	
  at	
  Cascadia	
  Wildlands.	
  Her	
  

knowledge	
  of	
  trees,	
  the	
  timber	
  industry,	
  and	
  environmental	
  policy	
  is	
  incredible,	
  and	
  she	
  

is	
  at	
  the	
  center	
  of	
  the	
  ecological-­‐mindedness	
  in	
  the	
  southern	
  Oregon	
  lesbian	
  land	
  

community.	
  	
  

	
   In	
  the	
  May	
  OWLT	
  Newsletter	
  the	
  minutes	
  show	
  that	
  Francis	
  is	
  continuing	
  to	
  try	
  

to	
  get	
  the	
  pipeline	
  company	
  to	
  give	
  her	
  maps,	
  which	
  will	
  show	
  the	
  company’s	
  planned	
  

route	
  of	
  destruction	
  through	
  OWL	
  Farm	
  and	
  the	
  surrounding	
  old	
  growth	
  forest	
  (OWLT	
  

Board	
  Members,	
  May	
  2013).	
  Francis	
  and	
  dozens	
  of	
  other	
  women	
  have	
  attended	
  

landowner	
  meetings	
  with	
  representatives	
  from	
  the	
  energy	
  company	
  who	
  are	
  

attempting	
  to	
  survey	
  their	
  land	
  even	
  before	
  the	
  government	
  grants	
  them	
  the	
  right	
  to	
  do	
  

so.	
  The	
  women	
  representing	
  OWL	
  Farm	
  continue	
  to	
  deny	
  access	
  to	
  the	
  pipeline	
  

company	
  both	
  verbally	
  and	
  in	
  writing.	
  Francis	
  explained	
  that	
  the	
  BLM—which	
  is	
  working	
  

closely	
  with	
  the	
  Federal	
  Energy	
  Regulatory	
  Commission,	
  which	
  is	
  working	
  closely	
  with	
  

the	
  energy	
  company—is	
  evading	
  her	
  persistent	
  attempts	
  to	
  obtain	
  the	
  map	
  files	
  in	
  order	
  

to	
  see	
  exactly	
  what	
  areas	
  of	
  OWL	
  Farm	
  and	
  the	
  surrounding	
  old	
  growth	
  would	
  be	
  

impacted.	
  Francis	
  recently	
  submitted	
  a	
  FOIA	
  or	
  Freedom	
  of	
  Information	
  Act	
  to	
  all	
  three	
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agencies,	
  requesting	
  the	
  GIS	
  data	
  for	
  the	
  pipeline	
  that	
  would	
  show	
  the	
  extra	
  work	
  areas,	
  

the	
  access	
  roads,	
  and	
  the	
  spotted	
  owl	
  mitigation	
  site:	
  essentially,	
  the	
  real	
  picture	
  of	
  

what	
  they	
  plan	
  to	
  do.17	
  In	
  the	
  most	
  recent	
  OWLT	
  newsletter	
  Francis	
  explained,	
  	
  

	
   In	
  exchange	
  for	
  letting	
  them	
  use	
  our	
  property	
  to	
  facilitate	
  them	
  making	
  billions	
  
	
   of	
  dollars,	
  they	
  [the	
  pipeline	
  company]	
  have	
  offered	
  us	
  a	
  one-­‐time	
  payment	
  of	
  
	
   $2,292	
  .	
  .	
  .	
  we	
  will	
  send	
  a	
  letter	
  rejecting	
  their	
  offer.	
  We	
  may	
  wind	
  up	
  in	
  an	
  
	
   eminent	
  domain	
  court	
  process,	
  unless	
  we	
  and	
  other	
  anti-­‐LNG	
  forces	
  stop	
  the	
  
	
   pipeline	
  at	
  Federal,	
  state,	
  and	
  county	
  permitting	
  levels.	
  (OWLT	
  Board	
  Members,	
  
	
   November	
  2013)	
  
	
  
	
  When	
  the	
  women	
  voiced	
  concerns	
  about	
  the	
  need	
  to	
  police	
  illegal	
  ATV	
  use	
  and	
  hunting	
  

that	
  would	
  follow	
  the	
  construction	
  of	
  the	
  pipeline,	
  the	
  company	
  suggested	
  that	
  the	
  

women	
  “invest	
  the	
  money	
  they’ve	
  offered	
  and	
  the	
  interest	
  will	
  be	
  like	
  having	
  royalties”	
  

(Francis	
  quoting	
  the	
  pipeline	
  company	
  representatives,	
  August	
  4,	
  2013).	
  

	
   Francis	
  explained	
  that	
  there	
  are	
  many	
  benefits	
  to	
  having	
  BLM	
  land	
  on	
  the	
  

borders	
  of	
  lesbian	
  land	
  as	
  it	
  can	
  sit	
  for	
  a	
  long	
  time	
  as	
  a	
  forest	
  buffer	
  between	
  landdyke	
  

land	
  and	
  the	
  neighboring	
  properties	
  with	
  more	
  legal	
  protection	
  than	
  private	
  land.	
  

Madrone	
  discusses	
  her	
  thoughts	
  on	
  buying	
  land	
  surrounded	
  by	
  BLM	
  forest:	
  	
  

	
   We	
  did	
  have	
  concern	
  about	
  the	
  potential	
  noise	
  on	
  the	
  well-­‐maintained	
  Bureau	
  of	
  
	
   Land	
  Management	
  road	
  which	
  could	
  be	
  seen	
  from	
  one	
  knoll,	
  and,	
  as	
  the	
  land	
  
	
   was	
  surrounded	
  by	
  BLM	
  forest	
  on	
  three	
  sides	
  and	
  privately	
  owned	
  timbered	
  hills	
  
	
   on	
  the	
  fourth,	
  we	
  knew	
  there	
  would	
  be	
  the	
  sounds	
  and	
  effects	
  of	
  logging	
  in	
  our	
  
	
   lives	
  eventually.	
  Weighing	
  this	
  against	
  the	
  sound	
  of	
  close-­‐by	
  neighbors,	
  we	
  opted	
  
	
   for	
  the	
  unoccupied	
  forest	
  and	
  the	
  isolation	
  of	
  BLM	
  country.	
  (Weeding	
  at	
  Dawn	
  5)	
  
	
  
The	
  pleasure	
  of	
  being	
  surrounded	
  by	
  BLM	
  land	
  changes	
  when	
  timber	
  and	
  energy	
  

companies	
  begin	
  taking	
  interest	
  in	
  the	
  land.	
  Francis	
  showed	
  me	
  one	
  part	
  of	
  OWL	
  Farm	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
17	
  “The	
  Freedom	
  of	
  Information	
  Act	
  (FOIA)	
  is	
  a	
  law	
  that	
  gives	
  you	
  the	
  right	
  to	
  access	
  information	
  from	
  the	
  
federal	
  government.	
  It	
  is	
  often	
  described	
  as	
  the	
  law	
  that	
  keeps	
  citizens	
  in	
  the	
  know	
  about	
  their	
  
government”	
  (United	
  States	
  Department	
  of	
  Justice).	
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that	
  was	
  all	
  set	
  to	
  be	
  logged	
  many	
  years	
  ago;	
  we	
  could	
  see	
  the	
  painted	
  retention	
  trees	
  

as	
  we	
  walked	
  along	
  in	
  the	
  forest.	
  Francis	
  explained,	
  “We	
  had	
  a	
  friend	
  who	
  hooted	
  for	
  

owls	
  who	
  came	
  up	
  here	
  and	
  found	
  the	
  spotted	
  owl	
  and	
  we	
  told	
  BLM,	
  they	
  confirmed	
  it	
  

and	
  that’s	
  when	
  we	
  saved	
  it.	
  I	
  didn’t	
  save	
  it;	
  it	
  was	
  the	
  spotted	
  owl	
  who	
  saved	
  it”	
  

(August	
  4,	
  2013).	
  Francis	
  noticed	
  that	
  even	
  though	
  the	
  pipeline	
  company	
  had	
  not	
  come	
  

to	
  survey	
  OWL	
  Farm—because	
  OWLT	
  continues	
  to	
  deny	
  the	
  company	
  access—it	
  was	
  

clear	
  that	
  the	
  BLM	
  had	
  already	
  granted	
  them	
  access	
  to	
  the	
  federally	
  owned	
  parts	
  of	
  the	
  

land.	
  	
  

	
   As	
  we	
  walked	
  through	
  the	
  BLM	
  old	
  growth	
  forest,	
  we	
  could	
  see	
  that	
  the	
  trees	
  

had	
  already	
  been	
  flagged	
  for	
  cutting	
  to	
  clear	
  a	
  path	
  for	
  the	
  pipeline.	
  Francis	
  remarked,	
  

“Look	
  at	
  that,	
  I	
  mean	
  they	
  haven’t	
  even	
  finished	
  the	
  NEPA	
  process,	
  and	
  they	
  called	
  the	
  

land	
  owners	
  together	
  and	
  they	
  said	
  ‘we	
  will	
  take	
  your	
  property	
  with	
  eminent	
  domain	
  

and	
  right	
  now	
  you	
  should	
  give	
  us	
  options.’	
  Squeaky	
  tree,	
  huh?”	
  (August	
  4,	
  2013).	
  At	
  this	
  

moment	
  a	
  tree	
  made	
  a	
  loud	
  squeaking	
  noise	
  with	
  its	
  weight	
  pressing	
  into	
  the	
  bark	
  of	
  

another	
  tree	
  in	
  the	
  wind;	
  we	
  welcomed	
  the	
  interruption.	
  Francis	
  continued,	
  “They	
  have	
  

to	
  wait	
  until	
  the	
  final	
  environmental	
  assessment	
  is	
  approved	
  .	
  .	
  .	
  they	
  say	
  ‘you	
  should	
  

deal	
  with	
  us	
  now	
  because	
  when	
  we	
  get	
  your	
  land	
  we	
  will	
  take	
  you	
  to	
  court’	
  and	
  it’s	
  like	
  

no,	
  if	
  you	
  get	
  it	
  is	
  when	
  we’ll	
  start	
  negotiating	
  and	
  they	
  want	
  to	
  start	
  negotiating	
  now,	
  

and	
  so	
  our	
  answer	
  is	
  no”	
  (August	
  4,	
  2013,	
  emphases	
  in	
  original).	
  	
  As	
  we	
  walked	
  back	
  

onto	
  OWL	
  Farm	
  property	
  Francis	
  explained	
  that	
  one	
  part	
  of	
  the	
  land	
  already	
  had	
  illegal	
  

ATV	
  use	
  that	
  causes	
  erosion	
  and	
  damages	
  trees	
  and	
  wildlife	
  habitat.	
  Francis	
  knows	
  that	
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the	
  pipeline	
  company	
  will	
  claim	
  this	
  damaged	
  area	
  as	
  an	
  existing	
  road	
  and	
  use	
  this	
  false	
  

claim	
  to	
  their	
  advantage	
  in	
  the	
  environmental	
  impact	
  assessment	
  process.	
  	
  

Francis	
  also	
  explained	
  that	
  the	
  mitigation	
  required	
  for	
  the	
  spotted	
  owl	
  would	
  not	
  

be	
  enough	
  to	
  save	
  it.	
  The	
  spotted	
  owl	
  habitat	
  is	
  much	
  larger	
  than	
  the	
  seven	
  tenths	
  of	
  an	
  

acre	
  that	
  they	
  would	
  be	
  allotted	
  with	
  the	
  pipeline	
  development.	
  She	
  also	
  told	
  me	
  how	
  

the	
  company	
  would	
  most	
  likely	
  set	
  aside	
  parts	
  of	
  BLM	
  land	
  for	
  the	
  spotted	
  owl	
  that	
  

would	
  already	
  be	
  protected	
  under	
  other	
  laws	
  and	
  regulations	
  protecting	
  wildlife	
  and	
  

trees	
  of	
  a	
  certain	
  size	
  and	
  age,	
  and	
  thus	
  the	
  so-­‐called	
  spotted	
  owl	
  mitigation	
  site	
  would	
  

be	
  nothing	
  more	
  than	
  another	
  facade	
  of	
  environmental	
  consideration	
  on	
  the	
  part	
  of	
  the	
  

energy	
  industry.	
  Francis	
  and	
  other	
  landdykes	
  involved	
  with	
  the	
  resistance	
  to	
  the	
  pipeline	
  

are	
  enlisting	
  the	
  trees	
  in	
  this	
  process	
  as	
  they	
  monitor	
  the	
  trees	
  for	
  endangered	
  wildlife,	
  

keep	
  record	
  of	
  the	
  number	
  of	
  old	
  growth	
  trees	
  that	
  would	
  be	
  impacted,	
  and	
  document	
  

the	
  ways	
  in	
  which	
  removal	
  of	
  trees	
  would	
  impact	
  their	
  livelihoods.	
  	
  

Cloke	
  and	
  Jones	
  write,	
  	
  

The	
  trees	
  themselves	
  were	
  directly	
  implicated	
  in	
  the	
  pursuit	
  of	
  conservation	
  
	
   interests,	
  being	
  recognized	
  both	
  as	
  a	
  key	
  constituent	
  in	
  the	
  process	
  of	
  change	
  
	
   and	
  as	
  landmark	
  features.	
  Indeed	
  it	
  can	
  be	
  argued	
  in	
  Actor	
  Network	
  terminology	
  
	
   that	
  the	
  trees	
  have	
  been	
  ‘enrolled’	
  by	
  other	
  actants	
  into	
  particular	
  networks	
  
	
   involving	
  local	
  policy	
  and	
  politics	
  at	
  the	
  site.	
  (“Turning	
  in	
  the	
  Graveyard”	
  322)	
  

	
  
The	
  trees	
  at	
  OWL	
  Farm	
  are	
  directly	
  implicated	
  in	
  the	
  pursuit	
  of	
  conservation	
  interests	
  

and	
  are	
  most	
  definitely	
  key	
  constituents	
  in	
  processes	
  of	
  change	
  on	
  lesbian	
  land;	
  the	
  

conservation	
  at	
  hand,	
  however,	
  involves	
  the	
  conservation	
  of	
  forestland	
  and	
  of	
  lesbian	
  

separatist	
  space.	
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   During	
  my	
  visit	
  to	
  southern	
  Oregon	
  I	
  attended	
  the	
  annual	
  pond	
  party	
  and	
  

campout	
  at	
  a	
  neighboring	
  women’s	
  land	
  called	
  Whispering	
  Oaks,	
  a	
  500-­‐acre	
  property	
  

that	
  is	
  privately	
  owned	
  by	
  one	
  woman	
  but	
  is	
  home	
  to	
  five	
  women	
  residents	
  in	
  total.	
  The	
  

land	
  is	
  filled	
  with	
  large	
  Ponderosa	
  pines	
  and	
  madrone	
  trees	
  as	
  well	
  as	
  the	
  less	
  friendly	
  

wild	
  blackberry	
  and	
  poison	
  oak.	
  Every	
  summer,	
  40	
  or	
  so	
  women	
  from	
  the	
  community	
  

set	
  up	
  tents	
  around	
  the	
  pond	
  and	
  camp	
  out	
  for	
  the	
  weekend.	
  On	
  the	
  Saturday	
  night	
  

each	
  year	
  there	
  is	
  a	
  potluck	
  dinner	
  and	
  an	
  open	
  mic.	
  At	
  the	
  open	
  mic	
  this	
  year	
  there	
  was	
  

a	
  wide	
  range	
  of	
  performances—everything	
  from	
  duets	
  and	
  poetry,	
  to	
  a	
  step	
  dancing	
  

routine	
  to	
  Dolly	
  Parton—and	
  then	
  there	
  was	
  Francis	
  who	
  took	
  the	
  mic	
  longer	
  than	
  

anyone	
  else	
  and	
  passionately	
  told	
  the	
  story	
  of	
  the	
  fight	
  to	
  stop	
  the	
  pipeline	
  at	
  OWL	
  

Farm.	
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18	
  Photo	
  taken	
  by	
  the	
  author	
  featuring	
  Francis	
  Eatherington	
  speaking	
  to	
  community	
  members	
  at	
  the	
  
Whispering	
  Oaks	
  annual	
  pond	
  party	
  open	
  mic	
  event,	
  Roseburg,	
  Oregon,	
  August	
  3,	
  2013.	
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Francis	
  captivated	
  her	
  audience	
  as	
  she	
  gave	
  the	
  updated	
  version	
  of	
  the	
  story;	
  many	
  of	
  

the	
  women	
  in	
  the	
  audience	
  were	
  already	
  aware	
  of	
  what	
  had	
  previously	
  happened	
  at	
  

OWL	
  Farm.	
  Francis	
  explained	
  to	
  the	
  group	
  of	
  women	
  a	
  recent	
  and	
  interesting	
  twist,	
  

involving	
  what	
  she	
  begrudgingly	
  called	
  “odd	
  bedfellows”	
  (August	
  3,	
  2013).	
  She	
  

explained	
  that	
  one	
  of	
  the	
  pieces	
  of	
  land	
  that	
  borders	
  OWL	
  Farm	
  is	
  owned	
  by	
  Seneca,	
  

one	
  of	
  the	
  major	
  timber	
  companies	
  in	
  the	
  region.	
  Seneca	
  is	
  opposed	
  to	
  the	
  construction	
  

of	
  the	
  pipeline	
  as	
  it	
  would	
  also	
  cut	
  through	
  their	
  land	
  and	
  destroy	
  present	
  and	
  future	
  

harvestable	
  timber.	
  Seneca’s	
  lawyers	
  are	
  claiming	
  that	
  the	
  damages	
  incurred	
  by	
  the	
  

pipeline	
  would	
  exceed	
  four	
  million	
  dollars	
  (a	
  bit	
  more	
  than	
  the	
  $2,292	
  that	
  the	
  company	
  

was	
  offering	
  the	
  women	
  of	
  OWLT).	
  Apparently	
  Seneca’s	
  lawyers	
  have	
  expressed	
  interest	
  

in	
  teaming	
  up	
  with	
  OWLT	
  to	
  fight	
  the	
  pipeline’s	
  construction,	
  for	
  exact	
  opposite	
  reasons,	
  

but	
  to	
  fight	
  it	
  nonetheless.	
  	
  

	
   Francis	
  noted	
  another	
  odd	
  bedfellow	
  in	
  the	
  mix	
  (she	
  expressed	
  that	
  the	
  term	
  

connotes	
  a	
  relationship	
  with	
  these	
  institutions	
  that	
  feels	
  wrong	
  on	
  many	
  levels).	
  

Recently	
  a	
  man	
  from	
  Dow	
  Chemical	
  reached	
  out	
  to	
  her,	
  expressing	
  the	
  desire	
  to	
  become	
  

allies	
  with	
  OWLT	
  in	
  the	
  fight	
  against	
  the	
  pipeline	
  construction.	
  Apparently,	
  Dow	
  

Chemical	
  relies	
  heavily	
  on	
  cheap	
  natural	
  gas,	
  and	
  with	
  the	
  pipeline	
  company	
  proposing	
  

to	
  export	
  instead	
  of	
  import	
  natural	
  gas,	
  the	
  price	
  of	
  natural	
  gas	
  would	
  go	
  up	
  at	
  a	
  high	
  

cost	
  to	
  Dow	
  Chemical.	
  Dow	
  Chemical	
  is	
  a	
  producer	
  of	
  atrazine,	
  the	
  herbicide	
  that	
  is	
  

sprayed	
  after	
  clear-­‐cuts	
  on	
  private	
  land	
  to	
  suppress	
  noxious	
  weeds.	
  These	
  odd	
  

bedfellows	
  may	
  turn	
  out	
  to	
  be	
  quite	
  helpful	
  allies	
  in	
  the	
  fight	
  to	
  stop	
  the	
  pipeline	
  at	
  

OWL	
  Farm,	
  but	
  what	
  does	
  this	
  mean	
  for	
  women’s	
  land	
  community	
  politics?	
  Seneca	
  and	
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Dow	
  Chemical	
  are	
  the	
  embodiment	
  of	
  everything	
  lesbian	
  land	
  has	
  resisted	
  over	
  the	
  past	
  

40	
  years:	
  capitalism,	
  patriarchy	
  and	
  environmental	
  exploitation.	
  Having	
  these	
  

corporations	
  on	
  their	
  side	
  just	
  might	
  be	
  the	
  thing	
  that	
  stops	
  the	
  pipeline,	
  but	
  this	
  

particular	
  ménage	
  may	
  come	
  at	
  a	
  cost	
  to	
  the	
  fabric	
  of	
  the	
  lesbian	
  land	
  community.	
  	
  

	
  

TREESISTANCE:	
  MYCORRHIZAL	
  RELATIONSHIPS	
  &	
  PLANT	
  POLITICS,	
  THINKING,	
  AND	
  

TIME	
  	
  

The	
  alliance	
  between	
  lesbian	
  separatists	
  and	
  corporate	
  entities	
  isn’t	
  the	
  only	
  

unexpected	
  alliance	
  happening	
  on	
  lesbian	
  land.	
  One	
  of	
  the	
  main	
  interspecies	
  mutualistic	
  

partnerships	
  trees	
  enter	
  into	
  in	
  a	
  forest	
  is	
  a	
  mycorrhizal	
  relationship	
  between	
  fungi	
  and	
  

tree	
  roots.	
  Having	
  a	
  fungus	
  as	
  a	
  partner	
  turns	
  out	
  to	
  be	
  a	
  crucial	
  part	
  of	
  plant	
  life;	
  the	
  

tree	
  roots	
  and	
  fungi	
  form	
  an	
  ectotrophic	
  mycorrhizal	
  relationship,	
  involving	
  a	
  complex	
  

fungal	
  network	
  which	
  “forms	
  a	
  mantle	
  that	
  encases	
  the	
  root	
  on	
  the	
  outside,	
  like	
  a	
  layer	
  

of	
  gauze”	
  (Suzuki	
  and	
  Grady	
  56).	
  The	
  fungi	
  then	
  takes	
  sugar	
  from	
  the	
  tree	
  roots	
  and	
  

reciprocates	
  the	
  favor	
  by	
  providing	
  “the	
  tree’s	
  root	
  system	
  with	
  access	
  to	
  water	
  and	
  

nutrients	
  it	
  would	
  not	
  otherwise	
  be	
  able	
  to	
  reach	
  or	
  extract	
  from	
  the	
  mineral	
  matrix”	
  

(Suzuki	
  and	
  Grady	
  55-­‐56).	
  Mycorrhizal	
  relationships	
  also	
  connect	
  trees	
  to	
  all	
  of	
  their	
  

surrounding	
  trees.	
  Research	
  in	
  British	
  Colombia	
  on	
  mycorrhizal	
  relationships	
  in	
  old	
  

growth	
  Douglas	
  fir	
  forests	
  shows	
  that	
  “all	
  trees	
  in	
  dry	
  interior	
  Douglas-­‐fir	
  forests	
  are	
  

interconnected,	
  with	
  the	
  largest,	
  oldest	
  trees	
  serving	
  as	
  hubs,	
  much	
  like	
  the	
  hub	
  of	
  a	
  

spoked	
  wheel,	
  where	
  younger	
  trees	
  establish	
  within	
  the	
  mycorrhizal	
  network	
  of	
  the	
  old	
  

trees”	
  and	
  that	
  the	
  growth	
  of	
  young	
  trees	
  trying	
  to	
  establish	
  themselves	
  in	
  a	
  forest	
  is	
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“greatly	
  enhanced	
  when	
  they	
  were	
  linked	
  into	
  the	
  network	
  of	
  the	
  old	
  trees”	
  (Simard,	
  

March	
  6,	
  2010).	
  	
  

	
   Madrone	
  explained	
  to	
  me	
  her	
  thoughts	
  on	
  the	
  impending	
  clear-­‐cut	
  bordering	
  

her	
  land:	
  

	
   Just	
  a	
  few	
  years	
  ago	
  I	
  understood	
  this	
  thing	
  about	
  how	
  it	
  is	
  that	
  trees	
  
	
   communicate	
  with	
  each	
  other	
  with	
  their	
  roots,	
  and	
  I	
  was	
  just	
  astounded	
  by	
  that.	
  
	
   So	
  now	
  when	
  I	
  know	
  that	
  logging	
  is	
  planned	
  to	
  happen	
  on	
  our	
  northern	
  
	
   boundary,	
  I	
  know	
  that	
  the	
  trees	
  within	
  our	
  boundary	
  are	
  going	
  to	
  know	
  exactly	
  
	
   what's	
  	
  happening	
  to	
  the	
  trees	
  that	
  are	
  being	
  cut	
  down	
  adjacent	
  to	
  that	
  and	
  the	
  
	
   terror	
  and	
  the	
  pain	
  and	
  the	
  forgiveness	
  and	
  whatever	
  it	
  is,	
  that	
  our	
  trees	
  know	
  
	
   what	
  those	
  trees	
  are	
  going	
  through	
  .	
  .	
  .	
  just	
  like	
  one	
  dog	
  knows	
  if	
  another	
  dog	
  
	
   is	
  in	
  pain,	
  so	
  I'm	
  very	
  conscious	
  of	
  that.	
  (August	
  2,	
  2013)	
  
	
  
Trees	
  do	
  indeed	
  communicate.	
  Suzuki	
  and	
  Grady	
  write,	
  	
  
	
  
	
   Trees	
  are	
  communal,	
  sometimes	
  to	
  the	
  point	
  of	
  being	
  communistic:	
  they	
  grow	
  
	
   together	
  in	
  large	
  groups,	
  as	
  though	
  for	
  comfort	
  or	
  protection.	
  They	
  have	
  
	
   relationships—including	
  sexual	
  relationships	
  through	
  cross	
  pollination—and	
  
	
   even	
  communicate	
  with	
  other	
  trees	
  within	
  their	
  stands,	
  including	
  trees	
  of	
  their	
  
	
   own	
  kind	
  as	
  well	
  as	
  those	
  of	
  other	
  species;	
  they	
  function	
  for	
  the	
  benefit	
  of	
  the	
  
	
   whole	
  in	
  sometimes	
  startling	
  ways;	
  and	
  they	
  enter	
  into	
  mutualistic	
  partnerships	
  
	
   with	
  other	
  species.	
  (45)	
  
	
  
	
   Trees	
  not	
  only	
  share	
  nutrients	
  and	
  communicate	
  through	
  their	
  roots;	
  they	
  also	
  

communicate	
  by	
  emitting	
  certain	
  chemicals	
  to	
  which	
  other	
  trees	
  respond.	
  Daniel	
  

Chamovitz	
  discusses	
  experiments	
  that	
  have	
  showed	
  that	
  when	
  plants	
  (in	
  this	
  

experiment	
  it	
  was	
  with	
  willow	
  trees)	
  were	
  harmed	
  either	
  by	
  insect	
  or	
  physical	
  damage,	
  

they	
  “emitted	
  a	
  gaseous	
  signal	
  that	
  enabled	
  damaged	
  trees	
  to	
  communicate	
  with	
  the	
  

undamaged	
  ones,	
  which	
  resulted	
  in	
  the	
  latter	
  defending	
  themselves	
  against	
  imminent	
  

insect	
  attack”	
  (38).	
  Madrone’s	
  notion	
  that	
  the	
  trees	
  on	
  lesbian	
  land	
  know	
  what’s	
  

happening	
  to	
  trees	
  being	
  clear-­‐cut	
  on	
  adjacent	
  land	
  is	
  potentially	
  quite	
  accurate.	
  Trees	
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are	
  aware	
  of	
  what	
  is	
  going	
  on	
  around	
  them,	
  and	
  surely	
  the	
  physical	
  damage	
  that	
  trees	
  

endure	
  as	
  a	
  result	
  of	
  logging	
  practices	
  induce	
  chemical	
  responses.	
  	
  

The	
  communication	
  between	
  trees	
  in	
  danger	
  and	
  nearby	
  trees	
  not	
  only	
  causes	
  

the	
  nearby	
  trees	
  to	
  develop	
  chemicals	
  that	
  may	
  act	
  in	
  resistance	
  to	
  the	
  type	
  of	
  enemy	
  

the	
  tree	
  in	
  danger	
  is	
  facing,	
  such	
  as	
  an	
  insect	
  or	
  bacteria,	
  but	
  trees	
  can	
  also	
  “emit	
  

phenolic	
  compounds	
  that	
  attract	
  other	
  insects	
  that	
  feed	
  on	
  the	
  invader”	
  (Suzuki	
  and	
  

Grady,	
  117).	
  	
  Trees	
  not	
  only	
  warn	
  each	
  other	
  about	
  potential	
  threats,	
  they	
  also	
  help	
  

other	
  trees	
  when	
  they	
  are	
  threatened.	
  In	
  his	
  book	
  Oak:	
  The	
  Frame	
  of	
  Civilization,	
  

William	
  Bryant	
  Logan	
  writes,	
  “Say	
  an	
  oak	
  is	
  suffering	
  from	
  a	
  partial	
  girdling,	
  and	
  

nutrition	
  cannot	
  flow	
  down	
  from	
  the	
  photosynthesizing	
  leaves	
  to	
  the	
  base	
  of	
  the	
  plant	
  

and	
  to	
  the	
  roots.	
  Instead	
  of	
  dying	
  of	
  starvation,	
  the	
  tree	
  is	
  fed	
  by	
  sugars	
  that	
  are	
  

imported	
  from	
  other,	
  healthy	
  oaks	
  through	
  the	
  root	
  grafts”	
  (293).	
  Alixe,	
  a	
  resident	
  at	
  

Rainbow’s	
  End	
  noted,	
  “Trees	
  communicate	
  and	
  we	
  know	
  that	
  in	
  a	
  forest	
  they’re	
  all	
  

connected	
  and	
  they	
  help	
  each	
  other	
  so	
  we	
  know	
  that	
  now	
  too.	
  So	
  when	
  I	
  pick	
  up	
  on	
  an	
  

emotion,	
  like	
  you	
  can	
  pick	
  up	
  on	
  a	
  person’s	
  emotion,	
  you	
  can	
  pick	
  up	
  on	
  a	
  tree’s	
  

emotion”	
  (August	
  5,	
  2013).	
  Alixe’s	
  comment	
  shows	
  an	
  emotional	
  awareness	
  of	
  tree	
  

communication	
  and	
  sensory	
  abilities:	
  an	
  issue	
  that	
  I	
  encountered	
  frequently	
  in	
  many	
  of	
  

my	
  interviews.	
  

	
   Mycorrhizal	
  relationships	
  also	
  came	
  up	
  in	
  another	
  interview	
  I	
  conducted	
  with	
  the	
  

women	
  at	
  Steppingwoods,	
  Dana	
  and	
  Jemma.	
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19	
  Photo	
  taken	
  by	
  the	
  author	
  featuring	
  Jemma,	
  Dana,	
  and	
  Pocono	
  the	
  dog	
  in	
  front	
  of	
  one	
  of	
  their	
  favorite	
  
madrone	
  trees	
  at	
  Steppingwoods,	
  Roseburg,	
  Oregon,	
  July	
  30,	
  2013.	
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There	
  is	
  currently	
  a	
  clear-­‐cut	
  happening	
  directly	
  adjacent	
  to	
  the	
  land	
  at	
  Steppingwoods.	
  
Jemma	
  said,	
  	
  
	
  
	
   You	
  know	
  I	
  discovered	
  that	
  madrones	
  and	
  Douglas	
  firs	
  share	
  their	
  root	
  system	
  
	
   and	
  there’s	
  a	
  special	
  fungus	
  that	
  they	
  have	
  together	
  and	
  they	
  really	
  need	
  each	
  
	
   other,	
  so	
  when	
  they	
  go	
  and	
  clear-­‐cut	
  and	
  take	
  all	
  the	
  trees	
  down,	
  all	
  the	
  
	
   different	
  kinds	
  of	
  trees,	
  and	
  plant	
  Douglas	
  fir,	
  the	
  Douglas	
  fir	
  are	
  without	
  their	
  
	
   madrones,	
  and	
  they	
  really	
  do	
  thrive	
  together.	
  (July	
  29,	
  2013)	
  
	
  
Helen,	
  a	
  resident	
  of	
  Rainbow’s	
  End	
  also	
  had	
  a	
  very	
  personal	
  understanding	
  of	
  

mycorrhizal	
  relationships	
  and	
  the	
  interconnectedness	
  of	
  the	
  forest.	
  She	
  explained,	
  

	
   I'm	
  extremely	
  passionate	
  about	
  preserving	
  the	
  microorganisms,	
  mycorrhizal	
  
	
   fungi,	
  and	
  the	
  whole	
  micro-­‐ecosystem	
  and	
  if	
  you	
  start	
  messing	
  around	
  with	
  
	
   thinning	
  you	
  are	
  destroying	
  the	
  whole	
  ecosystem,	
  the	
  whole	
  habitat	
  for	
  the	
  
	
   animals	
  and	
  the	
  birds	
  and	
  you	
  can	
  really	
  see	
  the	
  difference.	
  And	
  this	
  has	
  
	
   happened	
  to	
  me	
  several	
  places	
  where	
  I’ve	
  lived,	
  where	
  they've	
  done	
  clear-­‐cuts,	
  
	
   and	
  right	
  away	
  you	
  start	
  noticing	
  the	
  animals'	
  lives	
  are	
  so	
  disrupted.	
  And	
  you	
  
	
   never	
  see	
  the	
  animals	
  anymore.	
  There	
  are	
  other	
  animals	
  that	
  are	
  forced	
  down	
  
	
   that	
  you	
  didn't	
  used	
  to	
  see,	
  you	
  know,	
  everything	
  changes.	
  And	
  I’m	
  just	
  so	
  
	
   passionate	
  about	
  not	
  doing	
  unnecessary	
  cutting.	
  I’m	
  not	
  against	
  logging	
  and	
  
	
   the	
  logging	
  companies,	
  if	
  they	
  do	
  responsible	
  logging,	
  but	
  I	
  think	
  clear-­‐cutting	
  
	
   is	
  so	
  ethically	
  and	
  physically	
  and	
  in	
  every	
  way,	
  unsound.	
  It's	
  a	
  horrendous	
  rape	
  
	
   of	
  the	
  earth	
  and	
  I'm	
  passionate	
  about	
  that.	
  I	
  notice	
  even	
  in	
  a	
  small	
  way,	
  in	
  the	
  
	
   garden	
  sometimes,	
  there's	
  this	
  whole	
  habitat	
  built	
  up	
  and	
  there	
  would	
  be	
  
	
   companion	
  plants	
  and	
  if	
  you	
  remove	
  one	
  of	
  those	
  plants	
  because	
  it's	
  done	
  
	
   with	
  its	
  cycle,	
  everything	
  around	
  it	
  changes	
  and	
  it	
  takes	
  sometimes	
  weeks	
  for	
  
	
   the	
  other	
  plants	
  to	
  establish	
  their	
  full	
  health	
  that	
  they	
  had	
  before.	
  And	
  I	
  just	
  
	
   observe	
  all	
  of	
  the	
  time,	
  wherever	
  I	
  go,	
  whatever	
  I'm	
  doing,	
  the	
  companionship	
  of	
  
	
   living	
  things	
  and	
  what	
  happens	
  when	
  you	
  interfere	
  with	
  that.	
  And	
  so,	
  even	
  in	
  this	
  
	
   constructed	
  environment	
  in	
  a	
  garden	
  you	
  can	
  see	
  that;	
  imagine	
  what	
  it's	
  like	
  in	
  a	
  
	
   huge	
  forest.	
  (July	
  31,	
  2013)	
  
	
  
This	
  type	
  of	
  ecological	
  awareness	
  of	
  relationships	
  and	
  interdependency	
  came	
  up	
  in	
  

almost	
  every	
  conversation	
  I	
  had	
  with	
  landdykes.	
  A	
  particular	
  attention	
  to	
  nonhuman	
  life	
  

seems	
  to	
  guide	
  their	
  actions	
  in	
  relation	
  to	
  the	
  trees	
  they	
  encounter	
  and	
  to	
  each	
  other.	
  I	
  

would	
  argue	
  that	
  the	
  community	
  of	
  trees	
  in	
  a	
  forest	
  resembles	
  the	
  landdyke	
  community	
  

in	
  many	
  ways	
  and	
  in	
  the	
  following	
  section	
  I	
  will	
  explore	
  how	
  aspects	
  of	
  vegetality	
  and	
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tree-­‐being	
  may	
  have	
  rubbed	
  off	
  on	
  the	
  women	
  whose	
  lives	
  have	
  become	
  so	
  enmeshed	
  

with	
  arboriculture.	
  

	
   Michael	
  Marder	
  discusses	
  the	
  vegetal	
  qualities	
  of	
  the	
  Occupy	
  movement	
  in	
  his	
  

article,	
  “Resist	
  like	
  a	
  plant!	
  On	
  the	
  Vegetal	
  Life	
  of	
  Political	
  Movements.”	
  Marder	
  writes,	
  

"In	
  vegetal	
  beings,	
  life	
  is	
  de-­‐centered	
  not,	
  as	
  some	
  might	
  think,	
  concentrated	
  in	
  the	
  'vital	
  

organ,'	
  the	
  root,	
  but	
  dispersed	
  and	
  disseminated	
  throughout	
  the	
  body	
  of	
  plant	
  

communities"	
  (29).	
  Marder	
  sees	
  radical	
  political	
  possibility	
  in	
  the	
  vegetal;	
  he	
  writes,	
  

“What	
  would	
  it	
  mean	
  to	
  occupy	
  public	
  space	
  without	
  appropriating	
  it?	
  To	
  manifest	
  a	
  

multiplicity	
  of	
  bodies	
  in	
  a	
  locale	
  without	
  asserting	
  a	
  sovereign	
  right	
  over	
  it?	
  Would	
  it	
  not	
  

imply	
  being	
  in	
  a	
  place	
  without	
  laying	
  claim	
  to	
  it,	
  being	
  there	
  for	
  others?"	
  (29).	
  Marder	
  

suggests	
  that	
  political	
  movements,	
  which	
  model	
  themselves	
  after	
  plant-­‐life	
  (for	
  whom	
  

‘movement’	
  means	
  growth,	
  decay,	
  dispersal,	
  plasticity,	
  and	
  transformation)	
  may	
  be	
  

more	
  effective	
  and	
  resilient.	
  His	
  insights	
  are	
  quite	
  useful	
  for	
  understanding	
  the	
  ways	
  in	
  

which	
  landdykes	
  and	
  trees	
  in	
  southern	
  Oregon	
  are	
  working	
  together	
  to	
  resist	
  hetero-­‐

capitalist	
  agendas	
  in	
  distinctly	
  vegetal	
  ways.	
  	
  

In	
  many	
  ways,	
  dykes	
  in	
  the	
  southern	
  Oregon	
  lesbian	
  community	
  model	
  their	
  lives	
  

and	
  activisms	
  after	
  the	
  trees	
  they	
  are	
  fighting	
  to	
  protect.	
  Landdyke	
  communities	
  are	
  

dispersed,	
  nonhierarchical,	
  collective,	
  and	
  they	
  are	
  able	
  to	
  adapt,	
  grow,	
  decay,	
  and	
  

change	
  forms	
  in	
  creative	
  and	
  resilient	
  ways.	
  Landdykes	
  are	
  both	
  rooted	
  in	
  their	
  place	
  

and	
  in	
  active	
  opposition	
  to	
  capitalist	
  values	
  of	
  land	
  ownership	
  and	
  appropriation.	
  Like	
  

plants,	
  they	
  are	
  incredibly	
  self-­‐sufficient	
  and	
  resilient;	
  they	
  build	
  their	
  own	
  houses,	
  grow	
  

their	
  own	
  food,	
  and	
  even	
  harvest	
  energy	
  from	
  the	
  sun.	
  Like	
  the	
  mycorrhizal	
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relationships	
  among	
  fungi	
  and	
  tree	
  roots,	
  landdykes	
  have	
  created	
  a	
  symbiotic	
  network	
  

of	
  dykes	
  and	
  trees.	
  And	
  like	
  in	
  a	
  forest,	
  their	
  dead	
  heartwood	
  and	
  snags	
  still	
  play	
  a	
  

crucial	
  role	
  in	
  everything	
  alive.	
  Death	
  is	
  an	
  integral	
  part	
  of	
  life	
  and	
  politics	
  on	
  lesbian	
  

land,	
  as	
  Carol’s	
  burial	
  at	
  OWL	
  Farm	
  exemplifies.	
  Like	
  the	
  old	
  growth	
  trees	
  in	
  a	
  forest,	
  

dyke	
  elders	
  on	
  lesbian	
  land	
  are	
  like	
  hub	
  trees	
  that	
  provide	
  nourishment	
  to	
  young	
  lesbian	
  

feminists;	
  hub	
  trees	
  greatly	
  enhance	
  a	
  young	
  sapling’s	
  ability	
  to	
  grow	
  and	
  thrive.	
  

Bethroot	
  writes,	
  

	
   Women	
  come	
  	
  to	
  lesbian	
  land	
  for	
  spiritual	
  sustenance,	
  for	
  community	
  rituals	
  and	
  
	
   personal	
  retreats.	
  They	
  are	
  nourished	
  by	
  an	
  exquisite	
  sense	
  of	
  safety	
  in	
  women-­‐
	
   only	
  surrounds,	
  in	
  the	
  sanctuary	
  Nature	
  offers.	
  Many	
  women	
  honor	
  the	
  sheer	
  
	
   existence	
  of	
  women’s	
  lands	
  as	
  crucial	
  for	
  themselves,	
  for	
  the	
  planet,	
  whether	
  
	
   or	
  not	
  they	
  personally	
  ever	
  visit	
  or	
  spend	
  time	
  on	
  the	
  lands.	
  Our	
  cultural	
  
	
   impact—the	
  fruit	
  of	
  our	
  work—has	
  reached	
  wide	
  in	
  the	
  lesbian	
  world	
  and	
  belies	
  
	
   our	
  small	
  population	
  .	
  .	
  .	
  Struggles	
  among	
  country	
  women	
  doing	
  the	
  difficult	
  
	
   work	
  of	
  building	
  community	
  have	
  received	
  more	
  press	
  than	
  our	
  warmhearted	
  
	
   circles,	
  our	
  celebrative	
  songs,	
  our	
  luscious	
  gardens.	
  Not	
  to	
  mention—yea,	
  let	
  us	
  
	
   mention,	
  let	
  us	
  proclaim—the	
  green	
  trees,	
  the	
  dust,	
  the	
  moss,	
  the	
  waving	
  
	
   grasses,	
  the	
  rain	
  clouds,	
  the	
  silence	
  that	
  enfolds	
  us.	
  (“Landed”	
  3)	
  
	
  

In	
  his	
  book,	
  Plant-­‐Thinking:	
  A	
  Philosophy	
  of	
  Vegetal	
  Life,	
  Marder	
  embarks	
  on	
  an	
  

in-­‐depth	
  philosophical	
  exploration	
  of	
  the	
  ethical	
  and	
  ontological	
  lessons	
  to	
  be	
  gleaned	
  

from	
  thinking	
  about	
  human	
  thought	
  and	
  ethics	
  in	
  relation	
  to	
  plants	
  and	
  vegetality.	
  

Marder	
  writes,	
  	
  

Vegetal	
  being	
  revolves	
  around	
  non-­‐identity,	
  understood	
  both	
  as	
  the	
  plant’s	
  	
   	
  
inseparability	
  from	
  the	
  environment	
  wherein	
  it	
  germinates	
  and	
  grows,	
  and	
  as	
  its	
  	
  
style	
  of	
  a	
  clearly	
  delineated	
  autonomous	
  self	
  .	
  .	
  .	
  The	
  human	
  who	
  thinks	
  like	
  a	
  	
  
plant,	
  literally	
  becomes	
  a	
  plant,	
  since	
  the	
  destruction	
  of	
  classical	
  logos	
  	
  
annihilates	
  the	
  thing	
  that	
  distinguishes	
  us	
  from	
  other	
  living	
  things.	
  (165,	
  

	
   emphasis	
  in	
  original)	
  	
  
	
  

As	
  a	
  place	
  that	
  is	
  deeply	
  embedded	
  in	
  queer	
  and	
  feminist	
  ecological	
  politics,	
  lesbian	
  land	
  

engenders	
  a	
  type	
  of	
  plant-­‐thinking	
  whereby	
  separatist,	
  collective,	
  and	
  ecologically-­‐
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minded	
  living	
  interrupts	
  normative	
  power	
  relations	
  and	
  notions	
  of	
  an	
  autonomous	
  self	
  

within	
  a	
  hierarchy	
  of	
  being.	
  Marder	
  notes,	
  

	
   Plant-­‐thinking	
  happens	
  (I)	
  when	
  the	
  presumed	
  self-­‐identity	
  of	
  ‘subjects’	
  and	
  	
  
	
   ‘objects’	
  that	
  populate	
  a	
  given	
  milieu	
  recedes,	
  allowing	
  the	
  rhizomatic	
  	
  
	
   assemblage	
  to	
  surge	
  up	
  to	
  the	
  foreground,	
  to	
  be	
  activated	
  by	
  sharing	
  difference	
  	
  
	
   among	
  its	
  various	
  nodes,	
  and	
  (2)	
  where	
  the	
  spacings	
  and	
  connections,	
  	
  
	
   communication	
  lines	
  and	
  gaps	
  between	
  the	
  participants	
  in	
  this	
  assemblage	
  	
  
	
   prevail	
  over	
  what	
  is	
  delimited	
  within	
  them.	
  (169,	
  emphases	
  in	
  original)	
  
	
  
Given	
  these	
  criteria	
  for	
  where	
  plant-­‐thinking	
  occurs,	
  I	
  would	
  argue	
  that	
  this	
  type	
  of	
  

thinking	
  can	
  be	
  found	
  on	
  lesbian	
  lands.	
  Sandilands	
  notes,	
  	
  

	
   The	
  Oregon	
  separatists	
  themselves	
  understand	
  the	
  precept	
  that	
  nature	
  is	
  a	
  	
  
	
   realm	
  of	
  interaction	
  among	
  a	
  variety	
  of	
  human	
  and	
  nonhuman	
  actors	
  .	
  .	
  .	
  the	
  	
  
	
   active	
  organization	
  of	
  nature	
  that	
  has	
  accompanied	
  rural	
  lesbian	
  separatism	
  has	
  	
  
	
   historically	
  and	
  continues	
  to	
  include	
  a	
  sense	
  of	
  the	
  articulation	
  between	
  feminist	
  	
  	
  
	
   and	
  nonhuman	
  voices.	
  (“Lesbian	
  Separatist”	
  156)	
  
	
  

Landdykes	
  and	
  trees	
  on	
  lesbian	
  land	
  are	
  participants	
  in	
  a	
  rhizomatic	
  assemblage	
  

that	
  continues	
  to	
  put	
  out	
  lateral	
  shoots	
  of	
  embodied	
  queer	
  and	
  feminist	
  ecological	
  

thought	
  and	
  practice.	
  The	
  recession	
  of	
  a	
  “presumed	
  self	
  identity	
  of	
  ‘subjects’	
  and	
  

‘objects’”	
  (Marder,	
  Plant-­‐Thinking	
  169)	
  is	
  evident	
  in	
  the	
  passage	
  from	
  Madrone’s	
  book,	
  

when	
  she	
  describes	
  creating	
  a	
  place	
  in	
  her	
  garden	
  she	
  calls	
  the	
  “wild	
  bed,”	
  which	
  she	
  

sets	
  apart	
  from	
  the	
  other	
  more	
  well-­‐tended	
  beds	
  (Weeding	
  at	
  Dawn,	
  122).	
  Madrone	
  

explains	
  that	
  when	
  she	
  finds	
  herself	
  weeding	
  in	
  the	
  wild	
  bed	
  it’s	
  different	
  than	
  working	
  

in	
  other	
  parts	
  of	
  the	
  garden.	
  She	
  writes,	
  	
  

	
   I	
  do	
  all	
  this	
  without	
  a	
  sense	
  of	
  accomplishing	
  a	
  chore;	
  it	
  has	
  nothing	
  to	
  do	
  with	
  	
   	
  
	
   the	
  list	
  of	
  work	
  I	
  keep	
  and	
  follow	
  through	
  most	
  days.	
  ‘Weed	
  the	
  wild	
  bed’	
  never	
  	
  
	
   appears	
  on	
  that	
  list,	
  so	
  it	
  never	
  gets	
  crossed	
  off.	
  Would	
  I	
  put	
  ‘meditate’	
  on	
  a	
  list?	
  	
  
	
   Or	
  ‘do	
  Tai	
  Chi’?	
  Or	
  ‘sit	
  and	
  stare	
  at	
  the	
  ridges	
  and	
  think’?	
  Like	
  these	
  things	
  I	
  so	
  	
  
	
   love	
  to	
  do,	
  and	
  which	
  deepen	
  my	
  days	
  and	
  bind	
  them	
  together	
  like	
  the	
  drone	
  of	
  	
  
	
   a	
  chant,	
  I	
  weed	
  in	
  the	
  wild	
  bed	
  at	
  dawn	
  and	
  weed	
  myself,	
  blessed	
  by	
  the	
  	
  
	
   simplicity	
  of	
  soil	
  and	
  plants,	
  morning	
  dew	
  and	
  a	
  quiet	
  sky.	
  The	
  sun	
  floats	
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   higher	
  .	
  .	
  .	
  her	
  rays	
  dress	
  the	
  lengths	
  of	
  firs	
  on	
  the	
  west	
  side	
  of	
  the	
  orchard	
  by	
  the	
  	
  
	
   time	
  I	
  stand	
  and	
  breathe	
  deeply,	
  the	
  fresh	
  crisp	
  air	
  cleansing	
  my	
  body,	
  my	
  mind.	
  	
  
	
   (Weeding	
  at	
  Dawn	
  122)	
  
	
  
In	
  addition	
  to	
  blurring	
  the	
  line	
  between	
  self	
  and	
  other,	
  Madrone’s	
  passage	
  also	
  

expresses	
  a	
  different	
  relationship	
  with	
  time	
  that	
  takes	
  place	
  on	
  lesbian	
  land.	
  	
  

In	
  his	
  discussion	
  of	
  plant	
  temporality	
  Marder	
  writes,	
  “The	
  hetero-­‐temporality	
  of	
  

vegetal	
  existence	
  is	
  the	
  most	
  telling	
  instantiation	
  of	
  the	
  ethical	
  injunction	
  for	
  openness	
  

to	
  the	
  other.	
  The	
  plant’s	
  future	
  is	
  entirely	
  contingent	
  on	
  alterity	
  when	
  it	
  comes	
  to	
  the	
  

process	
  of	
  ripening,	
  the	
  possibilities	
  of	
  flourishing	
  and	
  withering	
  away,	
  and	
  so	
  forth”	
  

(Plant-­‐Thinking	
  107).	
  Madrone’s	
  weeding	
  of	
  the	
  wild	
  bed	
  as	
  a	
  meditative	
  process,	
  which	
  

never	
  appears	
  on	
  a	
  to-­‐do	
  list,	
  is	
  an	
  indication	
  of	
  an	
  openness	
  to	
  otherness	
  and	
  an	
  

altered	
  relationship	
  to	
  time	
  and	
  productivity	
  on	
  lesbian	
  land	
  that	
  mirrors	
  Marder’s	
  ideas	
  

about	
  vegetal	
  time.	
  Marder	
  connects	
  plant	
  temporality	
  to	
  an	
  absence	
  of	
  a	
  unified	
  self-­‐

identity,	
  which	
  invokes	
  a	
  queer	
  interpretation	
  of	
  plant-­‐thinking	
  and	
  time.	
  	
  

As	
  I	
  noted	
  previously,	
  the	
  separatist	
  aspect	
  of	
  lesbian	
  land	
  has	
  created	
  a	
  

transformative	
  and	
  porous	
  understanding	
  of	
  gender,	
  sexuality,	
  and	
  nature;	
  identities	
  

such	
  as	
  landdyke	
  are	
  multi-­‐layered	
  and	
  involve	
  a	
  uniquely	
  vegetal	
  relationship	
  to	
  

identity	
  and	
  time.	
  Madrone	
  follows	
  her	
  passage	
  about	
  weeding	
  the	
  wild	
  bed	
  with	
  a	
  

poem	
  entitled,	
  “Clock”:	
  

Clock	
  
	
  
Sand	
  drops	
  
grain	
  by	
  grain	
  
through	
  the	
  thin	
  life-­‐glass	
  
Each	
  fading	
  petal	
  
each	
  new	
  bud:	
  
a	
  tiny	
  rock	
  of	
  time-­‐counting.	
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I	
  see	
  time	
  
in	
  the	
  texture	
  of	
  my	
  skin	
  
in	
  the	
  changing	
  colors	
  of	
  my	
  hair	
  
the	
  leaves	
  
Muphin’s	
  furry	
  coat.	
  
A	
  spider	
  
smaller	
  than	
  the	
  new	
  brown	
  spot	
  
on	
  my	
  wrinkled	
  hand	
  
hurriedly	
  climbs	
  the	
  long,	
  long	
  road	
  
of	
  my	
  thigh.	
  
The	
  sand	
  drops	
  
records	
  the	
  spinner’s	
  progress	
  
and	
  my	
  own	
  
while	
  we	
  travel	
  this	
  lifetime	
  
and	
  I	
  breathe	
  an	
  ever-­‐slower	
  rhythm.	
  (Weeding	
  at	
  Dawn	
  123)	
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ARBOREAL	
  INTERVENTION	
  |	
  DOUGLAS	
  FIR	
  

20	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
20	
  Photo	
  taken	
  by	
  the	
  author	
  at	
  the	
  White	
  Castle	
  timber	
  sale,	
  Myrtle	
  Creek,	
  Oregon,	
  August	
  2,	
  2013.	
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21	
  

	
   Kingdom	
  |	
  Plantae	
  |	
  Plants	
  
	
   Subkingdom	
  |	
  Tracheobionta	
  |	
  Vascular	
  plants	
  
	
   Superdivision	
  |	
  Spermatophyta	
  |	
  Seed	
  plants	
  
	
   Division	
  |	
  Coniferophyta|	
  Conifers	
  
	
   Class	
  |	
  Pinopsida	
  
	
   Subclass	
  |	
  Dilleniidae	
  
	
   Order	
  |	
  Pinales	
  
	
   Family	
  |	
  Pinaceae	
  |	
  Pine	
  family	
  
	
   Genus	
  |Pseudotsuga	
  Carriere	
  |	
  Douglas	
  fir	
  
	
  	
   Species	
  |	
  Pseudotsuga	
  menziesii	
  (USDA	
  “Plants	
  Database”)	
  
	
  
	
   	
  
	
  
	
  
	
  
	
  
	
  
	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
21	
  Photo	
  taken	
  by	
  the	
  author	
  at	
  the	
  White	
  Castle	
  timber	
  sale,	
  Myrtle	
  Creek,	
  Oregon,	
  August	
  2,	
  2013.	
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A	
  Douglas-­‐fir	
  needle	
  is	
  flat,	
  rectangular	
  in	
  cross	
  section,	
  and	
  composed	
  of	
  an	
  epidermis	
  
within	
  which	
  are	
  found	
  photosynthesizing	
  cells.	
  Deciduous	
  leaves	
  and	
  some	
  conifer	
  
needles,	
  including	
  those	
  of	
  Douglas-­‐fir,	
  contain	
  two	
  types	
  of	
  cells:	
  palisade	
  mesophyll	
  
cells,	
  which	
  are	
  attached	
  to	
  the	
  inside	
  of	
  the	
  epidermis,	
  and	
  loosely	
  packed	
  spongy	
  
mesophyll	
  cells.	
  In	
  Douglas-­‐fir	
  the	
  palisade	
  cells	
  on	
  the	
  upper	
  surface	
  of	
  the	
  needles	
  
protect	
  the	
  spongy	
  cells	
  from	
  too	
  much	
  light.	
  (Suzuki	
  and	
  Grady	
  67)	
  
	
   	
  
	
   	
  
Although	
  a	
  conifer	
  appears	
  to	
  grow	
  straight	
  up,	
  like	
  a	
  post	
  emerging	
  from	
  the	
  ground,	
  in	
  
fact	
  it	
  coils	
  out	
  of	
  the	
  earth,	
  like	
  a	
  missile	
  rifling	
  through	
  the	
  air.	
  The	
  mathematical	
  
expression	
  for	
  this	
  growth	
  pattern	
  is	
  the	
  ‘dynamic	
  spiral,’	
  and	
  it	
  explains	
  the	
  tapering	
  
trunk	
  and	
  limbs	
  and	
  the	
  arrowhead	
  shape	
  of	
  its	
  crown.	
  Beneath	
  the	
  bark,	
  the	
  grain	
  in	
  
the	
  wood	
  grows	
  upward	
  in	
  a	
  spiral.	
  The	
  shape	
  of	
  the	
  trunk	
  thus	
  reflects	
  the	
  shape	
  of	
  the	
  
tree,	
  since	
  each	
  is	
  the	
  result	
  of	
  logarithmic	
  growth	
  increase:	
  new	
  growth	
  is	
  added	
  each	
  
year,	
  not	
  only	
  to	
  the	
  tree’s	
  girth	
  but	
  also	
  to	
  its	
  height.	
  (Suzuki	
  and	
  Grady	
  83)	
  
	
  
	
  
	
  
DOUGLAS	
  FIR	
  
	
  
It	
  is	
  easier	
  to	
  apprehend	
  the	
  sacredness	
  of	
  the	
  Douglas-­‐Fir	
  in	
  the	
  
mountains,	
  where	
  it	
  is	
  more	
  rare	
  
	
  
Frequently	
  alone	
  in	
  a	
  meadow,	
  surrounded	
  by	
  dropped	
  fir	
  cones,	
  
needles	
  bestrewing	
  its	
  pedestal,	
  its	
  dais.	
  
	
  
The	
  Douglas	
  fir	
  can	
  eschew	
  standing	
  in	
  a	
  fire	
  which	
  burns	
  but	
  does	
  not	
  consume	
  when	
  it	
  
interpellates	
  a	
  Charlton	
  Heston	
  or	
  other	
  
zealot.	
  Its	
  aloofness	
  is	
  its	
  sufficient	
  interpellative	
  act,	
  cleanly	
  
articulate	
  in	
  the	
  thin	
  alpine	
  silence.	
  
	
  
The	
  meadow	
  is	
  filled	
  with	
  this	
  silence,	
  Ukrainian	
  dolls	
  of	
  it	
  radiating	
  	
  
from	
  the	
  tree,	
  a	
  choir	
  of	
  bumblebees	
  in	
  the	
  goat	
  grazed	
  grass:	
  
the	
  tree	
  the	
  omega	
  point	
  of	
  a	
  labyrinth	
  of	
  columbine	
  and	
  saxifrage	
  
encompassing	
  the	
  entire	
  valley	
  and	
  diagramming,	
  in	
  labelled	
  
SI	
  units,	
  each	
  isobar	
  of	
  its	
  beatitude.	
  (Howe	
  71)	
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CHAPTER	
  THREE	
  |CREATIVE	
  PRACTICES	
  ON	
  LESBIAN	
  LAND	
  

	
  

COMMUNITY	
  TREES:	
  THE	
  SOCIO-­‐POLITICAL	
  SIGNIFICANCE	
  OF	
  TREES,	
  TREE	
  DISCOURSES,	
  

AND	
  CUTTING	
  TREES	
  ON	
  LESBIAN	
  LAND	
  

At	
  Rainbow’s	
  End,	
  the	
  material	
  and	
  cultural	
  significance	
  of	
  trees	
  in	
  community	
  politics	
  is	
  

very	
  clear.	
  In	
  their	
  most	
  up-­‐to-­‐date	
  list	
  of	
  “Consensual	
  Agreements”	
  the	
  collective	
  has	
  a	
  

section	
  entitled,	
  “Management	
  of	
  Trees,”	
  in	
  which	
  the	
  guidelines	
  for	
  interacting	
  with	
  

trees	
  on	
  the	
  land	
  is	
  laid	
  out.	
  It	
  states:	
  

	
  
Definitions	
  
	
  
Seedling:	
  4.5	
  feet	
  or	
  shorter	
  
Sapling:	
  Taller	
  than	
  4.5	
  feet	
  but	
  less	
  than	
  5”	
  in	
  diameter	
  
	
  
1.	
  Collective	
  members	
  do	
  not	
  need	
  agreement	
  from	
  the	
  collective	
  to	
  cut	
  seedlings	
  
unless	
  they	
  have	
  been	
  marked	
  by	
  another	
  collective	
  member.	
  It	
  is	
  okay	
  to	
  mow	
  
seedlings	
  in	
  the	
  paths	
  or	
  meadows.	
  (As	
  long	
  as	
  the	
  plant	
  in	
  question	
  meets	
  the	
  criteria	
  
for	
  seedling	
  and	
  is	
  not	
  marked,	
  it	
  can	
  be	
  cut	
  with	
  any	
  tool.)	
  Marking	
  seedlings	
  indicates	
  
that	
  someone	
  would	
  like	
  to	
  keep	
  it.	
  	
  
	
  
2.	
  Notice	
  of	
  marked	
  seedlings	
  will	
  be	
  brought	
  to	
  a	
  collective	
  meeting	
  for	
  discussion	
  and	
  
agreement	
  to	
  keep	
  them	
  or	
  plan	
  how	
  they	
  will	
  be	
  managed	
  and/or	
  thinned	
  in	
  the	
  future.	
  
	
  
3.	
  Planting	
  of	
  trees	
  requires	
  prior	
  notice	
  and	
  consensual	
  agreement	
  by	
  the	
  collective	
  
members.	
  
	
  
4.	
  We	
  will	
  not	
  cut/girdle/kill	
  trees	
  over	
  4.5	
  feet	
  tall	
  without	
  an	
  agreement.	
  
	
  
5.	
  We	
  will	
  jointly	
  look,	
  in	
  a	
  timely	
  manner	
  (within	
  one	
  year),	
  at	
  trees	
  to	
  be	
  cut	
  in	
  
different	
  areas	
  of	
  the	
  land	
  and	
  come	
  to	
  an	
  agreement	
  on	
  which	
  trees	
  may	
  be	
  cut.	
  (2)	
  
	
  
Trees	
  are	
  the	
  only	
  plant	
  referenced	
  in	
  the	
  consensual	
  agreements	
  at	
  Rainbow’s	
  End	
  and	
  

they	
  are	
  present	
  throughout	
  the	
  rest	
  of	
  the	
  document	
  as	
  well.	
  In	
  all	
  of	
  my	
  interviews	
  

with	
  the	
  women	
  who	
  live	
  at	
  Rainbow’s	
  End,	
  it	
  was	
  clear	
  that	
  trees	
  were	
  at	
  the	
  center	
  of	
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many	
  collective	
  decisions	
  and	
  that	
  they	
  were	
  often	
  a	
  very	
  contentious	
  issue,	
  which	
  at	
  

certain	
  points,	
  divided	
  the	
  community.	
  Alixe	
  said,	
  	
  

	
   I	
  don’t	
  know	
  if	
  the	
  trees	
  were	
  what	
  it	
  was	
  about.	
  I	
  mean,	
  it	
  certainly	
  started	
  with	
  
	
   trees	
  and	
  it	
  started	
  with	
  people	
  having	
  very	
  strong	
  feelings.	
  You	
  know	
  the	
  whole	
  
	
   thing	
  about	
  the	
  oak	
  savannah	
  and	
  saving	
  the	
  oaks	
  and	
  cutting	
  down	
  other	
  trees.	
  
	
   But	
  obviously	
  it	
  was	
  a	
  very	
  horrible	
  time	
  here	
  during	
  that	
  time	
  because,	
  you	
  
	
   know,	
  we’re	
  living	
  in	
  paradise	
  and	
  people	
  were	
  fighting	
  about	
  trees	
  which	
  we	
  all	
  
	
   love.	
  (August	
  5,	
  2013)	
  
	
  
Much	
  of	
  the	
  tension	
  was	
  a	
  result	
  of	
  differing	
  views	
  about	
  which	
  trees	
  to	
  preserve	
  and	
  

which	
  to	
  cut	
  down,	
  often	
  employing	
  discourses	
  of	
  native	
  vs.	
  non-­‐native.	
  As	
  Alixe	
  alluded	
  

to	
  in	
  her	
  comment,	
  the	
  disagreements	
  about	
  trees	
  were	
  also	
  used	
  as	
  a	
  way	
  of	
  managing	
  

other	
  less	
  tangible	
  community	
  conflicts.	
  Francis	
  is	
  a	
  leading	
  voice	
  on	
  the	
  side	
  of	
  

preserving	
  the	
  native	
  oak	
  trees	
  at	
  Rainbow’s	
  End	
  which	
  usually	
  means	
  that	
  the	
  

surrounding	
  large	
  conifers	
  will	
  have	
  to	
  be	
  cut	
  down	
  so	
  that	
  the	
  oak	
  is	
  not	
  shaded	
  out	
  

and	
  killed.	
  	
  

On	
  a	
  walking	
  tour	
  of	
  Rainbow’s	
  End	
  Francis	
  pointed	
  out	
  some	
  of	
  the	
  large	
  white	
  

oaks	
  and	
  explained	
  that	
  the	
  oak	
  savannah	
  in	
  Oregon	
  is	
  a	
  rare	
  and	
  endangered	
  habitat.	
  

According	
  to	
  Francis,	
  Rainbow’s	
  End	
  used	
  to	
  be	
  all	
  oak	
  savannah	
  habitat	
  and	
  her	
  efforts	
  

to	
  save	
  the	
  oaks	
  are	
  both	
  to	
  preserve,	
  and	
  restore	
  this	
  native	
  habitat.	
  She	
  explained,	
  

	
   The	
  oaks	
  need	
  more	
  care,	
  so	
  you	
  have	
  to	
  pay	
  closer	
  attention	
  to	
  them.	
  They	
  
	
   suffer	
  more	
  due	
  to	
  lack	
  of	
  fire,	
  so	
  sometimes	
  you	
  have	
  to	
  sacrifice	
  other	
  conifers	
  
	
   to	
  save	
  the	
  oaks.	
  And	
  that’s	
  been	
  hard	
  for	
  women	
  to	
  come	
  to	
  terms	
  with.	
  If	
  
	
   you	
  don’t	
  cut	
  down	
  the	
  conifers	
  soon	
  enough	
  they	
  get	
  really	
  big	
  and	
  who	
  wants	
  
	
   to	
  cut	
  down	
  a	
  big	
  tree,	
  you	
  know?	
  So	
  that’s	
  difficult.	
  The	
  oak	
  has	
  an	
  acorn	
  and	
  
	
   the	
  acorn	
  is	
  a	
  really	
  highly	
  nutritious	
  food	
  source	
  and	
  so	
  it’s	
  what’s	
  called	
  a	
  
	
   keystone	
  species.	
  Without	
  the	
  oaks	
  a	
  lot	
  of	
  other	
  species	
  wouldn’t	
  be	
  there,	
  like	
  	
  
	
   the	
  gray	
  squirrel,	
  like	
  the	
  acorn	
  woodpecker,	
  black	
  bear.	
  There	
  are	
  so	
  many	
  	
  
	
   species	
  that	
  are	
  attracted	
  to	
  those	
  oaks,	
  that	
  really	
  depend	
  on	
  that	
  high	
  fat	
  food	
  
	
   source,	
  and	
  the	
  oaks	
  also	
  provide	
  a	
  lot	
  of	
  cavities	
  for	
  nesting.	
  (July	
  26,	
  2013)	
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William	
  Bryant	
  Logan	
  explains	
  that	
  “the	
  list	
  of	
  animals	
  and	
  fungi	
  that	
  feed	
  on	
  one	
  part	
  or	
  

another	
  of	
  the	
  oak	
  would	
  fill	
  a	
  small	
  phonebook”	
  (271).	
  Oak	
  trees	
  are	
  hardwoods	
  that	
  

grow	
  much	
  more	
  slowly	
  than	
  the	
  competing	
  conifers.	
  Fran	
  confessed	
  that	
  her	
  reasons	
  

for	
  opposing	
  the	
  cutting	
  of	
  oak-­‐shading	
  conifers	
  were	
  largely	
  unrelated	
  to	
  her	
  feelings	
  

towards	
  the	
  trees.	
  She	
  explained	
  that	
  the	
  collective	
  members	
  had	
  voted	
  to	
  not	
  give	
  her	
  

partner	
  Helen	
  permission	
  to	
  build	
  her	
  own	
  living	
  structure	
  on	
  the	
  land	
  year	
  after	
  year,	
  

and	
  finally	
  she	
  decided	
  to	
  use	
  the	
  issue	
  of	
  the	
  trees	
  to	
  yield	
  her	
  bargaining	
  power.	
  Fran	
  

said,	
  	
  

	
   I	
  got	
  to	
  the	
  point	
  when	
  I	
  said,	
  ok	
  no	
  one	
  can	
  cut	
  a	
  tree	
  down	
  until	
  Helen	
  gets	
  a	
  
	
   space	
  because	
  consensus	
  means	
  I’m	
  one	
  of	
  those	
  five	
  people	
  .	
  .	
  .	
  I	
  was	
  
	
   bargaining,	
  I	
  was	
  being	
  devious,	
  but	
  I	
  had	
  reached	
  a	
  point	
  where	
  I	
  was	
  like	
  how	
  
	
   am	
  I	
  going	
  to	
  get	
  this	
  for	
  Helen?	
  So	
  enough	
  is	
  enough,	
  and	
  so	
  last	
  year	
  they	
  did	
  
	
   decide	
  that	
  Helen	
  could	
  have	
  a	
  space	
  .	
  .	
  .	
  it	
  wasn’t	
  more	
  than	
  a	
  month	
  that	
  I	
  
	
   went	
  to	
  Francis	
  and	
  said,	
  “Francis,	
  I	
  changed	
  my	
  mind,	
  you	
  can	
  cut	
  those	
  trees	
  
	
   down.”	
  (July	
  31,	
  2013)	
  
	
  
Helen	
  chimed	
  in	
  at	
  this	
  point	
  and	
  said,	
  	
  

	
   I	
  also	
  know	
  that	
  Francis	
  loves	
  all	
  trees.	
  It’s	
  not	
  that	
  she	
  wants	
  to	
  cut	
  down	
  these	
  
	
   trees	
  because	
  she	
  only	
  likes	
  oaks,	
  but	
  she	
  sees	
  it	
  as	
  her	
  mission	
  to	
  restore	
  the	
  
	
   oak	
  savannah	
  .	
  .	
  .	
  I	
  guess	
  for	
  me	
  I	
  don’t	
  mind	
  the	
  trees	
  being	
  cut	
  as	
  long	
  as	
  it’s	
  
	
   not	
  too	
  many.	
  It’s	
  like	
  if	
  one	
  or	
  two	
  go	
  down	
  here	
  or	
  there,	
  it	
  really	
  doesn’t	
  
	
   matter.	
  And	
  you	
  know,	
  people	
  cut	
  down	
  trees	
  for	
  different	
  reasons	
  on	
  these	
  
	
   lands	
  .	
  .	
  .	
  On	
  shared	
  land	
  like	
  Rootworks,	
  Jean	
  didn’t	
  even	
  want	
  a	
  branch	
  cut.	
  
	
   (July	
  31,	
  2013)	
  
	
  

When	
  I	
  spoke	
  to	
  women	
  living	
  on	
  other	
  lands	
  they	
  voiced	
  a	
  variety	
  of	
  reasons	
  for	
  

and	
  feelings	
  around	
  cutting	
  trees	
  on	
  the	
  land.	
  Annie	
  at	
  Raven	
  Song	
  expressed	
  remorse	
  

about	
  trees	
  she	
  had	
  cut	
  on	
  her	
  land	
  to	
  make	
  room	
  for	
  living	
  structures.	
  She	
  explained,	
  

	
   I've	
  cut	
  down	
  a	
  couple	
  trees	
  around	
  here	
  that	
  I	
  wouldn't	
  cut	
  again	
  .	
  .	
  .	
  When	
  I	
  
	
   cut	
  a	
  tree	
  down	
  I	
  feel	
  pretty	
  bad	
  about	
  it.	
  But	
  in	
  order	
  to	
  build	
  a	
  building	
  I	
  had	
  
	
   to	
  cut	
  one	
  tree,	
  a	
  cedar	
  tree,	
  and	
  it's	
  still	
  lying	
  there	
  and	
  so,	
  I	
  left	
  it.	
  It	
  got	
  	
  limbed	
  
	
   in	
  order	
  for	
  it	
  to	
  be	
  taken	
  down	
  and	
  it's	
  still	
  there	
  and	
  I	
  look	
  at	
  it	
  and	
  think,	
  “Did	
  I	
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   really	
  need	
  to	
  do	
  that?”	
  I	
  could	
  have	
  just	
  compromised	
  on	
  the	
  building	
  rather	
  
	
   than	
  compromising	
  on	
  the	
  tree.	
  That's	
  what	
  I	
  feel	
  now,	
  and	
  the	
  deck	
  over	
  there	
  
	
   at	
  the	
  kitchen,	
  I	
  cut	
  a	
  smaller	
  tree	
  and	
  I	
  didn't	
  need	
  to	
  do	
  that.	
  You	
  just	
  get	
  
	
   carried	
  away	
  and	
  mindless	
  .	
  .	
  .	
  it	
  was	
  okay	
  at	
  the	
  time	
  but	
  then	
  later	
  it	
  was	
  
	
   almost	
  like	
  cutting	
  on	
  myself,	
  you	
  know,	
  it	
  was	
  like	
  self-­‐sabotage	
  in	
  a	
  way,	
  
	
   because	
  it	
  was	
  one	
  of	
  my	
  favorite	
  trees.	
  (August	
  5,	
  2013)	
  
	
  
Madrone	
  discussed	
  cutting	
  down	
  a	
  tree	
  that	
  was	
  obstructing	
  the	
  view	
  from	
  her	
  house	
  at	
  

Fly	
  Away	
  Home.	
  She	
  recalled,	
  	
  

	
   I	
  needed	
  more	
  open	
  space,	
  it	
  was	
  a	
  time	
  in	
  my	
  life	
  when	
  I	
  was	
  in	
  a	
  lot	
  of	
  
	
   emotional	
  pain	
  and	
  I	
  needed	
  to	
  see	
  out.	
  And	
  so	
  we	
  cut	
  down	
  this	
  tree	
  and	
  
	
   another	
  one	
  as	
  well.	
  They	
  were	
  both	
  pretty	
  big	
  firs	
  and	
  we	
  cut	
  them	
  down	
  and	
  
	
   all	
  the	
  timber	
  was	
  used	
  for	
  firewood.	
  So	
  sometimes	
  I	
  do	
  murder,	
  you	
  know,	
  
	
   we	
  thank	
  them	
  and	
  ask	
  them.	
  We’re	
  very	
  respectful.	
  (August	
  2,	
  2013)	
  
	
  

Alixe	
  told	
  the	
  story	
  of	
  when	
  she	
  and	
  her	
  partner	
  at	
  the	
  time,	
  Amy,	
  cut	
  down	
  a	
  

tree:	
  

	
   Amy	
  and	
  I	
  cut	
  a	
  tree	
  down	
  once.	
  It	
  was	
  dead	
  .	
  .	
  .	
  it	
  was	
  standing,	
  and	
  it	
  was	
  
	
   obviously	
  dead	
  recently.	
  It	
  wasn't	
  an	
  old	
  snag,	
  and	
  we	
  didn't	
  know	
  much	
  about	
  
	
   cutting	
  trees.	
  We	
  went	
  out	
  to	
  one	
  of	
  these	
  places	
  where	
  you	
  get	
  a	
  permit	
  and	
  
	
   you	
  can	
  cut	
  trees	
  .	
  .	
  .	
  We	
  chainsawed	
  it,	
  you	
  know,	
  we	
  did	
  the	
  wedge	
  but	
  we	
  
	
   didn’t	
  control	
  it,	
  and	
  when	
  it	
  fell	
  it	
  bounced	
  .	
  .	
  .	
  we	
  really	
  were	
  just	
  lucky	
  it	
  hit	
  
	
   and	
  bounced	
  up	
  and	
  if	
  it	
  had	
  gone	
  in	
  the	
  other	
  direction	
  it	
  would	
  have	
  killed	
  
	
   us	
  .	
  .	
  .	
  It	
  was	
  a	
  big	
  tree	
  .	
  .	
  .	
  and	
  then	
  when	
  it	
  	
  settled	
  we	
  just	
  started	
  crying	
  
	
   because	
  we	
  had	
  never	
  cut	
  a	
  tree	
  .	
  .	
  .	
  We	
  wouldn't	
  have	
  cut	
  a	
  live	
  tree	
  but	
  it	
  felt	
  	
   	
  	
  
	
   like	
  it	
  was	
  alive	
  because	
  it	
  was	
  standing	
  and	
  it	
  was	
  recently	
  dead.	
  We	
  were	
  
	
   crying,	
  	
  but	
  we	
  cried	
  when	
  the	
  sheep	
  were	
  killed	
  too	
  but	
  then	
  we	
  ate	
  sheep	
  and	
  	
  
	
   we	
  burn	
  wood,	
  but	
  we	
  were	
  crying.	
  It	
  was	
  so	
  clear	
  that	
  it	
  was	
  a	
  serious	
  thing,	
  so	
  
	
   when	
  I	
  put	
  wood	
  in	
  the	
  stove	
  I’m	
  very	
  aware	
  that	
  I’m	
  burning	
  something	
  that	
  
	
   was	
  alive.	
  (August	
  5,	
  2013)	
  
	
  
Attentiveness	
  to	
  trees	
  as	
  living	
  beings	
  who	
  provide	
  aesthetic	
  pleasure,	
  food,	
  privacy,	
  

shade,	
  and	
  wildlife	
  habitat	
  is	
  widespread	
  on	
  lesbian	
  land	
  alongside	
  an	
  acknowledgement	
  

and	
  acceptance	
  that	
  tree	
  bodies	
  are	
  used	
  for	
  such	
  things	
  as	
  the	
  construction	
  of	
  houses	
  

and	
  for	
  firewood.	
  The	
  ability	
  to	
  possess	
  these	
  two	
  seemingly	
  contradictory	
  relationships	
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toward	
  trees	
  can	
  be	
  attributed	
  to	
  the	
  acknowledgment	
  of	
  trees	
  as	
  agents	
  on	
  lesbian	
  

land.	
  

	
  

TREE	
  INVOLVEMENT:	
  THE	
  CREATIVE	
  AND	
  TRANSFORMATIVE	
  ACTIONS	
  OF	
  TREES	
  IN	
  

LANDDYKE	
  LIVES	
  	
  

With	
  their	
  central	
  role	
  in	
  community	
  politics	
  around	
  issues	
  of	
  native	
  vs.	
  non-­‐native,	
  

obstruction	
  of	
  views,	
  and	
  the	
  interference	
  with	
  building	
  sites,	
  trees	
  are	
  not	
  simply	
  acted	
  

upon	
  by	
  the	
  landdykes,	
  they	
  are	
  actors	
  as	
  well.	
  Cloke	
  and	
  Jones	
  argue	
  that	
  “trees	
  are	
  

not	
  just	
  passive	
  recipients	
  of	
  human	
  interventions.	
  Rather,	
  they	
  bring	
  their	
  own	
  creative	
  

abilities	
  and	
  tendencies	
  to	
  various	
  equations”	
  (Tree	
  Cultures	
  49).	
  Bethroot	
  relayed	
  some	
  

of	
  the	
  ways	
  trees	
  act	
  on	
  their	
  garden	
  at	
  Fly	
  Away	
  Home.	
  She	
  explained,	
  

	
   Living	
  in	
  the	
  woods	
  is	
  one	
  thing.	
  Gardening	
  in	
  the	
  woods	
  is	
  another.	
  Over	
  time,	
  
	
   we	
  realized	
  that	
  the	
  trees	
  surrounding	
  the	
  garden	
  are	
  interested	
  in	
  the	
  nutrients	
  
	
   we	
  give	
  to	
  the	
  plants	
  .	
  .	
  .	
  Every	
  year	
  when	
  I	
  turn	
  the	
  soil,	
  I	
  encounter	
  tree	
  roots.	
  
	
   Sometimes	
  they	
  are	
  just	
  wiry	
  tendrils,	
  but	
  left	
  alone	
  in	
  a	
  bed	
  for	
  a	
  while,	
  they	
  will	
  
	
   compact	
  the	
  soil	
  and	
  turn	
  it	
  into	
  a	
  solid	
  mass	
  of	
  tangled	
  feeder	
  roots	
  .	
  .	
  .	
  
	
   invariably	
  every	
  spring	
  I	
  dig	
  down	
  deep	
  enough	
  to	
  run	
  into	
  a	
  big	
  root,	
  sometimes	
  
	
   two	
  inches	
  in	
  diameter.	
  Then	
  I	
  get	
  fierce.	
  I	
  cut	
  it	
  with	
  loppers	
  or	
  a	
  shovel	
  or	
  a	
  
	
   hand	
  saw.	
  Can't	
  get	
  rid	
  of	
  it	
  really	
  because	
  it	
  comes	
  from	
  deep	
  underground	
  and	
  
	
   covers	
  so	
  much	
  territory,	
  but	
  I	
  can	
  cut	
  out	
  the	
  part	
  I	
  expose	
  in	
  the	
  bed,	
  give	
  delay	
  
	
   and	
  set	
  back	
  to	
  the	
  nutrient	
  thief.	
  Very	
  satisfying,	
  even	
  though	
  I'm	
  no	
  match	
  for	
  
	
   the	
  tree-­‐being	
  whose	
  root	
  life	
  is	
  vast.	
  When	
  the	
  inside	
  of	
  the	
  root	
  and	
  its	
  
	
   sproutlings	
  are	
  yellow,	
  that	
  tells	
  me	
  it's	
  from	
  the	
  big	
  walnut	
  tree	
  about	
  30	
  feet	
  
	
   away	
  from	
  the	
  bottom	
  of	
  the	
  garden.	
  It	
  will	
  also	
  smell	
  of	
  walnut.	
  When	
  the	
  root	
  
	
   fibers	
  and	
  shreds	
  are	
  red,	
  that's	
  cedar;	
  and	
  the	
  cedar	
  forest	
  on	
  the	
  west	
  and	
  
	
   north	
  sides	
  of	
  the	
  garden	
  are	
  30,	
  50	
  or	
  more	
  feet	
  away.	
  That's	
  what	
  astonishes	
  
	
   me:	
  that	
  the	
  roots	
  travel	
  over	
  such	
  great	
  distances	
  to	
  dine	
  at	
  the	
  table	
  we	
  set	
  for	
  
	
   ourselves	
  .	
  .	
  .	
  It	
  might	
  be	
  said	
  that	
  we	
  are	
  the	
  interlopers.	
  Moving	
  into	
  their	
  
	
   forest	
  home,	
  and	
  planting	
  vegetables	
  and	
  flowers,	
  of	
  all	
  things!	
  They	
  don't	
  seem	
  
	
   to	
  mind	
  .	
  .	
  .	
  my	
  triumphant	
  removal	
  of	
  a	
  thick	
  3,	
  4-­‐foot	
  long	
  root	
  is	
  but	
  a	
  nick	
  
	
   for	
  the	
  tree.	
  Time	
  is	
  on	
  their	
  side.	
  They	
  are	
  more	
  likely	
  to	
  endure,	
  in	
  the	
  
	
   aggregate,	
  than	
  the	
  humans.	
  (August	
  4,	
  2013)	
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The	
  trees	
  at	
  Fly	
  Away	
  Home	
  are	
  acting	
  in	
  creative	
  and	
  transformative	
  ways.	
  They	
  are	
  

taking	
  advantage	
  of	
  human	
  interference	
  in	
  the	
  forest	
  by	
  moving	
  and	
  sending	
  out	
  roots	
  

in	
  the	
  direction	
  of	
  the	
  nutrient	
  rich	
  soils	
  of	
  the	
  landdyke	
  garden	
  and	
  they	
  are	
  

transforming	
  the	
  gardening	
  process	
  for	
  the	
  women.	
  Bethroot’s	
  awareness	
  of	
  tree	
  

agency	
  takes	
  on	
  material	
  significance	
  the	
  moment	
  her	
  shovel	
  hits	
  the	
  thick	
  root	
  of	
  the	
  

walnut	
  tree.	
  Her	
  own	
  enchantment	
  with	
  the	
  tree’s	
  ability	
  to	
  sense	
  and	
  seek	
  out	
  

nutrients	
  from	
  a	
  great	
  distance,	
  and	
  its	
  different	
  relationship	
  with	
  time,	
  further	
  shows	
  

the	
  type	
  of	
  engagement	
  with	
  trees	
  as	
  subjects	
  rather	
  than	
  objects	
  that	
  takes	
  place	
  on	
  

lesbian	
  land.	
  

	
   Cloke	
  and	
  Jones	
  note	
  that	
  “trees	
  can	
  make	
  place,	
  or	
  can	
  ‘gather	
  places	
  around	
  

themselves’	
  through	
  their	
  growing/changing	
  physical	
  presence/permanence	
  over	
  time”	
  

(Tree	
  Cultures	
  87).	
  Trees	
  on	
  lesbian	
  land	
  not	
  only	
  steal	
  nutrients	
  from	
  landdyke	
  gardens,	
  

they	
  also	
  pose	
  a	
  danger	
  to	
  landdykes	
  and	
  their	
  houses.	
  All	
  of	
  the	
  women	
  I	
  spoke	
  to	
  

talked	
  about	
  the	
  threat	
  of	
  trees	
  or	
  tree	
  branches	
  falling,	
  particularly	
  when	
  there	
  are	
  high	
  

winds.	
  Dana	
  at	
  Steppingwoods	
  expressed	
  her	
  fear	
  of	
  trees	
  when	
  the	
  weather	
  gets	
  bad:	
  

	
   In	
  big	
  storms	
  in	
  the	
  winter	
  when	
  we	
  have	
  wet	
  snows	
  and	
  a	
  lot	
  of	
  rain	
  and	
  the	
  
	
   trees	
  come	
  down	
  and	
  start	
  hitting	
  our	
  houses	
  .	
  .	
  .	
  it’s	
  very	
  scary,	
  very	
  frightening.	
  
	
   I	
  was	
  very	
  frightened.	
  I	
  almost	
  moved	
  out	
  last	
  year,	
  it	
  was	
  really	
  really	
  scary	
  .	
  .	
  .	
  
	
   Most	
  people	
  say	
  you	
  should	
  have	
  a	
  200-­‐foot	
  defensible	
  space	
  around	
  your	
  
	
   house.	
  200	
  feet	
  in	
  every	
  direction!	
  So	
  there	
  would	
  be	
  no	
  trees.	
  The	
  beauty	
  
	
   of	
  the	
  place	
  would	
  be	
  totally	
  gone	
  and	
  the	
  magic,	
  you	
  know?	
  (July	
  29,	
  2013)	
  
	
  
Francis	
  expressed	
  similar	
  concern	
  about	
  the	
  trees	
  at	
  Rainbow’s	
  End.	
  She	
  recalled,	
  	
  
	
  
	
   Last	
  winter	
  we	
  had	
  high	
  winds,	
  up	
  to	
  seventy	
  miles	
  per	
  hour.	
  We	
  had	
  a	
  virtual	
  
	
   tornado	
  at	
  Rainbow’s	
  End,	
  so	
  me	
  and	
  Jenny	
  went	
  over	
  to	
  Alixe’s	
  house.	
  Trees	
  
	
   came	
  down	
  everywhere.	
  You	
  didn’t	
  want	
  to	
  be	
  near	
  a	
  tree	
  in	
  that	
  storm,	
  
	
   because	
  trees	
  can	
  kill	
  people.	
  You	
  hear	
  about	
  it	
  all	
  the	
  time	
  in	
  storms.	
  It	
  still	
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   happens	
  that	
  loggers	
  die	
  when	
  trees	
  do	
  something	
  they	
  don’t	
  expect.	
  (July	
  26,	
  
	
   2013)	
  
	
  
	
   Trees	
  on	
  lesbian	
  land	
  frequently	
  act	
  in	
  unexpected	
  or	
  unwanted	
  ways	
  but	
  

sometimes	
  their	
  actions	
  are	
  unexpectedly	
  helpful.	
  Alixe	
  told	
  me	
  the	
  story	
  of	
  the	
  large	
  

Deodar	
  cedar	
  that	
  grows	
  right	
  outside	
  her	
  house.	
  She	
  explained	
  that	
  when	
  she	
  and	
  her	
  

partner	
  Amy	
  broke	
  up	
  she	
  was	
  devastated.	
  Amy	
  left	
  Alixe	
  to	
  be	
  with	
  Valerie	
  who	
  lived	
  at	
  

Raven’s	
  Song,	
  so	
  Amy	
  was	
  still	
  very	
  nearby.	
  Alixe	
  explained,	
  

	
   I	
  came	
  home	
  one	
  day	
  and	
  there	
  was	
  a	
  little	
  tree	
  planted	
  in	
  my	
  yard,	
  that	
  big	
  
	
   gigantic	
  tree,	
  it's	
  a	
  Deodar	
  cedar,	
  it's	
  native	
  to	
  China.	
  Amy	
  grew	
  up	
  with	
  one	
  
	
   outside	
  of	
  her	
  house	
  and	
  she	
  loved	
  it,	
  so	
  she	
  and	
  Valerie	
  bought	
  three	
  trees	
  and	
  
	
   planted	
  one	
  here,	
  one	
  at	
  Amy's,	
  and	
  one	
  at	
  Valerie's	
  .	
  .	
  .	
  they	
  put	
  that	
  tree	
  there	
  
	
   so	
  that	
  it	
  would	
  grow	
  up,	
  because	
  when	
  I	
  saw	
  them	
  drive	
  across	
  it	
  was	
  hard,	
  so	
  I	
  
	
   hated	
  that	
  tree	
  so	
  much	
  and	
  then	
  finally	
  one	
  day	
  I	
  said	
  okay	
  it's	
  not	
  your	
  fault	
  
	
   and	
  I	
  went,	
  and	
  it's	
  this	
  very	
  prickly	
  tree,	
  when	
  you	
  go	
  barefoot	
  it	
  sticks	
  in	
  you.	
  I	
  
	
   went	
  and	
  I	
  stood	
  very,	
  very	
  close	
  and	
  I	
  just	
  let	
  the	
  tree	
  embrace	
  me	
  and	
  I	
  forgave	
  
	
   everybody,	
  the	
  tree	
  and	
  them.	
  (August	
  5,	
  2013)	
  
	
  
In	
  this	
  instance	
  the	
  tree	
  took	
  on	
  a	
  symbolic	
  and	
  material	
  role	
  of	
  mediator.	
  Alixe	
  

projected	
  her	
  anger	
  and	
  sadness	
  from	
  her	
  broken	
  relationship	
  with	
  Amy	
  onto	
  the	
  

presence	
  of	
  the	
  tree	
  and	
  resented	
  it	
  for	
  many	
  years.	
  Many	
  parts	
  of	
  the	
  tree’s	
  material	
  

body	
  were	
  like	
  Alixe’s	
  feelings	
  towards	
  her	
  relationship:	
  it	
  is	
  prickly	
  and	
  painful	
  to	
  touch	
  

and	
  walking	
  barefoot	
  near	
  the	
  tree	
  hurts	
  the	
  bottom	
  of	
  your	
  feet.	
  However,	
  Alixe	
  

explained	
  to	
  me	
  that	
  she	
  developed	
  callouses	
  on	
  her	
  feet	
  and	
  can	
  easily	
  walk	
  around	
  

the	
  tree	
  now.	
  She	
  also	
  showed	
  me	
  the	
  magnificent	
  cones	
  that	
  this	
  particular	
  cedar	
  

produces	
  that	
  look	
  like	
  perfect	
  wooden	
  roses.	
  As	
  it	
  turned	
  out,	
  of	
  the	
  three	
  Deodar	
  

cedars	
  Amy	
  and	
  Valerie	
  planted,	
  the	
  one	
  outside	
  Alixe’s	
  house	
  is	
  the	
  only	
  one	
  that	
  

survived;	
  Alixe	
  credits	
  the	
  drainage	
  from	
  her	
  kitchen	
  sink	
  which	
  lands	
  right	
  under	
  the	
  

tree	
  and	
  gives	
  it	
  an	
  abundant	
  and	
  consistent	
  supply	
  of	
  water.	
  Alixe	
  grew	
  to	
  love	
  the	
  tree	
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as	
  a	
  symbolic	
  and	
  material	
  manifestation	
  of	
  her	
  own	
  emotional	
  healing	
  process.	
  Cloke	
  

and	
  Jones	
  point	
  out	
  that	
  a	
  tree	
  can	
  be	
  a	
  crucial	
  “part	
  of	
  the	
  material	
  and	
  cultural	
  nexus	
  

through	
  which	
  ‘the	
  continuities	
  of	
  time	
  and	
  place	
  are	
  made	
  visible,	
  immediate	
  and	
  

above	
  all,	
  tangible’”	
  (Tree	
  Cultures	
  87).	
  The	
  Deodar	
  cedar	
  outside	
  of	
  Alixe’s	
  house	
  has	
  

indeed	
  become	
  a	
  tangible	
  coming-­‐together	
  and	
  material	
  record	
  of	
  time	
  passing,	
  the	
  

particularities	
  of	
  place,	
  and	
  an	
  embodiment	
  of	
  memory.	
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22	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  Alixe	
  Dancer	
  outside	
  of	
  her	
  house	
  at	
  Rainbow’s	
  End,	
  Roseburg,	
  Oregon,	
  
August	
  5,	
  2013.	
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   Trees	
  on	
  lesbian	
  land	
  have	
  not	
  only	
  acted	
  as	
  mediator	
  they	
  have	
  also	
  played	
  the	
  

roles	
  of	
  friend	
  and	
  guardian	
  as	
  well.	
  Madrone	
  described	
  her	
  feelings	
  about	
  the	
  trees	
  at	
  

Fly	
  Away	
  Home:	
  

	
   I	
  have	
  often	
  felt	
  these	
  trees	
  welcoming	
  me	
  home.	
  I	
  feel	
  them	
  protective	
  of	
  me	
  
	
   somehow.	
  It's	
  not	
  something	
  that	
  I	
  can	
  talk	
  easily	
  about	
  because	
  the	
  words	
  
	
   don't	
  do	
  it,	
  but	
  there	
  is	
  a	
  way	
  that	
  I	
  feel	
  that	
  these	
  trees	
  embrace	
  me	
  and	
  
	
   provide	
  me	
  with	
  a	
  sense	
  of	
  safety	
  .	
  .	
  .	
  I	
  feel	
  like	
  the	
  trees	
  are	
  witnessing	
  me,	
  that	
  
	
   they	
  are	
  recording	
  me,	
  that	
  they	
  know	
  I'm	
  here,	
  that	
  they	
  know	
  I	
  won't	
  always	
  	
   	
  
	
   be	
  here	
  and	
  that	
  my	
  presence	
  is	
  known	
  by	
  them.	
  And	
  I	
  think	
  that's	
  so	
  
	
   comforting.	
  I've	
  been	
  outside	
  at	
  times	
  screaming	
  sometimes	
  in	
  pain	
  and	
  the	
  
	
   trees	
  just	
  stand	
  there,	
  you	
  know	
  they're	
  not	
  going	
  anywhere.	
  So	
  yes,	
  they're	
  very	
  
	
   tolerant.	
  (August	
  2,	
  2013)	
  
	
  
Annie	
  at	
  Raven	
  Song	
  also	
  spoke	
  of	
  a	
  therapeutic	
  and	
  spiritual	
  connection	
  to	
  the	
  trees	
  on	
  

her	
  land.	
  She	
  told	
  me	
  about	
  one	
  tree	
  in	
  particular	
  she	
  calls	
  Grandmother	
  Madrone	
  and	
  

explained	
  that	
  when	
  she’s	
  feeling	
  depressed	
  she	
  often	
  goes	
  and	
  sits	
  near	
  the	
  tree	
  and	
  

feels	
  consoled.	
  Annie	
  also	
  told	
  me	
  how	
  she	
  leaves	
  gifts/offerings	
  for	
  Grandmother	
  

Madrone	
  and	
  other	
  old	
  growth	
  trees	
  she	
  encounters.	
  She	
  explained,	
  “Usually	
  I	
  have	
  

earrings	
  on	
  that	
  I	
  give	
  them,	
  usually	
  some	
  of	
  these	
  old	
  trees	
  have	
  holes	
  in	
  them,	
  you	
  

know,	
  like	
  from	
  a	
  limb	
  that	
  has	
  fallen	
  off	
  and	
  I	
  put	
  it	
  in	
  there”	
  (August	
  5,	
  2013).	
  Alixe	
  

also	
  associated	
  a	
  spiritual	
  connection	
  to	
  the	
  large	
  madrone	
  tree	
  at	
  Raven	
  Song,	
  however,	
  

she	
  calls	
  it	
  Mama	
  Madrone.	
  She	
  said,	
  “When	
  I’m	
  there	
  I	
  feel	
  the	
  power,	
  when	
  I	
  feel	
  my	
  

spirituality	
  in	
  nature,	
  that’s	
  where	
  I	
  feel	
  it”	
  (August	
  5,	
  2013).	
  Catherine	
  Kleiner	
  notes	
  

that	
  “lesbians	
  living	
  on	
  land	
  collectives	
  in	
  Oregon	
  developed	
  a	
  ‘spirit	
  politics’	
  linking	
  

lesbian	
  sexuality,	
  lesbian	
  feminist	
  politics,	
  feminist	
  spiritual	
  ritual,	
  and	
  nature	
  as	
  sites	
  

and	
  subjects	
  of	
  their	
  spiritual	
  consciousness”	
  (243).	
  Alixe	
  and	
  Annie’s	
  characterization	
  of	
  

the	
  madrone	
  tree	
  as	
  “mama”	
  and	
  “grandmother”	
  reflect	
  what	
  Kleiner	
  recognizes	
  as	
  a	
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self-­‐identification	
  with	
  “nature	
  as	
  woman”	
  as	
  a	
  way	
  of	
  making	
  a	
  direct	
  connection	
  

between	
  their	
  lesbianism	
  and	
  their	
  empathy	
  for	
  nonhuman	
  nature	
  (243).	
  

	
  

ARBOREAL	
  TIME	
  AND	
  SPACE:	
  EMPLACED	
  OBSERVATIONS	
  OF	
  TREES	
  CHANGING	
  	
  

All	
  of	
  the	
  women	
  I	
  spoke	
  to	
  have	
  lived	
  on	
  lesbian	
  land	
  for	
  20	
  to	
  40	
  years	
  and	
  each	
  one	
  of	
  

them	
  talked	
  about	
  witnessing	
  tree	
  growth	
  and	
  change	
  over	
  the	
  years	
  in	
  some	
  capacity.	
  

Madrone	
  said	
  of	
  the	
  trees	
  at	
  Fly	
  Away	
  Home,	
  	
  

	
   They're	
  a	
  presence.	
  They	
  are	
  a	
  solid	
  presence	
  and	
  I'm	
  less	
  solid	
  than	
  they	
  are.	
  
	
   They	
  were	
  here	
  before	
  I	
  and	
  they're	
  gonna	
  outlast	
  me,	
  most	
  all	
  of	
  them.	
  So	
  it's	
  
	
   sort	
  of	
  like	
  they're	
  the	
  ground,	
  they're	
  the	
  basis,	
  they're	
  the	
  given.	
  I	
  and	
  the	
  dogs	
  
	
   and	
  the	
  birds	
  have	
  a	
  far	
  shorter	
  lifetime	
  than	
  these	
  trees	
  do,	
  so	
  I	
  just	
  sort	
  of	
  look	
  
	
   at	
  them	
  and	
  think	
  golly.	
  For	
  the	
  past	
  37	
  years	
  I’ve	
  been	
  watching	
  them	
  grow	
  and	
  
	
   that	
  view	
  out	
  there	
  used	
  to	
  be	
  much	
  wider	
  because	
  the	
  trees	
  grew.	
  The	
  trees,	
  
	
   they’ve	
  grown	
  up	
  and	
  they've	
  filled	
  in	
  that	
  whole	
  view	
  and	
  that's	
  sort	
  of	
  
	
   awesome,	
  you	
  know,	
  wow	
  look	
  what	
  they	
  do.	
  They	
  just	
  keep	
  growing	
  and	
  filling	
  
	
   in	
  and	
  I’ve	
  watched	
  the	
  forest	
  as	
  you	
  go	
  up	
  past	
  Bethroot's	
  house.	
  As	
  forests	
  age,	
  
	
   they	
  lose	
  their	
  lower	
  limbs	
  and	
  so	
  then	
  the	
  forest	
  which	
  is	
  10	
  to	
  15	
  feet	
  high	
  
	
   opens	
  up	
  and	
  so	
  you	
  can	
  see	
  in	
  the	
  forest	
  more	
  and	
  what	
  grows	
  on	
  the	
  forest	
  
	
   floor	
  changes.	
  So	
  yes,	
  I’m	
  like,	
  oh	
  look	
  at	
  that	
  forest,	
  you	
  can	
  see	
  through	
  it	
  a	
  lot	
  
	
   more	
  than	
  when	
  we	
  first	
  moved	
  here.	
  So	
  yes,	
  the	
  forest	
  changes	
  its	
  nature	
  as	
  it	
  
	
   ages,	
  as	
  we	
  all	
  do.	
  (August	
  2,	
  2013)	
  
	
  
Francis	
  also	
  recalled	
  the	
  trees	
  at	
  Rainbow’s	
  End	
  being	
  smaller	
  and	
  more	
  dense	
  when	
  she	
  

arrived	
  almost	
  40	
  years	
  ago.	
  She	
  said,	
  “I	
  remember	
  at	
  one	
  point	
  trying	
  to	
  walk	
  through	
  

the	
  trees	
  and	
  they	
  were	
  so	
  thick	
  I	
  couldn’t	
  walk	
  through	
  them”	
  (July	
  26,	
  2013).	
  Fran	
  

noted	
  that	
  all	
  of	
  the	
  trees	
  that	
  Francis	
  and	
  Julie	
  planted	
  26	
  years	
  ago	
  at	
  Rainbow’s	
  End	
  

have	
  grown	
  from	
  “maybe	
  10	
  or	
  12	
  feet	
  to	
  what	
  they	
  are	
  now	
  .	
  .	
  .	
  these	
  are	
  probably	
  30	
  

to	
  35	
  years	
  at	
  the	
  most	
  and	
  they’re	
  huge”	
  (July	
  29,	
  2013).	
  Jemma	
  recalled	
  that	
  she	
  used	
  

to	
  be	
  able	
  to	
  see	
  the	
  cliffs	
  at	
  Steppingwoods	
  and	
  now	
  she	
  can’t	
  see	
  them	
  anymore	
  

because	
  of	
  how	
  tall	
  the	
  trees	
  have	
  grown.	
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   Helen	
  had	
  a	
  more	
  seasonal	
  perspective	
  on	
  observing	
  trees	
  changing	
  at	
  

Rainbow’s	
  End:	
  “There’s	
  always	
  the	
  individual	
  trees	
  that	
  I	
  see	
  often	
  enough	
  to	
  build	
  a	
  

connection	
  with,	
  you	
  know	
  .	
  .	
  .	
  Fran	
  and	
  I	
  sit	
  on	
  the	
  front	
  porch	
  and	
  watch	
  the	
  Maple	
  

tree	
  all	
  year	
  round	
  in	
  all	
  its	
  different	
  permutations”	
  (July	
  31,	
  2013).	
  Madrone	
  also	
  had	
  a	
  

seasonal	
  encounter	
  with	
  a	
  Black	
  Walnut	
  tree.	
  She	
  explained,	
  “In	
  the	
  winter	
  time	
  it	
  has	
  

no	
  leaves	
  and	
  the	
  snow	
  comes	
  and	
  lands	
  on	
  each	
  tiny	
  twig	
  and	
  it’s	
  gorgeous.	
  And	
  then	
  

in	
  the	
  spring	
  it’s	
  getting	
  its	
  new	
  color.	
  And	
  in	
  the	
  fall	
  it	
  turns	
  a	
  sort	
  of	
  dark	
  rusty	
  yellow,	
  

so	
  that	
  tree	
  is	
  always	
  beautiful.	
  And	
  I	
  sit	
  over	
  there	
  and	
  I	
  watch	
  that	
  tree	
  for	
  hours”	
  

(August	
  2,	
  2013).	
  Cloke	
  and	
  Jones	
  write,	
  	
  

	
   Trees	
  are	
  restless	
  life-­‐forms,	
  growing	
  slowly,	
  maybe	
  really	
  slowly,	
  but	
  ever	
  so	
  
	
   surely,	
  if	
  they	
  can.	
  Exhaling	
  oxygen,	
  inhaling	
  carbon	
  dioxide,	
  sucking	
  up	
  nutrients	
  
	
   from	
  the	
  soil,	
  engaging	
  with	
  the	
  sun,	
  they	
  are	
  continually	
  growing	
  or	
  shedding	
  
	
   buds,	
  leaves,	
  flowers,	
  and	
  fruit,	
  maybe	
  bark.	
  They	
  die	
  over	
  time.	
  They	
  move	
  and	
  
	
   make	
  sound	
  in	
  the	
  wind	
  and	
  reflect	
  and	
  filter	
  light	
  as	
  they	
  do	
  so.	
  They	
  play	
  host	
  
	
   to	
  other	
  beings	
  and	
  of	
  course	
  they	
  constantly	
  aspire	
  to	
  propagate	
  themselves,	
  by	
  
	
   seed	
  or	
  by	
  sucker.	
  Their	
  place-­‐making	
  qualities	
  can	
  in	
  these	
  kinds	
  of	
  ways	
  be	
  
	
   read	
  in	
  performative	
  terms,	
  and	
  in	
  doing	
  so	
  they	
  become	
  susceptible	
  to	
  further	
  
	
   understandings	
  of	
  place	
  in	
  terms	
  of	
  embodiment.	
  (Tree	
  Cultures	
  85)	
  
	
  
Trees	
  on	
  lesbian	
  land	
  can	
  certainly	
  be	
  read	
  in	
  performative	
  terms.	
  As	
  they	
  grow,	
  change	
  

each	
  season,	
  and	
  die,	
  they	
  contribute	
  to	
  the	
  making	
  of	
  place	
  on	
  lesbian	
  land	
  just	
  as	
  

much	
  as	
  the	
  women	
  do.	
  They	
  can	
  also	
  be	
  read	
  in	
  performative	
  terms	
  in	
  the	
  way	
  that	
  

they	
  embody	
  a	
  multitude	
  of	
  different	
  forms	
  of	
  human	
  and	
  nonhuman	
  experiences	
  and	
  

relationships	
  with	
  each	
  other	
  and	
  the	
  land.	
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CREATIVE	
  PRACTICE	
  ON	
  LESBIAN	
  LAND	
  

	
  

	
   	
   	
   	
   skin	
  mosaic	
  

	
   	
   	
   	
   what	
  can	
  we	
  say	
  
	
   	
   	
   	
   when	
  one	
  trembling	
  leaf	
  
	
   	
   	
   	
   joins	
  a	
  chorus	
  of	
  a	
  thousand?	
  
	
  
	
   	
   	
   	
   silence	
  opens	
  the	
  alder	
  entrance:	
  
	
   	
   	
   	
   	
   late	
  light	
  penetrates	
  the	
  stream	
  
	
   	
   	
   	
   	
   curving	
  among	
  tall	
  guardians,	
  
	
   	
   	
   	
   	
   themselves	
  shielded:	
  
	
   	
   	
   	
   	
   	
   brown,	
  gray,	
  tan	
  mosaic	
  
	
   	
   	
   	
   	
   	
   stippled	
  by	
  velvet	
  black,	
  
	
   	
   	
   	
   	
   roundly	
  their	
  bark	
  accepts	
  
	
   	
   	
   	
   	
   filtered	
  brilliance.	
  
	
  
	
   	
   	
   	
   receiving	
  late	
  color	
  we	
  braid	
  
	
   	
   	
   	
   	
   arpeggios	
  of	
  ourselves;	
  
	
   	
   	
   	
   amid	
  green	
  and	
  green	
  amber	
  air	
  
	
   	
   	
   	
   	
   you	
  and	
  I,	
  goldtinted,	
  glide	
  
	
   	
   	
   	
   	
   	
   parallel	
  with	
  cascading	
  falls	
  
	
  
	
   	
   	
   	
   skin	
  of	
  leaf,	
  skin	
  of	
  alder,	
  
	
   	
   	
   	
   skin	
  of	
  liquid,	
  skin	
  of	
  cloud,	
  
	
   	
   	
   	
   skin	
  of	
  you,	
  skin	
  of	
  me:	
  
	
   	
   	
   	
   	
   	
   unending	
  blend	
  
	
  
	
   	
   	
   	
   under	
  wild	
  alders	
  what	
  words?	
  
	
   	
   	
   	
   	
   in	
  silence,	
  in	
  wind,	
  
	
   	
   	
   	
   	
   	
   let	
  skin	
  speak	
  to	
  skin	
  	
  
	
   	
   	
   	
   	
   	
   (Laurence,	
  May	
  21,	
  2004)	
  
	
  
Poetry	
  and	
  creative	
  writing	
  have	
  served	
  as	
  methods	
  of	
  survival	
  and	
  resistance	
  for	
  the	
  

landdyke	
  community	
  in	
  southern	
  Oregon	
  as	
  they	
  have	
  produced	
  a	
  growing	
  number	
  of	
  

novels,	
  chapbooks,	
  memoirs,	
  and	
  poetic	
  texts	
  that	
  reflect	
  their	
  lesbian	
  feminist	
  politics	
  

and	
  ecological	
  embodiment.	
  The	
  Oregon	
  Women	
  Writer’s	
  Group,	
  Gourmet	
  Eating	
  

Society	
  and	
  Chorus	
  began	
  in	
  1982	
  and	
  continues	
  to	
  meet	
  to	
  this	
  day.	
  Creative	
  writing	
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has	
  been	
  central	
  to	
  keeping	
  the	
  community	
  together	
  and	
  thriving.	
  In	
  her	
  essay,	
  “From	
  

Separatism	
  to	
  Sanctuary,”	
  Ni	
  Aodagain,	
  who	
  has	
  lived	
  at	
  OWL	
  Farm	
  and	
  Rainbow’s	
  End,	
  

includes	
  poetry	
  in	
  her	
  list	
  of	
  resources	
  that	
  sustain	
  women	
  on	
  lesbian	
  land.	
  She	
  writes,	
  

“Growing	
  our	
  own	
  food,	
  making	
  our	
  own	
  art	
  and	
  poetry,	
  creating	
  our	
  own	
  sacred	
  ritual	
  

is	
  all	
  a	
  part	
  of	
  a	
  process	
  of	
  empowerment”	
  (4).	
  	
  

Audre	
  Lorde	
  suggests	
  that	
  for	
  women,	
  poetry	
  is	
  “a	
  revelatory	
  distillation	
  of	
  

experience	
  .	
  .	
  .	
  a	
  vital	
  necessity	
  of	
  our	
  existence.	
  It	
  forms	
  the	
  quality	
  of	
  light	
  within	
  

which	
  we	
  predicate	
  our	
  hopes	
  and	
  dreams	
  toward	
  survival	
  and	
  change,	
  first	
  made	
  into	
  

language,	
  then	
  into	
  idea,	
  then	
  into	
  more	
  tangible	
  action”	
  (37).	
  Don	
  McKay	
  notes	
  that	
  

poetry	
  opens	
  up	
  a	
  space	
  for	
  a	
  “wilderness”	
  of	
  language	
  (85).	
  Similarly,	
  Derek	
  Attridge	
  

emphasizes	
  the	
  potentially	
  transformative	
  qualities	
  of	
  literature.	
  Attridge	
  writes,	
  “The	
  

alterity	
  through	
  which	
  the	
  poem	
  challenges	
  cultural	
  norms	
  .	
  .	
  .	
  is	
  both	
  an	
  external	
  and	
  

internal	
  interruption”	
  (69).	
  The	
  landdykes	
  have	
  used	
  creative	
  practice	
  to	
  keep	
  the	
  space	
  

for	
  alterity/wilderness—both	
  in	
  the	
  literal	
  and	
  linguistic	
  sense—open	
  on	
  lesbian	
  land.	
  

Sandilands	
  notes,	
  “in	
  the	
  creative	
  landscapes	
  [on	
  lesbian	
  land],	
  the	
  juxtapositions,	
  

overlaps,	
  and	
  interminglings	
  of	
  lesbianism,	
  feminism,	
  nature,	
  and	
  ecology	
  provide	
  for	
  

some	
  unique	
  and	
  striking	
  nature	
  writing”	
  (“Lesbian	
  Separatist”	
  147).	
  	
  

Writing	
  is	
  just	
  one	
  of	
  many	
  forms	
  of	
  creative	
  and	
  transformative	
  acts	
  that	
  the	
  

landdykes	
  practice	
  as	
  a	
  means	
  of	
  articulating	
  their	
  unique	
  attention	
  to	
  the	
  nonhuman	
  

world.	
  In	
  her	
  piece	
  entitled	
  “Landed,”	
  Bethroot	
  writes,	
  	
  

Lesbian	
  creativity	
  has	
  flourished	
  among	
  us,	
  inspired	
  by	
  the	
  quiet,	
  the	
  beauty,	
  the	
  
	
   adventure	
  of	
  pioneering	
  women’s	
  space	
  away	
  from	
  the	
  densities	
  of	
  urban	
  life.	
  
	
   From	
  these	
  hills	
  have	
  come	
  paintings,	
  poems,	
  essays,	
  pottery,	
  drawings,	
  
	
   photographs,	
  fiction,	
  memoir,	
  plays,	
  magazines,	
  books,	
  songs.	
  (3)	
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Jemma	
  showed	
  me	
  many	
  paintings	
  she	
  has	
  done	
  of	
  trees.	
  She	
  talked	
  about	
  

trying	
  to	
  paint	
  a	
  very	
  large	
  madrone	
  tree	
  and	
  said,	
  “I	
  have	
  painted	
  that	
  tree	
  from	
  

standing	
  underneath	
  it	
  and	
  the	
  painting	
  is	
  a	
  fairly	
  big	
  painting	
  .	
  .	
  .	
  I	
  love	
  the	
  painting	
  that	
  

I	
  did	
  of	
  it	
  because	
  I	
  was	
  underneath	
  it	
  and	
  the	
  light	
  was	
  shining	
  on	
  it	
  as	
  the	
  sun	
  was	
  

going	
  down”	
  (July	
  29,	
  2013).	
  Then	
  there’s	
  Alixe,	
  who	
  is	
  a	
  dance	
  therapist;	
  she	
  talked	
  

about	
  dancing	
  with	
  the	
  trees	
  at	
  Rainbow’s	
  End.	
  She	
  explained	
  what	
  dancing	
  with	
  trees	
  

entails	
  as	
  she	
  looked	
  out	
  at	
  a	
  lilac	
  tree	
  moving	
  in	
  the	
  wind:	
  “Right	
  now	
  the	
  lilac	
  leaves	
  

are	
  moving	
  and	
  you	
  would	
  just	
  dance	
  with	
  them	
  and	
  you	
  do	
  the	
  shape	
  of	
  the	
  branch,	
  

you	
  know	
  just	
  dance	
  with	
  them”	
  (August	
  5,	
  2013).	
  She	
  was	
  moving	
  her	
  arms	
  in	
  the	
  

shape	
  of	
  branches	
  above	
  her	
  head	
  as	
  she	
  demonstrated	
  and	
  continued	
  to	
  stare	
  out	
  the	
  

window	
  at	
  the	
  moving	
  lilac.	
  Annie	
  talked	
  about	
  photographing	
  trees.	
  She	
  explained,	
  “I	
  

do	
  love	
  to	
  photograph	
  trees	
  especially	
  if	
  they	
  resemble	
  people.	
  It’s	
  actually	
  hard	
  to	
  

photograph	
  a	
  tree	
  because	
  they’re	
  tall,	
  you	
  just	
  get	
  parts	
  of	
  it.	
  I	
  tried	
  photographing	
  the	
  

big	
  ones	
  .	
  .	
  .	
  it’s	
  pretty	
  hard	
  to	
  grasp	
  the	
  size	
  of	
  it”	
  (August	
  5,	
  2013).	
  The	
  integration	
  of	
  

creative	
  practice	
  into	
  everyday	
  life	
  on	
  lesbian	
  land	
  has	
  created	
  an	
  everyday	
  sense	
  of	
  

openness	
  to	
  alterity	
  and	
  to	
  engaging	
  with	
  nonhuman	
  nature	
  in	
  a	
  nonhierarchical	
  way.	
  

While	
  creative	
  writing	
  is	
  quite	
  prominent	
  in	
  the	
  community,	
  there	
  are	
  myriad	
  other	
  art	
  

forms	
  and	
  ways	
  of	
  living	
  on	
  lesbian	
  land	
  that	
  are	
  poetic	
  in	
  the	
  sense	
  that	
  they	
  involve	
  a	
  

listening	
  and	
  attention	
  to	
  the	
  land	
  and	
  all	
  of	
  its	
  inhabitants.	
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GODDESS	
  BLESS	
  THE	
  TREES:	
  THE	
  CABBAGE	
  LANE	
  STORY	
  

Cabbage	
  Lane	
  is	
  a	
  lesbian	
  land	
  among	
  the	
  first	
  intentional	
  communities	
  established	
  in	
  

the	
  early	
  seventies	
  in	
  southern	
  Oregon.	
  While	
  I	
  was	
  doing	
  my	
  research,	
  I	
  visited	
  Cabbage	
  

Lane	
  to	
  attend	
  a	
  40th	
  anniversary	
  celebration.	
  About	
  20	
  women	
  showed	
  up	
  to	
  the	
  80	
  

acres	
  of	
  land	
  outside	
  of	
  Wolf	
  Creek,	
  consisting	
  of	
  “forestland	
  in	
  a	
  deeply	
  shaded	
  canyon”	
  

for	
  a	
  blessing	
  circle	
  and	
  potluck	
  to	
  honor	
  the	
  trees,	
  the	
  land,	
  and	
  the	
  women	
  who	
  have	
  

taken	
  care	
  of	
  the	
  land	
  since	
  1973	
  (see	
  appendix	
  2).	
  Cabbage	
  Lane	
  began	
  as	
  a	
  

male/female	
  heterosexual	
  intentional	
  living	
  community	
  and	
  then	
  quickly	
  transformed	
  

into	
  a	
  segregated	
  gay/lesbian	
  community,	
  and	
  then	
  finally	
  into	
  solely	
  a	
  lesbian	
  

separatist	
  space.	
  The	
  land	
  has	
  a	
  history	
  of	
  logging	
  and	
  mining	
  and	
  many	
  women	
  at	
  the	
  

gathering	
  spoke	
  of	
  its	
  difficult	
  past;	
  women	
  referred	
  both	
  to	
  the	
  social	
  challenges	
  of	
  

living	
  collectively	
  in	
  a	
  steep	
  and	
  shady	
  canyon	
  landscape	
  with	
  no	
  electricity,	
  and	
  to	
  the	
  

violence	
  endured	
  by	
  the	
  trees	
  and	
  the	
  land	
  before	
  the	
  women	
  settled	
  there.	
  Cabbage	
  

Lane	
  currently	
  has	
  one	
  woman	
  caretaker,	
  Laura,	
  who	
  does	
  not	
  live	
  there	
  permanently	
  

and	
  the	
  land	
  and	
  the	
  structures	
  appear	
  to	
  have	
  been	
  left	
  to	
  their	
  own	
  devices	
  for	
  quite	
  

some	
  time.	
  	
  

	
   At	
  the	
  40th	
  anniversary	
  celebration	
  I	
  participated	
  in	
  what	
  the	
  women	
  called	
  a	
  

blessing	
  circle,	
  where	
  all	
  attendees	
  sat	
  in	
  a	
  circle	
  and	
  passed	
  around	
  a	
  rattle;	
  having	
  the	
  

rattle	
  meant	
  it	
  was	
  your	
  turn	
  to	
  speak.	
  Many	
  women	
  said	
  a	
  blessing	
  for	
  the	
  land,	
  or	
  

recalled	
  memories	
  of	
  Cabbage	
  Lane,	
  or	
  sang	
  a	
  song	
  in	
  honor	
  of	
  Cabbage	
  Lane,	
  which	
  

always	
  resulted	
  in	
  everyone	
  joining	
  in.	
  One	
  woman	
  in	
  the	
  circle	
  exclaimed,	
  “40	
  years	
  of	
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women’s	
  land	
  on	
  Cabbage	
  Lane!	
  May	
  she	
  continue	
  to	
  grow	
  and	
  thrive	
  and	
  provide	
  

lovely	
  habitat	
  for	
  animals	
  and	
  women	
  and	
  plants!”	
  (July	
  27,	
  2013).	
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23	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  an	
  abandoned	
  structure	
  at	
  Cabbage	
  Lane,	
  Wolf	
  Creek,	
  Oregon	
  on	
  July	
  27,	
  
2013.	
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Another	
  woman	
  said,	
  “I	
  want	
  to	
  say	
  a	
  special	
  blessing	
  to	
  these	
  trees	
  and	
  their	
  sister	
  
trees	
  .	
  .	
  .	
  may	
  this	
  land	
  continue	
  to	
  be	
  in	
  a	
  magic	
  wealth	
  of	
  protection	
  around	
  her,	
  
blessed	
  be	
  Cabbage	
  Lane!"	
  (July	
  27,	
  2013).	
  And	
  another:	
  	
  
	
  
	
   I’ve	
  never	
  been	
  to	
  a	
  place	
  where	
  it	
  actually	
  felt	
  like	
  they	
  [the	
  trees]	
  were	
  talking	
  
	
   when	
  you	
  walk	
  in	
  here.	
  The	
  herstory	
  with	
  those	
  buildings,	
  when	
  you	
  think	
  about	
  
	
   what	
  you	
  women	
  did	
  in	
  those	
  days,	
  and	
  I	
  think	
  that's	
  why	
  the	
  trees	
  love	
  us	
  and	
  
	
   that's	
  why	
  you	
  feel	
  that	
  energy	
  when	
  you	
  step	
  on	
  this	
  land.	
  [The	
  trees	
  seem	
  to	
  
	
   be	
  saying,]	
  "Oh	
  here	
  they	
  come	
  again,	
  they	
  love	
  us."	
  They	
  are	
  just	
  so	
  loving,	
  the	
  
	
   trees	
  and	
  animals	
  that	
  live	
  here,	
  what	
  a	
  great	
  place	
  for	
  everybody.	
  (July	
  27,	
  
	
   2013)	
  
	
  
Bethroot	
  decided	
  to	
  share	
  a	
  poem	
  she	
  wrote	
  while	
  she	
  was	
  at	
  Cabbage	
  Lane	
  in	
  August	
  

of	
  1980;	
  the	
  poem	
  reflects	
  some	
  of	
  the	
  social	
  challenges	
  of	
  living	
  collectively	
  that	
  

Bethroot	
  experienced	
  while	
  living	
  at	
  Cabbage	
  Lane	
  as	
  well	
  as	
  the	
  history	
  of	
  

environmental	
  degradation:	
  

Canyon	
  Mother	
  
	
  
There	
  might	
  as	
  well	
  be	
  men	
  on	
  this	
  land.	
  
Loud	
  raucous	
  voices,	
  a	
  matter	
  of	
  course	
  
a	
  matter	
  of	
  getting	
  a	
  town	
  trip	
  together	
  
swearing	
  at	
  each	
  other	
  
swearing	
  at	
  the	
  dogs	
  
the	
  anger	
  brimful	
  
the	
  women	
  do	
  not	
  smile	
  greetings	
  
much	
  less	
  a	
  morning	
  hug,	
  an	
  open	
  welcome	
  face.	
  
No	
  sweet	
  woman	
  songs	
  ringing	
  through	
  the	
  canyon	
  
No	
  sacred	
  circles,	
  raising	
  magical	
  power.	
  
City	
  damage	
  reaches	
  into	
  this	
  holy	
  ravine.	
  
Patriarchy	
  drives	
  into	
  women’s	
  battered	
  spirits.	
  
Rape,	
  I	
  say.	
  The	
  canyon	
  is	
  in	
  a	
  state	
  of	
  rape.	
  
	
  
I	
  walk	
  the	
  rugged	
  trail	
  back	
  as	
  far	
  as	
  I	
  can	
  go	
  
Back	
  the	
  canyon	
  where	
  she	
  is	
  inviolate	
  still	
  
Back	
  to	
  the	
  ovary	
  of	
  her.	
  
Wind	
  stirs	
  the	
  giant	
  trees	
  
Creatures	
  crackle	
  dry	
  leaves	
  
Calm	
  night	
  sky	
  is	
  certain	
  with	
  stars.	
  
	
  
The	
  land	
  soothes	
  me	
  with	
  her	
  patience.	
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She	
  endures	
  beyond	
  invasion.	
  
She	
  reminds	
  me	
  of	
  the	
  hard	
  birthing	
  labors:	
  
Years	
  ago,	
  my	
  voice	
  was	
  born	
  here	
  in	
  a	
  loud	
  long	
  scream	
  
Years	
  ago,	
  I	
  danced	
  with	
  horrid	
  demon	
  around	
  the	
  sacred	
  fire.	
  
Now,	
  she	
  sends	
  the	
  egg	
  of	
  me	
  winding	
  down	
  
	
   her	
  forested	
  tube	
  
Past	
  her	
  sweet	
  pubic	
  patch	
  of	
  garden	
  
Well-­‐tended	
  garden.	
  
I	
  bear	
  hope.	
  
Women	
  do	
  get	
  reborn	
  here.	
  
Some	
  births	
  are	
  more	
  gentle	
  than	
  others.	
  	
  
(July	
  27,	
  2013)	
  
	
  
Sandilands	
  points	
  out	
  that	
  there	
  is	
  a	
  difference	
  in	
  understanding	
  nature	
  as	
  innately	
  

feminine	
  and	
  understanding,	
  as	
  the	
  landdykes	
  do,	
  that	
  “feminism	
  is	
  something	
  to	
  be	
  

written	
  into	
  nature	
  to	
  see	
  what	
  emerges	
  rather	
  that	
  something	
  that	
  blends	
  with	
  nature	
  

innately	
  .	
  .	
  .	
  In	
  turn,	
  of	
  course,	
  nature	
  has	
  written	
  into	
  feminism”	
  (“Lesbian	
  Separatist”	
  

147).	
  Bethroot’s	
  poem	
  indicates	
  this	
  type	
  of	
  understanding	
  of	
  nature,	
  not	
  simply	
  as	
  

feminine,	
  but	
  as	
  a	
  fellow	
  feminist	
  who	
  acts	
  and	
  “soothes”	
  and	
  resists	
  patriarchy	
  with	
  her	
  

resilience.	
  

	
   	
  When	
  the	
  rattle	
  came	
  around	
  to	
  Alixe	
  in	
  the	
  blessing	
  circle	
  at	
  Cabbage	
  Lane,	
  she	
  

recalled	
  how	
  she	
  became	
  a	
  hippie	
  at	
  the	
  nearby	
  heterosexual	
  commune	
  down	
  the	
  road	
  

called	
  Golden	
  in	
  the	
  early	
  1970s,	
  and	
  then	
  soon	
  after,	
  became	
  a	
  lesbian	
  at	
  Cabbage	
  Lane.	
  

Alixe	
  said,	
  	
  

	
   The	
  trees	
  are	
  huge.	
  I	
  haven’t	
  been	
  here	
  for	
  a	
  long	
  time.	
  It	
  doesn’t	
  feel	
  so	
  closed	
  
	
   in	
  anymore.	
  I	
  feel	
  held	
  here	
  too,	
  I	
  feel	
  that	
  right	
  now.	
  I	
  feel	
  held	
  by	
  the	
  trees,	
  so	
  I	
  
	
   really	
  want	
  to	
  thank	
  the	
  women	
  who	
  kept	
  this	
  going.	
  It	
  could	
  have	
  been	
  lost,	
  it	
  
	
   could	
  have	
  been	
  abandoned,	
  it	
  could	
  have	
  been	
  sold,	
  it	
  could	
  have	
  been	
  
	
   dropped,	
  but	
  you	
  didn’t.	
  Thank	
  you	
  so	
  much.	
  (July	
  27,	
  2013)	
  
	
  
Alixe	
  and	
  many	
  of	
  the	
  women	
  referred	
  to	
  the	
  long	
  period	
  of	
  time	
  that	
  Cabbage	
  Lane	
  has	
  

been	
  without	
  permanent	
  residents.	
  Cabbage	
  Lane,	
  like	
  OWL	
  Farm,	
  has	
  been	
  made	
  into	
  a	
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collectively	
  owned	
  and	
  managed	
  land	
  trust	
  called	
  the	
  Cabbage	
  Lane	
  Land	
  Trust,	
  with	
  a	
  

board	
  of	
  directors	
  who	
  collectively	
  make	
  decisions	
  about	
  the	
  land	
  and	
  ensure	
  that	
  the	
  

taxes	
  are	
  paid	
  each	
  year	
  regardless	
  of	
  whether	
  any	
  women	
  are	
  living	
  on	
  the	
  land.	
  	
  

Francis	
  explained	
  to	
  me	
  that	
  the	
  trees	
  at	
  Cabbage	
  Lane	
  are	
  the	
  most	
  

economically	
  viable	
  trees	
  in	
  the	
  lesbian	
  land	
  community,	
  and	
  that	
  they	
  are	
  at	
  the	
  exact	
  

age	
  that	
  a	
  timber	
  company	
  would	
  deem	
  them	
  the	
  most	
  desirable	
  (July	
  26,	
  2013).	
  There	
  

are	
  mixed	
  views	
  on	
  how	
  best	
  to	
  manage	
  women’s	
  lands	
  that	
  are	
  largely	
  left	
  uninhabited	
  

by	
  humans.	
  When	
  I	
  spoke	
  to	
  Fran	
  about	
  Cabbage	
  Lane	
  she	
  told	
  me	
  she’s	
  considered	
  

suggesting	
  that	
  a	
  land	
  like	
  Cabbage	
  Lane	
  be	
  sold	
  in	
  order	
  to	
  financially	
  benefit	
  other	
  

lands	
  that	
  are	
  struggling	
  but	
  are	
  more	
  promising	
  spaces	
  for	
  women	
  to	
  live	
  and	
  build	
  

community	
  in	
  the	
  future,	
  such	
  as	
  OWL	
  Farm	
  (July	
  31,	
  2013).	
  It	
  was	
  clear	
  at	
  the	
  gathering	
  

that	
  the	
  preservation	
  of	
  Cabbage	
  Lane	
  and	
  the	
  trees	
  that	
  live	
  there,	
  was	
  more	
  important	
  

than	
  any	
  amount	
  of	
  money	
  that	
  could	
  be	
  made	
  from	
  selling	
  the	
  land	
  and	
  the	
  trees	
  

regardless	
  of	
  human	
  inhabitancy.	
  	
  

Cabbage	
  Lane	
  shows	
  how	
  lesbian	
  lands	
  in	
  southern	
  Oregon	
  can	
  eventually	
  

become	
  places	
  that	
  exist	
  primarily	
  for	
  the	
  conservation	
  of	
  trees	
  and	
  wildlife,	
  and	
  the	
  

lesbian-­‐centered	
  aspect	
  of	
  women’s	
  lands	
  can	
  sometimes	
  take	
  on	
  a	
  peripheral	
  role.	
  In	
  

my	
  interview	
  with	
  Alixe,	
  she	
  talked	
  about	
  how	
  lesbian	
  lands	
  are	
  often	
  on	
  land	
  that	
  is	
  not	
  

desirable	
  to	
  the	
  average	
  landowner.	
  Rather,	
  they	
  are	
  all	
  on	
  land	
  that	
  is	
  challenging	
  to	
  

live	
  on	
  (steep	
  hillsides,	
  in	
  canyons,	
  no	
  easy	
  road	
  access)	
  and	
  would	
  otherwise	
  be	
  taken	
  

over	
  by	
  the	
  logging	
  industry	
  (August	
  5,	
  2013).	
  It	
  was	
  this	
  type	
  of	
  old-­‐logging	
  land	
  that	
  

was	
  most	
  affordable	
  back	
  in	
  the	
  early	
  1970s	
  when	
  women	
  were	
  looking	
  to	
  build	
  and	
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expand	
  the	
  lesbian	
  land	
  community.	
  As	
  a	
  result,	
  there	
  are	
  hundreds	
  of	
  acres	
  in	
  southern	
  

Oregon	
  with	
  thriving	
  old	
  growth	
  forests	
  that	
  often	
  serve	
  no	
  purpose	
  to	
  humans	
  other	
  

than	
  providing	
  privacy,	
  barrier,	
  shade,	
  aesthetic,	
  and	
  spiritual	
  sustenance	
  for	
  the	
  

landdykes.	
  In	
  this	
  sense	
  the	
  southern	
  Oregon	
  lesbian	
  lands	
  serve	
  as	
  a	
  form	
  of	
  sanctuary	
  

for	
  trees	
  and	
  their	
  inhabitants.	
  Like	
  other	
  lesbian	
  lands,	
  Cabbage	
  Lane	
  has	
  a	
  very	
  recent	
  

clear-­‐cut	
  directly	
  adjacent	
  to	
  the	
  land.	
  

Cloke	
  and	
  Jones	
  write,	
  “Certain	
  conditions	
  of	
  a	
  place	
  can	
  become	
  materially	
  

articulated	
  in	
  the	
  form	
  of	
  a	
  tree;	
  thus,	
  they	
  represent	
  places	
  in	
  other	
  ways.	
  The	
  body	
  of	
  

a	
  tree	
  both	
  embodies	
  and	
  contains	
  a	
  cartographic	
  record	
  of	
  certain	
  aspects	
  of	
  a	
  place,	
  

and	
  represents	
  these	
  in	
  a	
  visible	
  form	
  which	
  contributes	
  to	
  place	
  milieu”	
  (Tree	
  Cultures	
  

94,	
  emphasis	
  in	
  original).	
  In	
  this	
  chapter,	
  I	
  have	
  discussed	
  many	
  different	
  conditions	
  of	
  

place	
  on	
  lesbian	
  lands	
  in	
  southern	
  Oregon:	
  the	
  conifer	
  colonization	
  of	
  oak	
  tree	
  habitat	
  

and	
  the	
  native	
  vs.	
  non-­‐native	
  debate	
  taking	
  a	
  central	
  role	
  in	
  community	
  politics	
  on	
  

women’s	
  lands,	
  and	
  the	
  variety	
  of	
  feelings	
  and	
  emotions	
  tied	
  to	
  cutting	
  trees	
  to	
  save	
  

other	
  trees,	
  to	
  unblock	
  a	
  view,	
  or	
  to	
  build	
  a	
  house.	
  I	
  also	
  discussed	
  trees	
  acting	
  

creatively	
  and	
  transformatively	
  as	
  they	
  take	
  advantage	
  of	
  nutrient	
  rich	
  gardens,	
  tree	
  size	
  

and	
  proximity	
  to	
  living	
  structures	
  posing	
  real	
  threats	
  to	
  women	
  during	
  windstorms,	
  and	
  

trees	
  playing	
  the	
  role	
  of	
  mediator,	
  protector,	
  and	
  spiritual	
  beacon.	
  Finally	
  I	
  also	
  

considered	
  how	
  the	
  growing,	
  moving,	
  and	
  dying	
  of	
  trees	
  shape	
  the	
  landscape	
  and	
  

inform	
  memories	
  and	
  knowledge	
  of	
  the	
  land,	
  how	
  trees	
  inspire	
  a	
  diversity	
  of	
  creative	
  

practices	
  on	
  lesbian	
  land	
  that	
  bleed	
  into	
  everyday	
  life	
  and	
  allow	
  for	
  more	
  encounters	
  

with	
  otherness,	
  and	
  the	
  ways	
  in	
  which	
  there	
  are	
  conflicting	
  interests	
  and	
  conversations	
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around	
  the	
  experiences	
  and	
  livelihoods	
  of	
  trees	
  that	
  live	
  alone	
  on	
  lesbian	
  lands	
  that	
  are	
  

no	
  longer	
  inhabited	
  by	
  humans.	
  All	
  of	
  these	
  conditions	
  of	
  place	
  are	
  articulated	
  in	
  the	
  

material	
  experiences	
  of	
  both	
  the	
  trees	
  and	
  the	
  dykes	
  on	
  lesbian	
  land.	
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24	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  the	
  adjacent	
  clear-­‐cut	
  at	
  Cabbage	
  Lane,	
  Wolf	
  Creek,	
  Oregon	
  on	
  July	
  27,	
  
2013.	
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25	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  an	
  oak	
  tree	
  at	
  Rainbow’s	
  End,	
  Roseburg,	
  Oregon,	
  July	
  30,	
  2013.	
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26	
  Photo	
  taken	
  by	
  the	
  author	
  of	
  an	
  oak	
  tree	
  at	
  Mildred	
  Kanipe	
  Memorial	
  Park,	
  Oakland,	
  Oregon,	
  July	
  29,	
  
2013.	
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   Kingdom	
  |	
  Plantae	
  |	
  Plants	
  
	
   Subkingdom	
  |	
  Tracheobionta	
  |	
  Vascular	
  plants	
  
	
   Superdivision	
  |	
  Spermatophyta	
  |	
  Seed	
  plants	
  
	
   Division	
  |	
  Magnoliophyta	
  |	
  Flowering	
  plants	
  
	
   Class	
  |	
  Madnoliopsida	
  |	
  Dicotyledons	
  
	
   Subclass	
  |	
  Hamamelididae	
  
	
   Order	
  |	
  Fagales	
  
	
   Family	
  |	
  Fagaceae	
  |	
  Beech	
  family	
  
	
   Genus	
  |	
  Quercus	
  L.	
  |	
  oak	
  
	
   Species	
  |	
  Quercus	
  	
  garryana	
  |	
  Oregon	
  white	
  oak	
  (USDA	
  “Plants	
  Database”)	
  
	
  
	
  
The	
  suction	
  generated	
  in	
  an	
  oak’s	
  xylem	
  can	
  be	
  four	
  times	
  greater	
  than	
  the	
  minimum	
  
needed	
  to	
  lift	
  water	
  from	
  the	
  root	
  system	
  to	
  the	
  top	
  of	
  the	
  tree.	
  The	
  system	
  makes	
  a	
  
vacuum	
  more	
  perfect	
  than	
  any	
  that	
  can	
  be	
  made	
  in	
  a	
  laboratory.	
  When	
  the	
  sun	
  is	
  warm	
  
and	
  water	
  is	
  available,	
  more	
  than	
  four	
  gallons	
  of	
  water	
  per	
  hour	
  may	
  pass	
  through	
  a	
  
single	
  eight-­‐inch	
  diameter	
  trunk.	
  In	
  high	
  spring,	
  the	
  rising	
  sap	
  reaches	
  velocities	
  of	
  two	
  
hundred	
  feet	
  per	
  hour,	
  or	
  better	
  than	
  three	
  feet	
  per	
  minute.	
  (Logan	
  279)	
  	
  
	
  
Few	
  seedling	
  trees	
  have	
  a	
  root-­‐to-­‐shoot	
  ration	
  that	
  is	
  greater	
  than	
  one,	
  and	
  in	
  most	
  
trees	
  it	
  is	
  less	
  than	
  one	
  .	
  .	
  .	
  But	
  the	
  average	
  ratio	
  for	
  a	
  seedling	
  oak	
  is	
  between	
  four	
  and	
  
six,	
  and	
  there	
  have	
  been	
  oaks	
  whose	
  ratio	
  is	
  greater	
  than	
  ten.	
  A	
  seedling	
  oak	
  may	
  have	
  
ten	
  times	
  as	
  much	
  root	
  mass	
  as	
  it	
  does	
  stem	
  and	
  branch	
  mass.	
  (Logan	
  287)	
  
	
  
The	
  lateral	
  roots	
  of	
  a	
  large,	
  open-­‐grown	
  oak	
  stretch	
  hundreds	
  of	
  yards	
  from	
  their	
  origin.	
  
At	
  first,	
  they	
  may	
  be	
  as	
  thick	
  as	
  a	
  man’s	
  torso,	
  but	
  they	
  quickly	
  dwindle	
  until	
  six	
  feet	
  
from	
  the	
  trunk	
  they	
  are	
  only	
  as	
  thick	
  as	
  his	
  wrist,	
  at	
  30	
  feet	
  they	
  are	
  as	
  slender	
  as	
  a	
  
pencil	
  lead,	
  and	
  at	
  50	
  feet	
  as	
  thin	
  as	
  grass,	
  and	
  at	
  one	
  hundred	
  feet	
  thinner	
  than	
  human	
  
hair.	
  (Logan	
  289)	
  
	
  
Root	
  growth	
  in	
  oaks	
  is	
  doubly	
  persistent.	
  While	
  the	
  leaves	
  sprout	
  four	
  or	
  five	
  times	
  each	
  
year,	
  the	
  roots	
  grow	
  continuously	
  from	
  March	
  to	
  October,	
  and	
  in	
  some	
  climates	
  into	
  
November.	
  (Logan	
  291)	
  
	
  
You	
  can	
  cut	
  the	
  oak	
  back	
  to	
  the	
  ground	
  again	
  and	
  again,	
  and	
  it	
  will	
  resprout	
  from	
  the	
  
energy	
  contained	
  in	
  the	
  roots.	
  But	
  once	
  you	
  seriously	
  damage	
  the	
  roots	
  there	
  is	
  a	
  good	
  
chance	
  that	
  the	
  tree	
  will	
  die.	
  (Logan	
  291)	
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OAK	
  IN	
  AUGUST	
  
	
  

Oak,	
  ponderously	
  lobed	
  and	
  twisted,	
  

Hoists	
  her	
  weight	
  between	
  a	
  sky	
  

Parched	
  and	
  cloudless	
  

And	
  long	
  grass	
  petrified	
  in	
  bright	
  shards.	
  

	
  

No	
  neighbor’s	
  limbs	
  graze	
  her	
  branches,	
  

Shading	
  neither	
  grove	
  nor	
  knoll	
  

But	
  bleached	
  and	
  open	
  pasture,	
  

Deer-­‐crossed,	
  hoof	
  pocked.	
  

	
  

A	
  thousand	
  arms	
  lifting	
  in	
  supplication	
  

Her	
  bitter	
  corns	
  have	
  

Drawn	
  no	
  clustered	
  seedlings	
  

To	
  white	
  oak	
  grown	
  huge	
  in	
  centuries’	
  resignation;	
  

	
  

To	
  weight	
  and	
  heat	
  of	
  uncompanioned	
  summer	
  

Are	
  only	
  blades	
  of	
  grass	
  tickling	
  the	
  thick	
  bark,	
  

But	
  swords	
  enough	
  to	
  pierce	
  my	
  naked	
  feet.	
  

	
  
	
  
	
   	
   	
   	
   	
  	
  	
  	
  	
  	
  	
  	
  	
  Julie	
  Hopp	
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CONCLUSION	
  

Jemma	
  took	
  me	
  through	
  the	
  lush	
  green	
  garden	
  at	
  Steppingwoods;	
  she	
  showed	
  me	
  the	
  

gate	
  that	
  looks	
  like	
  a	
  giant	
  spider	
  web,	
  and	
  her	
  bottle	
  sculptures	
  where	
  blue	
  and	
  green	
  

old	
  bottles	
  balance	
  on	
  the	
  tips	
  of	
  long	
  branches	
  of	
  fallen	
  trees,	
  which	
  appear	
  to	
  still	
  be	
  

growing	
  from	
  the	
  ground.	
  In	
  the	
  garden,	
  we	
  are	
  surrounded	
  by	
  trees:	
  fruit	
  trees,	
  

chinquapins,	
  madrones,	
  cedars,	
  and	
  Douglas	
  firs.	
  The	
  sun	
  is	
  setting	
  and	
  Dana	
  is	
  inside	
  

busying	
  herself	
  with	
  a	
  phone	
  call	
  and	
  dessert	
  preparations.	
  I	
  ask	
  Jemma	
  if	
  she	
  can	
  talk	
  

about	
  when	
  she	
  first	
  arrived	
  in	
  southern	
  Oregon	
  in	
  the	
  1970s.	
  She	
  told	
  me	
  how	
  all	
  of	
  the	
  

women	
  in	
  the	
  lesbian	
  land	
  community	
  had	
  to	
  find	
  each	
  other	
  amidst	
  a	
  predominantly	
  

conservative	
  and	
  heteronormative	
  rural	
  population:	
  

	
   It	
  was	
  1976,	
  there	
  was	
  a	
  spring	
  fair	
  that	
  is	
  still	
  going	
  on	
  now	
  .	
  .	
  .	
  we	
  saw	
  Valerie	
  
	
   and	
  Ginger	
  and	
  they	
  lived	
  over	
  on	
  The	
  Other	
  End.	
  And	
  Ginger	
  turned	
  around	
  and	
  
	
   said,	
  “Hey	
  there’s	
  some	
  dykes,”	
  and	
  I	
  read	
  her	
  lips	
  .	
  .	
  .	
  And	
  so	
  then	
  we	
  were	
  
	
   milling	
  around	
  and	
  we	
  saw	
  Bethroot	
  and	
  Francis	
  and	
  I	
  said,	
  “We’ve	
  got	
  to	
  meet	
  
	
   these	
  women	
  JP,”	
  and	
  so	
  she	
  said,	
  “Ok	
  let’s	
  go.”	
  And	
  so	
  she	
  walked	
  up	
  to	
  
	
   Bethroot	
  and	
  said,	
  “Don’t	
  I	
  know	
  you	
  from	
  somewhere?”	
  And	
  she	
  said,	
  “No,	
  but	
  
	
   you	
  should!”	
  (July	
  29,	
  2013)	
  
	
  
Jemma’s	
  vivid	
  memory	
  of	
  when	
  her	
  lesbian	
  land	
  experience	
  began,	
  shows	
  how	
  central	
  

community	
  life	
  is	
  to	
  landdykes	
  in	
  southern	
  Oregon.	
  The	
  lesbian	
  land	
  community,	
  in	
  this	
  

particular	
  region,	
  is	
  especially	
  resilient	
  and	
  has	
  found	
  ways	
  to	
  live	
  and	
  thrive	
  despite	
  the	
  

myriad	
  challenges	
  of	
  living	
  collectively,	
  rurally,	
  and	
  ecologically.	
  As	
  Sandilands	
  notes,	
  

their	
  sustained	
  vibrancy	
  and	
  cohesion	
  over	
  decades	
  has	
  to	
  do	
  with	
  the	
  fact	
  that	
  they’ve	
  

generated	
  “a	
  life	
  based	
  on	
  a	
  principled	
  attention	
  to	
  the	
  dynamics	
  of	
  power,	
  gender,	
  and	
  

nature	
  in	
  late	
  capitalism	
  and	
  also	
  on	
  an	
  experiential	
  recognition	
  of	
  the	
  sustaining	
  

material	
  importance	
  of	
  nature	
  in	
  everyday	
  life”	
  (“Lesbian	
  Separatist”	
  158).	
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Part	
  of	
  this	
  success	
  also	
  derives	
  from	
  creating	
  a	
  space,	
  which	
  engenders	
  a	
  particular	
  

attention	
  to	
  nonhuman	
  agency	
  and	
  the	
  ethical	
  inclusion	
  of	
  beings	
  regardless	
  of	
  species	
  

categories.	
  Their	
  success,	
  as	
  I’ve	
  argued,	
  is	
  also	
  directly	
  connected	
  to	
  the	
  reciprocal	
  and	
  

emplaced	
  relationships	
  with	
  trees	
  on	
  the	
  land	
  over	
  many	
  years.	
  Trees	
  have	
  been	
  at	
  the	
  

center	
  of	
  environmental	
  activism	
  and	
  politics	
  around	
  issues	
  of	
  conservation,	
  land	
  use,	
  

and	
  resource	
  extraction	
  on	
  lesbian	
  land	
  in	
  southern	
  Oregon,	
  and	
  they	
  have	
  informed	
  

and	
  contributed	
  to	
  these	
  discursive	
  and	
  material	
  processes.	
  Looking	
  at	
  the	
  vegetality	
  of	
  

trees	
  also	
  brings	
  insight	
  into	
  the	
  unique	
  understandings	
  of	
  political	
  movement,	
  self	
  and	
  

other,	
  and	
  time	
  that	
  have	
  proliferated	
  on	
  lesbian	
  land.	
  Trees	
  are	
  also	
  central	
  figures	
  in	
  

landdyke	
  social	
  and	
  community	
  politics,	
  and	
  affect	
  landdyke	
  lives	
  in	
  transformative	
  ways	
  

at	
  the	
  same	
  time	
  landdykes	
  affect	
  the	
  lives	
  of	
  trees	
  by	
  cutting	
  them,	
  fighting	
  for	
  their	
  

protection	
  with	
  economic	
  and	
  legal	
  action,	
  and	
  through	
  artistic	
  expressions	
  of	
  tree	
  

materialities,	
  beingness,	
  and	
  otherness.	
  	
  

	
   	
   It	
  is	
  my	
  hope	
  that	
  my	
  project	
  has	
  shed	
  light	
  on	
  the	
  value	
  of	
  rethinking	
  and	
  

resisting	
  normative	
  power	
  relations	
  (which	
  have	
  resulted	
  in	
  the	
  denial	
  of	
  nonhuman	
  

agency	
  and	
  ethics)	
  in	
  a	
  lived	
  and	
  embodied	
  feminist	
  and	
  queer	
  context;	
  it	
  is	
  in	
  such	
  a	
  

context,	
  like	
  lesbian	
  land,	
  that	
  the	
  systemic	
  and	
  interconnected	
  causes	
  of	
  oppression	
  

and	
  exploitation	
  of	
  human	
  and	
  nonhuman	
  bodies	
  becomes	
  startlingly	
  clear.	
  It	
  is	
  only	
  

with	
  this	
  type	
  of	
  clarity	
  that	
  subversion	
  of	
  dualist	
  thinking	
  and	
  the	
  creation	
  of	
  new	
  non-­‐

hierarchical	
  cultures	
  of	
  nature	
  come	
  within	
  reach,	
  as	
  they	
  do	
  on	
  lesbian	
  land.	
  It	
  is	
  not	
  

simply	
  that	
  the	
  assemblage	
  of	
  landdykes	
  and	
  trees	
  on	
  lesbian	
  land	
  provides	
  an	
  

embodied	
  practice	
  of	
  the	
  theoretical	
  bases	
  of	
  ecofeminism,	
  lesbian	
  feminism,	
  queer	
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ecology,	
  and	
  posthumanism,	
  it	
  is	
  also	
  that	
  attending	
  to	
  this	
  particular	
  assemblage	
  

speaks	
  back	
  to	
  these	
  theoretical	
  landscapes	
  in	
  formative	
  and	
  catalyzing	
  ways.	
  Lesbian	
  

lands	
  foster	
  deep	
  connections	
  to	
  place	
  and	
  the	
  politics	
  of	
  that	
  place;	
  the	
  lesbian	
  lands	
  in	
  

southern	
  Oregon	
  happen	
  to	
  be	
  regionally	
  situated	
  in	
  a	
  thick	
  web	
  of	
  large-­‐scale	
  

environmental	
  politics.	
  Intimate	
  relationships	
  to	
  a	
  place	
  rich	
  with	
  arboreal	
  growth	
  and	
  

environmental	
  politics	
  have	
  resulted	
  in	
  an	
  active	
  engagement	
  between	
  landdykes	
  and	
  

trees	
  in	
  personal,	
  community-­‐based,	
  and	
  regionally	
  specific	
  political	
  manifestations.	
  

Landdykes’	
  everyday	
  practices	
  are	
  changed	
  because	
  of	
  the	
  lesbian	
  feminist	
  separatist	
  

back-­‐to-­‐the-­‐land	
  context	
  in	
  which	
  they	
  live	
  and	
  continue	
  to	
  create.	
  Discursive	
  and	
  

material	
  experiences	
  of	
  gender,	
  sexuality,	
  bodies,	
  and	
  hierarchy	
  transform	
  in	
  a	
  lesbian	
  

separatist	
  context,	
  and	
  relations	
  between	
  and	
  among	
  human	
  and	
  nonhuman	
  natures	
  

subsequently	
  morph	
  as	
  well.	
  The	
  real-­‐life,	
  emplaced,	
  and	
  embodied	
  everyday	
  

interactions	
  and	
  relations	
  between	
  bodies	
  and	
  their	
  environments	
  that	
  take	
  place	
  on	
  

lesbian	
  land	
  change	
  understandings	
  of	
  ethics	
  and	
  agencies.	
  They	
  also	
  engender	
  an	
  

openness	
  and	
  attentiveness	
  to	
  alterity	
  and	
  to	
  materiality,	
  which	
  infuse	
  life	
  with	
  a	
  poetic	
  

richness	
  that	
  cannot	
  be	
  fully	
  captured	
  with	
  any	
  theoretical	
  analysis.	
  The	
  poetic	
  way	
  of	
  

life	
  on	
  lesbian	
  land	
  is	
  queer,	
  it	
  is	
  lesbian,	
  it	
  is	
  more	
  than	
  human,	
  it	
  is	
  feminist,	
  and	
  it	
  is	
  

something	
  else	
  entirely	
  that	
  cannot	
  be	
  put	
  into	
  words.	
  It	
  exists	
  only	
  in	
  moments	
  of	
  

connection	
  and	
  relation,	
  a	
  way	
  of	
  life	
  which	
  demands	
  of	
  these	
  theoretical	
  insights	
  a	
  

fullness	
  that	
  they	
  can	
  only	
  achieve	
  through	
  practiced	
  inclusivity	
  of	
  the	
  Other,	
  theories,	
  

and	
  bodies	
  alike.	
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   Jemma	
  continued	
  to	
  recall	
  the	
  moment	
  she	
  and	
  her	
  landmate	
  JP	
  found	
  fellow	
  

rural	
  dykes	
  when	
  they	
  came	
  to	
  southern	
  Oregon	
  40	
  years	
  ago:	
  	
  

	
   The	
  happiest	
  moment	
  of	
  my	
  life	
  was	
  finding	
  this	
  community.	
  We	
  said,	
  
	
   “We	
  live	
  on	
  land	
  and	
  don’t	
  have	
  any	
  electricity.”	
  And	
  they	
  said,	
  “We	
  
	
   don’t	
  either!”	
  .	
  .	
  .	
  It	
  was	
  like	
  finding	
  our	
  world,	
  finding	
  our	
  family,	
  finding	
  
	
   our	
  community.	
  (July	
  29,	
  2013)	
  
	
  
All	
  of	
  the	
  women	
  I	
  spoke	
  to	
  expressed	
  hope	
  that	
  young	
  lesbians	
  would	
  eventually	
  come	
  

to	
  live	
  on	
  and	
  take	
  care	
  of	
  the	
  land	
  after	
  them,	
  so	
  that	
  it	
  may	
  remain	
  land	
  for	
  lesbians	
  

into	
  the	
  indefinite	
  future.	
  Many	
  of	
  the	
  women	
  have	
  put	
  land	
  management	
  plans	
  into	
  

their	
  wills	
  in	
  order	
  to	
  ensure	
  that	
  the	
  trees	
  are	
  not	
  cut	
  down	
  and	
  sold	
  after	
  they	
  die.	
  

Bethroot	
  writes,	
  

	
   In	
  our	
  heydays—the	
  1970s	
  and	
  80s,	
  the	
  early	
  90s—there	
  were	
  many	
  more	
  
	
   women	
  wending	
  their	
  way	
  up	
  our	
  gravelly	
  roads.	
  A	
  few	
  intrepid	
  young	
  
	
   women	
  have	
  found	
  us	
  and	
  joined	
  our	
  extended	
  clan.	
  A	
  few	
  young	
  scholars	
  
	
   have	
  studied	
  us.	
  But	
  these	
  days,	
  lesbian	
  land	
  seems	
  to	
  be	
  a	
  well-­‐kept	
  
	
   secret.	
  Many	
  young	
  dykes	
  are	
  astonished	
  to	
  learn	
  that	
  women’s	
  lands	
  
	
   exist.	
  (“Landed”	
  3)	
  
	
  
In	
  the	
  most	
  recent	
  OWLT	
  Newsletter,	
  OWLT	
  board	
  member	
  Kaseja	
  Wilder	
  shared	
  her	
  

experiences	
  of	
  being	
  hopeful	
  about	
  the	
  future	
  of	
  lesbian	
  lands	
  at	
  the	
  recent	
  National	
  

Landdyke	
  Gathering	
  at	
  a	
  northern	
  lesbian	
  land	
  called	
  We’Moon.	
  Kaseja	
  writes,	
  

	
   There	
  was	
  a	
  circle	
  on	
  Saturday	
  afternoon,	
  which	
  had	
  womyn	
  younger	
  than	
  50	
  
	
   talking	
  with	
  each	
  other	
  in	
  an	
  inner	
  circle	
  while	
  the	
  older	
  dykes	
  listened,	
  just	
  
	
   listened.	
  It	
  was	
  so	
  heartening	
  to	
  hear	
  appreciations	
  for	
  women's	
  lands	
  spoken	
  by	
  
	
   younger	
  womyn	
  who	
  also	
  brainstormed	
  about	
  bringing	
  more	
  of	
  their	
  peers	
  onto	
  
	
   the	
  lands.	
  It	
  was	
  a	
  breakthrough	
  experience,	
  connecting	
  with	
  prayers	
  that	
  some	
  
	
   of	
  us	
  had	
  for	
  years.	
  (OWLT	
  Board	
  Members,	
  November	
  2013)	
  
	
  
When	
  I	
  talk	
  to	
  other	
  young	
  lesbians	
  about	
  my	
  experiences	
  on	
  lesbian	
  land	
  they	
  are	
  

indeed	
  surprised	
  to	
  learn	
  that	
  such	
  places	
  exist,	
  but	
  they	
  are	
  also	
  delighted	
  by	
  the	
  fact	
  

that	
  they	
  do.	
  It	
  is	
  thrilling	
  to	
  know	
  that	
  there	
  are	
  places	
  where	
  feminist	
  and	
  lesbian	
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politics	
  are	
  so	
  deeply	
  rooted	
  in	
  praxis.	
  There	
  is	
  something	
  quite	
  invigorating	
  about	
  the	
  

political	
  materiality	
  of	
  lesbian	
  land;	
  the	
  feeling	
  is	
  visceral	
  and	
  apparent	
  the	
  moment	
  I	
  

step	
  foot	
  on	
  the	
  ground	
  there,	
  the	
  moment	
  I	
  breathe	
  in	
  the	
  sweet	
  air	
  passing	
  through	
  

the	
  trees	
  that	
  surround	
  me.	
  

	
  

27	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
27	
  Photo	
  taken	
  by	
  the	
  author	
  near	
  the	
  Green	
  Chain	
  Timber	
  sale,	
  of	
  a	
  young	
  tree	
  growing	
  out	
  of	
  the	
  top	
  of	
  
an	
  old	
  snag	
  of	
  a	
  different	
  tree,	
  August	
  6,	
  2013.	
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July	
  26,	
  2013,	
  7:49	
  PM,	
  2	
  hours,	
  audio	
  recording	
  of	
  interview	
  with	
  Francis	
  Eatherington	
  
(landdyke,	
  board	
  member	
  of	
  the	
  Oregon	
  Women’s	
  Land	
  Trust,	
  tree	
  expert	
  and	
  activist,	
  
and	
  Conservation	
  director	
  at	
  Cascadia	
  Wildlands)	
  &	
  Jenny	
  Council	
  (landdyke	
  and	
  board	
  
member	
  of	
  OWLT)	
  during	
  a	
  walking	
  tour	
  of	
  their	
  land	
  called	
  Rainbow’s	
  End,	
  Roseburg,	
  
Oregon.	
  
	
  
July	
  27,	
  2013,	
  4:06PM,	
  1.5	
  hours,	
  audio	
  recording	
  of	
  the	
  “Blessing	
  Circle”	
  at	
  Cabbage	
  
Lane’s	
  40	
  Year	
  Anniversary	
  Party,	
  Wolf	
  Creek,	
  Oregon.	
  
	
  
July	
  29,	
  2013,	
  8:22	
  PM,	
  1	
  hour,	
  audio	
  recording	
  of	
  interview	
  with	
  Jemma	
  Crae	
  (landdyke	
  
and	
  artist)	
  &	
  Dana	
  MacDonald	
  (landdyke	
  and	
  gardener)	
  during	
  a	
  walking	
  tour	
  of	
  their	
  
land	
  called	
  Steppingwoods,	
  Roseburg,	
  Oregon.	
  	
  
	
  
July	
  31,	
  2013,	
  9:09	
  PM,	
  1	
  hour,	
  audio	
  recording	
  of	
  interview	
  with	
  Fran	
  Carroll	
  (landdyke,	
  
carpenter,	
  writer,	
  and	
  gardener)	
  &	
  Helen	
  Laurence	
  (landdyke,	
  professor,	
  poet,	
  and	
  
gardener)	
  in	
  the	
  dining	
  room	
  of	
  their	
  house	
  at	
  Rainbow’s	
  End	
  called	
  Raven	
  House,	
  
Roseburg,	
  Oregon.	
  	
  
	
  
August	
  2,	
  2013,	
  1:05	
  PM,	
  1	
  hour,	
  audio	
  recording	
  of	
  interview	
  with	
  Hawk	
  Madrone	
  
(landdyke,	
  writer,	
  and	
  gardener)	
  in	
  the	
  living	
  room	
  of	
  her	
  house	
  at	
  Fly	
  Away	
  Home,	
  
Myrtle	
  Creek,	
  Oregon.	
  
	
  
August	
  2,	
  2013	
  2:15	
  PM,	
  1.5	
  hours,	
  audio	
  recording	
  of	
  interview	
  with	
  Francis	
  
Eatherington	
  in	
  her	
  car	
  on	
  our	
  way	
  to	
  visit	
  the	
  White	
  Castle	
  timber	
  sale	
  tree	
  sit	
  protest,	
  
Myrtle	
  Creek,	
  Oregon.	
  
	
  
August	
  3,	
  2013,	
  8:25	
  PM,	
  30	
  minutes,	
  audio	
  recording	
  of	
  Francis	
  Eatherington	
  speaking	
  
to	
  audience	
  at	
  the	
  open	
  mic	
  event	
  at	
  the	
  Whispering	
  Oaks	
  Pond	
  Party,	
  Roseburg	
  Oregon.	
  	
  
	
  
August	
  4,	
  2013,	
  1:13	
  PM,	
  2	
  hours,	
  audio	
  recording	
  of	
  interview	
  with	
  Francis	
  
Eatherington	
  during	
  a	
  walking	
  tour	
  of	
  OWL	
  Farm,	
  Roseburg,	
  Oregon.	
  
	
  
August	
  4,	
  2013,	
  9:39	
  PM,	
  email	
  correspondence	
  with	
  Bethroot	
  Gwynn,	
  “More”	
  
(landdyke,	
  writer,	
  gardener,	
  OWLT	
  board	
  member,	
  and	
  expert	
  community	
  event	
  
planner).	
  
	
  
	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
28	
  Throughout	
  the	
  paper	
  I’ve	
  chosen	
  to	
  refer	
  to	
  most	
  of	
  the	
  women	
  by	
  first	
  name	
  and/or	
  the	
  name	
  they	
  
go	
  by	
  in	
  the	
  community.	
  I	
  should	
  also	
  note	
  that	
  the	
  majority	
  of	
  these	
  women	
  have	
  names	
  they	
  chose	
  for	
  
themselves	
  as	
  a	
  part	
  of	
  their	
  becoming	
  separate	
  from	
  patriarchal	
  culture	
  on	
  lesbian	
  land.	
  	
  
	
  



 
 

109	
  

	
  
APPENDIX	
  1	
  |	
  CONTINUED	
  
	
  
August	
  5,	
  2013,	
  3:23	
  PM,	
  1.5	
  hours,	
  audio	
  recording	
  of	
  interview	
  with	
  Alixe	
  Dancer	
  
(landdyke,	
  master	
  gardener,	
  and	
  dance	
  therapist)	
  in	
  the	
  living	
  room	
  of	
  her	
  house	
  at	
  
Rainbow’s	
  End	
  called	
  The	
  White	
  House,	
  Roseburg,	
  Oregon.	
  
	
  
August	
  5,	
  2013,	
  9:18	
  PM,	
  1	
  hour,	
  audio	
  recording	
  of	
  interview	
  with	
  Annie	
  Ocean	
  
(landdyke,	
  photographer	
  and	
  house	
  painter),	
  in	
  the	
  living	
  room	
  of	
  her	
  house	
  at	
  Raven	
  
Song,	
  Roseburg,	
  Oregon.	
  
	
  
August	
  7,	
  2013,	
  10:37	
  AM,	
  30	
  minutes,	
  audio	
  recording	
  of	
  interview	
  with	
  Francis	
  
Eatherington	
  in	
  her	
  Car	
  on	
  the	
  way	
  to	
  survey	
  BLM	
  timber	
  sales	
  for	
  her	
  job	
  at	
  Cascadia	
  
Wildlands,	
  southern	
  Oregon.	
  	
  
	
  
August	
  7,	
  2013,	
  4:39PM,	
  email	
  correspondence	
  with	
  Francis	
  Eatherington,	
  “Fwd:	
  Lone	
  
Pine	
  unit	
  Weaver	
  Tie.”	
  
	
  
August	
  12,	
  2013,	
  5:19	
  PM,	
  email	
  correspondence	
  with	
  Francis	
  Eatherington,	
  “Green	
  
Chain,	
  unit	
  6.	
  Reserve	
  trees	
  being	
  cut!”	
  
	
  
November	
  13,	
  2013,	
  3:00	
  AM,	
  email	
  correspondence	
  with	
  Bethroot	
  Gwynn,	
  “Re:	
  More.”	
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Cabbage	
  Lane:	
  lesbian	
  land	
  since	
  1973,	
  “80	
  wild	
  magical	
  acres	
  of	
  forestland	
  in	
  a	
  
deeply	
  shaded	
  canyon,”	
  no	
  electricity,	
  1	
  part-­‐time	
  resident,	
  Wolf	
  Creek,	
  Oregon.	
  
(See	
  Figure	
  1:	
  G)	
  

	
  
Fly	
  Away	
  Home:	
  “2	
  residents,	
  both	
  writers	
  and	
  gardeners,	
  in	
  separate	
  off-­‐the-­‐grid	
  
households	
  on	
  a	
  forested	
  hillside	
  of	
  quiet	
  beauty,	
  since	
  1976,”	
  40	
  acres,	
  electricity,	
  
Myrtle	
  Creek	
  Oregon.	
  (See	
  Figure	
  1:	
  E)	
  

	
  
OWL	
  Farm:	
  “In	
  women’s	
  hands	
  with	
  Oregon	
  Women’s	
  Land	
  Trust	
  since	
  1976,	
  a	
  
nonprofit	
  committed	
  to	
  ecologically-­‐sound	
  preservation,	
  access	
  to	
  land	
  and	
  land	
  
wisdom	
  for	
  women	
  .	
  .	
  .	
  147	
  acres	
  of	
  remote,	
  beautiful	
  forests	
  and	
  meadows;	
  wildlife	
  
abounds,”	
  1	
  resident,	
  no	
  electricity,	
  Days	
  Creek,	
  Oregon.	
  (See	
  Figure	
  1:	
  F)	
  
	
  
Rainbow’s	
  End:	
  “Landdyke	
  collective	
  near	
  Roseburg,	
  since	
  1975,”	
  4	
  residents,	
  
electricity,	
  57	
  acres	
  of	
  “secluded	
  woods,	
  meadows,	
  wildlife	
  and	
  beautiful	
  views.	
  (See	
  
Figure	
  1:	
  A)	
  
	
  
Raven	
  Song:	
  lesbian	
  land	
  since	
  1979,	
  adjacent	
  to	
  Rainbow’s	
  End,	
  formerly	
  known	
  as	
  
“Rainbow’s	
  Other	
  End,”	
  1	
  resident,	
  electricity,	
  “on	
  45	
  acres	
  of	
  meadows	
  and	
  forest,	
  
west	
  of	
  Roseburg,	
  sharing	
  the	
  land	
  with	
  “bear,	
  cougar,	
  bobcat,	
  skunk,	
  raccoon,	
  elk,	
  
deer,	
  squirrel,	
  coyote	
  and	
  a	
  myriad	
  of	
  birds.”	
  (See	
  Figure	
  1:	
  B)	
  
	
  
Steppingwoods:	
  “Women-­‐owned	
  land	
  since	
  1975,”	
  2	
  residents,	
  “and	
  131	
  acres	
  of	
  
forest,”	
  electricity,	
  Roseburg,	
  Oregon.	
  (See	
  Figure	
  1:	
  D)	
  
	
  
Whispering	
  Oaks:	
  500	
  beautiful	
  acres	
  of	
  lesbian	
  land	
  with	
  a	
  pond	
  and	
  ponies,	
  lots	
  of	
  
ponderosa	
  pines,	
  blackberry,	
  and	
  poison	
  oak,	
  5	
  residents,	
  Winston,	
  Oregon.	
  (See	
  
Figure	
  1:	
  C)	
  
	
  
	
  
	
  
	
  
	
  
	
  
	
  
	
  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
29	
  All	
  of	
  the	
  information	
  in	
  Appendix	
  2	
  comes	
  from	
  a	
  “Come	
  to	
  Oregon	
  Women’s	
  Lands:	
  July	
  2013”	
  
handout	
  given	
  to	
  me	
  by	
  Francis	
  Eatherington.	
  Francis	
  explained	
  that	
  the	
  handout	
  is	
  updated	
  periodically	
  
and	
  handed	
  out	
  to	
  women	
  at	
  relevant	
  gatherings	
  and	
  events	
  or	
  to	
  women	
  visitors	
  interested	
  in	
  learning	
  
about	
  other	
  lesbian	
  lands	
  in	
  the	
  area.	
  The	
  handout	
  features	
  descriptions	
  and	
  contact	
  info	
  for	
  11	
  different	
  
lesbian	
  lands	
  in	
  southern	
  Oregon.	
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